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Chapter I: INTRODUCTION
!• THE POSITION OP THE SCHOLAPIS OF TODAY.
After the Carthaglnin and Phoenicifiui sacrificial tariffs were
found, the position of the Old Testament scholars started
to shift toward the final settlement; and when the addition-
al discoreries were made at Ras Shamra, 1929, their problem
became practically solved. As we know, the Levitical rit-
ual as found in the Book of Leviticus, claims for itself Divine
sanction as prescribed for Israel specially appointed sacrifi-
fices. This is part of the Divine plan for religious practices
in which no other nations share. It claims for itself a super-
natural origin; and it declared that the specified sacrifices
were acceptable to God for an atonement for their sins and others
again as gratitude for the grace he has given.
In the first Christian centuries there were hardly any
objections made to the Leviticf^l practices, and the New Testament
writers took the system as a type of the perfect sacrifice which
was made by our Lord and Saviour Jesus Christ upon the cross. The
Apostle Paul is the man in the first century who made a more com-
plete distinction between the ceremonial Law and the Gospel. After
him during the first centuries very few of the writers made any
question of the integrity of the Priestly Code. This was probab-
ly because the Apostolic Church had begun to decline from the e-
vangelistic spirit of the first century, and to move to ritual-
ism. Ten for fourteen centuries hardly any question was made -
there were only few exception - of the purely Mosaic
»
authorship of the book of Leviticus, and its apparent contra-
dictions with prophetic writers such as Amos, Ho sea, Micah,
Jeremiah and Isaiah; but these voices have been hushed by the
ecclesiastical opinion that these prophets were not opposed
to the use of the sacrifices, but to the abuse of them. As a
rule the question was put on the shelf because the ceremonial-
ism was so strongly supported by the church, and the conformity
to it was so strictly required, that there was very little
chance for any individual thinking. History had to wait the
time of reformation which would allow them to consider the
things as they really were. Even then the progress of the his-
torical study of the Bible was rather slow. The criticism was
first started by the agnostics, naturalists, and atheists,
which was rather detrimental to religion itself. But it caused
some of the progressive minded Christian men to do a more con-
structive type of work in the study of the Bible.
Among the first scholars, so far as I know, who made a
question of the Levitical system and the Old Testament criti-
cism was Andreas Rudolf Bodenstine usually identified by the
name Carlstadt, 1521, in his work of the Canon of the Scrip-
tures; another was a Belgian scholar, Andreas Masius, who pub-
lished a Commentary of the book of Joshua in 1574; and the
third scholar, peculiarly enough, was a Catholic priest, called
Payrere, or Prerius, in his Systematic Theology , which was more
of a theological criticism than the criticism of Canon and text
^ The Encyclopaedia Britannica
. Vol. 5, p. 348.
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of the Old Testament, His work wac published in 1660» Later
on appeared a man, John Spencer in En|;land, in the later part
of the eighteenth century, who took up the question in his work
of CoBg)aratiTe Theology» So we see that the question has been
brought into limelight again and again, but is hfis been a quest-
ion under dispute which could not be settled because adequate
evidence was lacking*
The question became rather acute in the latter part
of the nineteenth century, and there were men who were not willing
to leave it unsettled any longer without doing r^omethlng for
its final settlement. Therefore Dr. William Robertson Smith
of England decided to go over to Arabia to collect facts, an-
cient and modern, to prove that all the Semitic Religions
originally came from the same source, and that the Levitical
cult at Jerusqlem was only one of the group. He lived among
the Arabs for several years, learning their language, social
and religious customs, which have remained practically the same
for thousands of years, and made cos^arative studies between
the modem and the ancient, as well as between the various
cults. When he returned from his stay in the Orient, he pub-
lished his first lectures in October, 1889, where he took the
modern position in the interpretation of the Old Testameit
writings. For the main principles his book. The Religion of
the Semites
, has been a standard work in the field, and has
been proved to be correct by the later discoveries, like the
r
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Mereeilles and Phoenici&n tablets, and also Cartheginian end
Has Shamra discoveries.
I will give a few quotations from the "book of Dr. Smith.
He says: '*No positive religion that has moved men has "been
atle to start with tabula rasa , and express itself as if re-
ligion were beginning for the first time ; in form, if not in
substance, the new system must be in contact all along the line
with the older ideas and practices which it finds in its pos-
session. . • . You observe that in this argument I take it for
granted that, when we go back to the most ancient conceptions
and usages of the Hebrews, we shall find them to be the common
property of a group of kindred peoples, and not the exclusive
possession of the tribes of Israel. The proof that this is so
will appear more clearly in the sequel; but, indeed," says h^"
the thing will hardly be denied by any one who has read the
Bible with care. In the history of old Israel before the cap-
tivity, nothing conBs out more clearly than that the mass of
the people found the greatest difficulty in keeping the nation-
al religion distinct from that of the surrounding nations.
Those who had no grasp of the spiritual principles, and knew
the religion of Jehovah only as an affair of inherited usage,
were not conscious of any greet difference between themselves
and their heathen neighbors, and fell to Canaanite and the
other foreign practices with the greatest facility"
"Nothing appeals so strongly", he stys. "as religion to the con-
servative instincts; and conservatism is the habitual attitixLe
re
f '
t
of Orientals, The whole history of Israel is unintelligihle
if we suppose that the he&thenism against which the prophets
contended was a thing altogether alien to the religious tradi-
tions of the Hebrews. In principle there was all the difference
in the world between the faith of Isaiah and that of an Idol-
ater. But the difference in principle, which seems so clear to
us, was not clear to the average Judaean, and the reason for
this was that it was observed by the great similerity in many
important points of religious tradition ejid rituel practice, •
• • The traditional religion is handed down from father to child,
and therefore is in great measure an affair of race. Nations
sprung from a common stock will have a common inheritance of
traditional belief and usage in things sacred as well as profane,
end thus the evidence that the Hebrews and their neighbors had
a large common stock of religious tradition falls in with the
evidence we have from the other sources, that in point of race
the people of Israel were nearly akin to the heathen nations of
Syria and Arabia."-^
2. CANAANITIC PRACTICES IN THE HIGH PLACES.
After the death of Moses, who had evidently simplified
and moralized the ancient Semitic religion, and who had intro-
duced to the confederated tribes of the Hebrews the new deity,
Yahweh, Israel moved from Kadesh to the plateaus end slopes
east of the Jordan Valley, and, probably in small groups, in a
W.R.Smith, The Religion of the Semites
.
p.3ff
.
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long period of time, end crossed the Jordan into Canaan. Among
the Canaanites the proper propitiation of the local Baals, who
controlled the fruitfulnesa of the soil, was an important part
of the art of agriculture. In accepting Yahweh at Sinai as the
Covenant God of all the associated tribes, Israel had by no
means reached the point of denying the existence of the other
deities. In Canaan there were frequently crop failures. Baal
being the god of fertility and crops of the land, it became a
snare to the Hebrew farmer who did not know any difference be-
tween the Baal and Yahweh worship, accepting the Baal worship
with all its sacrifices and impieties. It may be true, as has
been suggested, thet anyone who withheld the customary sacri-
fice would be forced to perform it, or to leave the community
to prevent him from bringing misfortune upon his neighbors.
It was doubtless during this period of transition that Israel
adopted the observance of the harvest and vintage festivals
which later formed a prominent part of the worship of Yahweh.
Long centuries passed before Israel as e whole came to ascribe
the fertility-giving functions of the local Baals to the God
of Sinai. In part the people worshipped the Baals, in pert
Yahweh, and sometimes they did not discriminate much between
the two. Worshiping Baals of fertility involved the vine-
growing Canaan, wild excess of wine and all that went with it.
In the Canaanite religion the Ashtoreth, goddess of fertility,
was worshiped no less than the Baalim.
Chastity was sacrificed in their honor, and sacred
harlots were connected with the sanctuaries. Still further,
the offspring granted by the deity were to be sanctified by
ft
t
f
t
r
offering the first-born. Not only were the offerings of flock
and herds thus devoted, hut child sacrifice was a connnon prac-
tice among the Canaanite peoples. The excavation at the old
Canaanite city of Gezer, for example, has given gruesome evi-
dence of this, and many passages in the Old Testament show how
familiar the Hebrews were with the practice, and how, at times,
thBy adopted it, although their religious leaders opposed it."^
In that way life went on for centuries. After Sen- -
nacherib's invasion into the Holy Lend, HezeJtiah, the king, and
tte people came under the influence of the eighth century
prophets, end still more the prophet Isaiah at Jerusalem. Heze-
kiah stood in confidence to his prophetic adviser when it was
clear that no human hand could deliver the land from its invaders.
2A brief general statement in the narrative of Kings, suggests
a sweeping destruction at this time In the high places outside
of the city of Jerusalem of the ancient Canaanite symbols of
worship. Later conditions suggest, however, that the destruc-
tion could hardly have been as complete as this indicates, yet
there can be no question of the genuineness of Hezekiah's at-
tempt to cariy out the will of God as interpreted by Micah,
as well as by Isaiah.
Whatever may have been the reforms that Hezekiah under-
took and supported throughout the remainder of his reign, they
were nullified when his son Manasseh entered upon the long
''"Gen. 2: 1-19; Ex. 22:29; 1 Kings 16:34; II Kings 3:26-27; 16:6;
Micah 6:7; Jer. 7:31.
^11 Kings 18:1-8.
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years of his life. He is credited with the restoration of the
Canasinitish practices, as with the introduction of some foreign
ideas as well. Solomon had provided places of worship for his
foreign wives right in Jerusalem. Ahab had added to Israel's
tendency to recognize the old lords of the land, or to the wor-
ship of Yahv/eh after the manner of their cult , the royal recog-
nition of the Tyrian Baal. Manasseh introduced the ideas and
practices characteristic of the more distant Euphrates Valley
when he set up altars for the gods of the heavenly bodies in
the courts of the temple. Manasseh seems to have been very
cosmopolitan in his selection, if we may infer from the name
of his son Amon that he recognized the Egyptian god of this
name as well as the lords of Assyria and Babylonia.
3. THE DEUTERONOMIC REFORMATION
This was the background of the situation when the Deutero-
nomic reformation was introduced. Despite the Canaanite cults
which had thus been introduced into the temple at Jerusalem^
it seemed to the compilers of the new code that worship here
might be kept pure, and so they limited sacrificial '.vorship
to the central sanctuary. This required provision for killing
and eating meat away from the altar. In earlier times all
eating of meat had been a sacrificial act, but now the only
requirement made was that the blood should be poured out on
the earth as water.
Worship of any but one God was to be stamped out by the
death penalty, as Jehu had attempted to destroy worship of the
1e
Tyrlan Baal, end as Manasseh bed suppressed the public activi-
ties of thB Yahweh prophets. The laws were especially directed
against the worship of sun and moon, and ell the hosts of
heaven, and also against child sacrifice, divination, and sor-
cery, just the practices which the narrative of Kings connects
so prominently with Manasseh 's reign. The Code does not, how-
ever, confine itself to matters of worship and its purification.
It is permeated throughout with the moral conception of God end
of human obligation which the prophets had made paramount in
their teaching. It does not suggest, as they did, an antithesis
"between worship and righteousness, but contemplates a spirit
of justice and mercy in worship as well as other departments
of human activity. The slave, sojourner, fatherless, and widow
shall share in the joyous harvest festivals with the freeman
end his family. Lost property shall be carefully guarded for
its owner; the building law provides against unnecessary acci-
dent; the hired servant is to be paid promptly; end a general
tax for the support of the poor is imposed upon the fruit of
tte land.
4. THE CULTUS AT JERUSALEM.
The reformation of Deuteronomy did not live very long
and the enforcement of the law was dependent on the ruler.
If the ruler happened to be a pious man like Josiah, it was
carried out to the letter; but if it was a man like Jehoahaz,
it was just as bad as it had ever been, because "he did that
which was evil in the sigh of Jehovah, according to ell that
c
-17-
his fathers had done."-'-
During and after the Babylonian exile an elaborate rit-
ual was created. And as they had become conscious that the
exile had been a punishment for their sins, so they decided
now to separate themselves from all others, and declared them-
selves to be the Holy People of Yahweh, and they thought a
better arrangement could be made to create a new law to be
canonized into the collection of the other laws. So they wrote
v;hat is known among the scholars as the "Priestly Code." The
largest part of the priestly legislation is devoted to the
regulation of the cultus. Sacrifices of P became appointed,
as we have seen, by Yahweh already at the wilderness time, to
be practiced specifically by the Chosen People.
On a general survey of the law of sacrifices we may ob-
serve that the ancient Canaanite practices had been taken as
the standard of the requirement of Yahweh with certain modifi-
cations in the form of the ritual, and certain elements were
added to the program. There are only one or two elements of
the CanEianite practices which had not been accepted into the
ritual. It all needed, however, a divine sanction before it
could be accepted by the popular mind as a valid law to be ob-
served. The Priestly Code divides the sacrifices into two main
classes. Blood sacrifices and Bloodless sacrifices. (l) The
Blood sacrifice. Holocaust, olah or kalil, is the whole burnt-
offering. The offering of blood and fat is the most
^11 Kings 23:32.
c
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sacred of ell of the offerings, (2) Tbs minha . or bloodless
sacrifice, is when flour mixed with oil or cake is offered.
The bread of proposition is one form of the minha . end then the
peace-offering shelamim. Only part of the flour was actually
offered, and the remainder v/ith oil was given to the priest as
his share for the service.
(3) The third form of offering was the hattat, or sin-
offering, where the victim varies according to rank of the of-
fender. If the sacrifice was for the high priest or ruler, a
more valuable victim was required than that for the congrega-
tion*
(4) For the common sacrifice, Zebah Shelamim . the
ritual is the seme as for peace offering. The priest was con-
suming the sins of Israel with burning of the sacrificial vic-
tim, and where the thanksgiving tod eh was given.
(5) The expiatory sacrifice "ashem " or guilt-offering,
was related with asham and hattat , The piacular sacrifice is
termed as asham, the guilt- or trespass-offering. In the eerly
literature ashgm always denotes a gift, or money payment, where
the restitution was sought to meke amends for the wrong committed,
(6) In the last class there comes the sacrifice of in-
cense which was offered on a separate altar. Nothing is said in
the previous chapters, of an altar of incense, and in Leviticus
16, in the ritual of the dey of atonement, it is not mentioned;
but censers were used for the burning of incense (Num,16),
• - t
r
f r
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There seems to h£ve been no second eltar in Solomon's temple
(I Zings 7:7), nor in Ezekiel's plan of the ideal temple of
the future (Ezek. llf). In the post-exilic temple there wes
an altar of incense, called in Mace, 1:21 "the golden altar".
The strange incense, which is here forbidden (5:9) was that
which was not made according to the prescription (w •34-38).
The true incense, compounded of fragrant oils, resins, and
gums, with salt, when burned made a fragrant smoke, an appro-
priate and beautiful symbol of the prayers of the people
|
(Rev. 5:8).
The ritual of these sacrifices, as also the victims
which were offered, are analogous with the Canaanite peoples.
The same kind of sacrifices ere found among the Carthaginians,
Phoenicians (of which people the Carthaginian colonists were
an offshoot), and among the Ras ^>hamra people in northern
Syria, who were also Phoenicians. It is also to be observed
that the Canaanite people had many connecting points with the
Egyptians, and Babylonians, and also with Arabians, which
countries are probably the original cradles of the whole sys-
tem. We have made the research work for the purpose to find
out if the cult in Jerusalem was exclusively Jewish, and if
Yahweh had appointed the sacrifices for his chosen people,
Israel. The other t)anaanite peoples had claimed the same
thing hundreds of years before the second temple was erected
in Jerusalem. In this thesis we support the idea that the
same sacrifices with the same kind of ritual have been prac-
ticed among the Canaanite peoples from time immemorial.
II
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6. THE PROPHETIC COUNTERACT lOH.
The eighth- and aeventh-oentury prophets, evidently
knowing the origin of the Leviticel eecrifices, could not take
any middle ground • The prophetic criticism hrought to light
the most vital things in the public religion. They set aside
ell formalities and ritualistic practices, end opened the way
for the inner life and relationship with God, "Bring no more
vain oblations; incense is an abomination unto me",^ was really
the uniform tone of th3 ir message. They blamed the Levitical
religion for its superficiality and challenged them for the
2
wrong source of its originality
. "Their fear of me is a com-
mandment of men vifliich hath been taxight them." Jeremiah flatly
denied its divine origin and made a charge that it had been
4falsely introduced upon the altar of Yehweh at Jerusalem.
^Isa. 1:13.
gAmos 5:26.
^Isa. 29:13.
^Jer. 7:22; 8:8.
»«
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Chapter II: DEVELOPMENT OF THE PRIESTLY CULTUS.
A. BLOOD SACRIFICE.
By far the largest part of the Priestly Code is devoted
to the regulation of the cultus . Sacrifice of P became appointed
by Yahweh as a means by which Israel was to realize its special
privileges as a people admitted to the communion with the Most
High. Still, in the pre-exilic period, the most frequent offer-
ings were those which were accompanied by a sacred meal. In
fact the slaughter of animals for food was a religious act, and
the necessary preliminary for a social feast; accordingly, sacri-
fices were usually offered at the yearly festivals. The effect
of the Deuteronoraic reformation had been to secularize the slaughta*
of animals, since the new Code prohibited the offering of sacri-
fice elsewhere than at the central sanctuary. This last provision
was, of course, a conspicuous and indispensable feature of the
restored ritual. The main concern of the Priestly Code was no
longer with sacrifice regarded as the free-will offering of an
individual, or a clan, but a sacrifice in its national aspect
as a solemn public service of a consecrated community. In pre-
exilic times the temple had been, to a great extent, the shrine,
not of the nation, but of the king and of the capital; the
reigning monarch was the head man of the Temple.^ But in the
age of the restoration, the Temple became the centre of the
national life in its re-organized form, and henceforth the
^In Ezekiel, chapter 45, we find the thought of severance of
the sanctuary from the palace. And it v/as, of course, because
there was hardly any more hope of having their own kingdom
and independent ruler.
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chief function of Israel as a religious community with its sacri-
ficial worship. That which, in the eyes of the prophets was
not entirely unimportant, but religiously harmful, in coi^ipar-
ison with moral obedience, now became the only symbol and ex-
pression of Israel's obedience to the divine law, and her ex-
pression as a chosen people.
On a general survey of the law of sacrifices^ we may per-
ceive that the ancient observances of the Semitic people, in
addition to the Canaanitic cultus v/ith it, are, for the most
part, remodeled and certain elements added, which make the
sacrificial system of the Jewish people. The Cajaaanite ele-
miCnts had gradually found their way into the ritual — with
but one or two exceptions — which was partly invested with
new significance, and the whole forms the Priestly Code with
its many elaborate functions. It needed the divine sanction
"So said Yahweh"— and it became a law.
The forms of worship in old Israel had varied in differ-
ent localities. The newly regulated cultus v/as, com.parative-
ly speaking, simple and uniform. Admitting of no variations,
it was well calculated to serve as an object lesson for Israel;
it suggested at least one thing, although the sense of sin was
developed very slowly, and still at the post-exilic times, most
of the sins were ceremonial sins, and not the real ones; but
nevertheless there was the desire to get redem.ption, and to be
restored into right relationship with God. But, by its applica-
^Lev. chs. 1 to 7.
r(
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tion, there was a whole universe of difference "between the
priestly and prophetic conception by which one should reach
the goal •
(l) TbB Holocaust.
"And Jehovah called unto Moses, and spake unto him
out of the tent of meeting, saying, *Speek unto the children
of Israel, and say unto them. When any men of you offereth
an oblation unto Jehovah, ye shall offer your oblation of
the cattle , even of the herd end of the flock. If his obla-
tion be a burnt- off ering of the herd, he shall offer it, a
male without blemish: he shall offer it at the door of the
tent of the meeting, that he may be accepted before Jehovah,
And he shall lay his hajid upon the head of the burnt-offering
;
and it shall be accepted for him to make atonement for him. * ""^
The most striking feature was the important piece as-
signed to piacular sacrifice. The joyousness of primitive
worship was characteristic of an age in which the sense of sin
was very slightly developed; the sacrificial cul tus of ancient
Israel corresponded to the primitive conditions of nomadic and
semi-nomadic life. The sin-offering in its later sense was
almost, if not quite, unknown. Sacrifice was either an act
of communion, expressive of a cheerful sense of the Divine
favor, or an act of homage in which a gift was conveyed to the
Deity. The distresses and peril of the seventh century, how-
ever, led to the gradual development of a more sombre type of
worship. The catastrophe of the exile, pointed out by the
^Lev. 1:1-4.
r1
r
24
warnings of Jeremiah end Ezekiel, gave e powerful stimulus to
the sense of sin»
During this age, it has been truly said, "the problem
^ of acceptance with God exercised every thoughtful mind"^. Hence
inEzekiel's program, and in the levitioal code, the element of
atonement is especially prominent. The idea of the expiation
of sin modified the ordinary conceptions of worship; and even
ancient forms of sacrifice were invested with new significance
in proportion as men came to realize more vividly the inviol-
ahla holiness of Yahweh, the sinfulness of man, and the need
of priestly mediation in the approach to God,
The sin-offering is thus an institution distinctive of
the Levitioal cultus • In the order of thought, indeed, end in
relation to covenant fellowship with ^od, the sin-offering is
followed by the burnt-offering, and that again by the peace-
2
offering ; but in the book of Leviticus the order of treatment
is as follows: the burnt -offering, the peace-offering, the sin-
offering •
(l) The Burnt-offering , oleh . It is sometimes called
Holocaust, Which term is derived from Greek term o^os, Ka.u<rTos
"And Jehovah called unto Moses, and spake unto him out of the
tent of meeting, saying, 'Speak unto the children of Israel and
say unto them. When any man of you offereth an oblation unto
Jehovah, ye shall offer your oblation of the cattle, even of
^W.Robertson Smith. O.T.jn the Jewish Church, p. 380
2*f.Smend,Lehrbuch der Alttente stamentlichen Religionsgeschichte
'^Ms. - whole, KaucTT-os - burnt ( p , 1 i:
7
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the herd and of the flock. If hi s oblation be a burnt-offering
of the herd, he shell offer it, a male without blemish: he
shall offer it at the door of the tent of meeting, that he may
be accepted before Jehovah* i^nd he shall lay hie hand upon the
head of the burnt-offering; and it shall be accepted for him to
make an atonement for him. '""^
A burnt-offering; Hebrev?, olah, that which goes up (on
the altar), refers to the distinguishing feature of this offer-
ing, the burning of the whole victim upon the altar. It also
bears the more distinctive name kalil, "whole burnt-offering".
The victims here prescribed are an ox, a ram, or a he -goat,
each entire and without blemish.
The burnt-offering was apparently known, but was not
very frequently used, in the early times. The earliest sacri-
fice was that in which a tribe or f emily held communion with
the Deity by sharing with him a common meal. ij^e holocaust
was probably a later development. It arose in times when the
tribal deity was regarded rather with anxious fear than with
confidence. To win or retain his favor it was felt that an
offering of peculiar value was necessary, and the essential
idea of the burnt offering was originally that of payii^ a
costly tribute to the J^ivine king. Accordingly, this was an
exceptional form of sacrifice, expressive of some special
feeling of devotion of self -surrender in the form of sacrificial
J^Lev. op.cit .
;^I>eut. 33:10,R.V.) or holocaust.
^Lev. 22:19ff.
*It may occasionally have had the significance of thank-offering,
or even of an atoning sacrifice. Robertson Smith, Religion of the
Semites
, p. 329.
c
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victim. Its central feature, es the alternative k^lil implies,
was the entire consumption of the victim "by fire on the altar.
In the Levitical systan the burnt-offering occupied en import-
ant place, for the principal act of worship in the temple was
daily or continual bumt-offering -^
^
consisting in the oblation
of a spotless lamb every morning and evening. Around this as
s centre were grouped the preyers and praises of Israel. Prob-
ably the oblation of incense was simultaneously kindled in the
Holy Place. Together with the burnt-offering was presented the
minhah . "meal-offering", a portion of which, called "the memo-
rial", was burned on the altar, and the nesek . or "drink-offer-
ing" of wine. On sabbaths, and festivals, the number of victims
was increased. The daily burnt-offering was looked upon as en
act of national homage to Jahweh, end its cessation was supposed
2
to involve the practical suspension of public worship.
An oblation: Hebrew, Kerban . a term peculiar to Ezekiel
and P« It means something "brought near", viz. to God at the
sanctuary; hence Merk 7:11, "Corban". that i s to say, "Given to
God". In Priestly ^ode's terminology it replaces the older
term minha which now is confined to the cereal oblation or "meal-
3
offering".
(2) Consecration of the victim. "If his oblation be a
burnt-offe ri ng of the herd, he shall offer it a male without lilaalsh:
he shall offer it at the door of the tent of meeting, that he may
be accepted before Jehovah. And he shell lay his hand upon the
iTamid, Sx. 29:42; Num. 28:3.
?Dan. 8:llff; 11:31; 12:11.
^A.R.S.Kennedy, Leviticus (New Century Bible Series), p. 38.
i
head of tbs burnt-offering , and it shall he accepted for him to
make atonement for him,"^
"And if his oblation be of the flock, of the sheep, or
of the goats, for a burnt-offering; he shall offer it a male
without blemish."
(3) There are strict regulations as to the kind of an
animel it should be. (a) He must offer either a young bull
without blemish, or a young ram, or a young he-goat, or a tur-
tle-dove, or a young pigeon. (b) In case it was a bull, ram,
or goat, he must bring it to the door of the tent of meeting;
that is, the entrance of the court in front of the brazen altar
and of the door of the holy place, and there offer or present
it* (c) In offering it, he must place his hand firmly on its
head, as a ceremonial act. (d) He must kill it, either himself,
or by the agency of a Levite. (e ) He must flay it. (f ) He must
divide it into separate portions. (g) He must wash the intes-
tines and legs.
Meantime the priests had their parts to do: they had
(a) To catch the blood, to cariy it to ths altar, (b) To strike
the inner side of the altar with it. (c) To place upon the al-
tar the head, and the fat and the remainder of the animal, for
consumption by the fire. (d) To sprinkle, or place, a meat-
iLev. 1:3,4.
^Lev. 1:10.
c
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offering upon them, (e) The next morning, still dressed in
their priestly garments, to take the ashes off the altar, and
to place them at the east of the altar,^ (f ) To carry them
outside the camp to a clean place, the hearer heing dressed
2
in his ordinary costume.
There were therefore four essential parts in the ritual
of the hurnt-offering : the ohlation of the victim, the immola-
4tion, the oblation of the blood, representing the life, and
5
the consumption, the first two to be performed by tte offerer,
the third by the priest, the fourth by tbs fire, representing
the action of God.
(4) The doctrine of the substitution or vicarious suf-
fering, (a) The fact that without the shedding of blood there
was no acceptance. (b) The need of One who, being very man,
should be able to perform an action of perfect siirrender of his
will and of his life. '-^'hi a same doctrine - translated into the
person of Christ - we find later on in the New Testament, es-
pecially in Pauline representation of Christ. "The presenting
of the victim at the entrance of the tent of meeting was a
symbol of the free-will submitting itself to the lav; of the
Lord." "I beseech you that ye present your bodies a living
sacrifice, holy, acceptable unto God, which is your reasonable
service .
"
iLev. 6:8-13.
^Lev. 6:11.
^Lev. 6:4.
^Lev. 6:5.
©Lev. 6:9.
^Clark. Rom. 12:1.
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"And he shall put his hand upon the head of the burnt-
offering. This putting, or forcibly leaning, the hand on the
victim's head, which is the most essential part of the oblation
of the victim, was a symbolic act implying "This animal is now,
2
for the present purposes, myself, end its life is my life".
It was this act of identification with the offerer which made
it accepted for him to make atonement (literally, covering ) for
him. The sin-offering is the sacrifice which especially sym-
bolizes and ceremonially effects atonement, but the idee of
atonement is not absent from the burnt-sacrifice • The aspect
under which atonement is presented here and elsewhere in the
Old Testament is that of covering. But it is not the sin that
is covered, but the sinner. Owing to his sin the latter is ex-
posed to the wrath of a just ^od, but something intervenes
whereby he is covered, and he ceases, therefore, to attract
the i^ivine snger and punishment. No longer being an object of
wrath, he becomes at once an object of benevolence and mercy.
The covering provided by a sacrifice, is the blood, or life,
of an animal, symbolically representing the offerer's own life
freely surrendered by him for his acceptance , and typically
foreshadowing the blood of Chris t«
(5) The immolation. "And he shall kill the bullock
before Jehovah: and Aaron's sons, the priests, shall present
the blood, and sprinkle the blood round about upon the altar
that is at the door of the tent of meeting."^
^Lev. 1:4.
-Pulpit Commen tary j'Levi ticus TpS
.
^Lev. 1:5,11.
c
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"And Aaron's sons the priests." This is almost eert&inly
the editori&l substitution for "priest" of the original law, which
still appears in verses 9, 1^, 13, etc. The change was made in
order to adapt this older tor ah to the standpoint of P., in which
the priests are always termed the "sons of Aaron", ^, The priests
2
took the blood end sprinkled, or rather tossed or threw it
round about on the altar; that is, so as to touch ell the inner
sides of the altar, "A red line all around the middle of the
altar marked above it the sacrifices intended to be eaten, be -
low it the sacrifices wholly to be consumed by the fire."
This was in some respects the most essential part of the cere-
mony, the blood, representing the life,* which was symbolically
received at the hands of the offerer, and presented by the
priests to God.
"In verse 11 we see further acts of the ceremony, *And
he shall kill it on the side of the altar northward before
Yahweh, and Aaron's sons, the priests, shall sprinkle its blood
upon the altar round about.* We may ask why the function was
done in the court, north of the Altar? It has been suggested
that the choice of the north side was supposed to be connected
with a Babylonian and llo rth- Semi tic myth of an abode of the gods,
a Babylonian Olympus, in the north.
°
There is another suggestion. "On the west side of the
1a, R.S.Kennedy, op.cit .
. p. 38.
^Sometimes the Levites were allowed to do this, II Chron. 30:16.
^Edersheiii, The Temple
, p. 128
t^Lev. 17:11.
^hitehouse, Isaiah. (New Century Bible Series), p. 194
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eltar was the tabernacle, on the east side the heap of ashes
(ch.l:15), on the south side probably the ascent to the altar,
on the north aide, therefore, was the most convenient slaughter-
li.ing place, " end may be the probable reason for the injunction.
(6) Offering of blood and fat, "And the sons of Aaron,
the priests, shall put fire upon the altar, and lay wood in
order upon the fire; end Aaron's sons, the priests, shall lay
the pieces, the head, and the fat, in order upon the wood that
is on the fire which is upon the altar; but its inwards end
its legs shall be washed with water. And the priest shall burn
the whole on the altar, for a burnt-offering, an offering made
by fire, of a sweet savor unto Jehovah. And if his oblation be
of the flock, of the sheep, or of the goats, for a burnt-offer-
ing; he shall offer it a male without blemish. And he shall
kill it on the side of the altar northward before Jehovah: and
Aaron's sons, the priests, shell sprinkle its blood upon the
altar round about. And he shell cut it into its pieces, with
its head end its fat; and the priest shell lay them in order
on the wood that is on the fire which is upon the altar: but
the inwards end the legs shall he wash with water. And the
priest shell offer the whole and 'burn it upon the alter: it
is a burnt-offering, an offering made by fire, of a sweet savor
unto Jehovah.
The word here rendered "burn" is e technical sacrificial
term meaning to "make to smoke", and is quite distinct from the
IJosephus, Be Bell. Jud. V.5,6).
^Lev. 1:8-13.
(%
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ordinary word for "burning, used in 4:12, £1; 7:17, 19,^ The
heed and the fat are designated by name, hecause, v;ith the
"pieces", they complete the whole of the animal v/ith the ex-
ception of the hide. The order in which they were laid is
said to have been the seme approximately as thst which the
memters held in the living creature.
A sweet savor: literally an "odor of soothing", a
favorite expression in P. Like the term "food", still applied
2
to sacrifice, it is a survival of a more primitive conception
of sacrifice as affording physical pleasure to the deity.
^
Compare the early passage.^ "let him accept (lit. smell), an
offering." An interesting parallel occurs in the Babylonian
epic of the flood: "The gods smelt the savor, the god smelled
the goodly savor, the gods gathered like flies over the sacri-
fice
. All the "burnt-offerings, the meat-offerings, and peace-
offerings are sacrifices of sweet savor; the expression is not
used with regard to the sin offeririg and trespass offering.
This indicates that the mode of these respective offerings have
been derived from different sources.
(7) Perfection of the victim. "And Jehovah spake unto
Moses, saying: Speak unto Aaron, and to his sons, and unto all
the children of Israel, and say unto them. Whosoever he be of
the house of Israel, or of the sojourners in Israel, that offereth
^Kennedy, op.cit
«
p. 38 Driver renders "shall consume the whole in
|Lev. 3:11; 21:6. (sweet smoke".
"^A.R, S.Kennedy
, op.cit .
^ Sam. 26:19.
.A.Barton, Archeology and the Bible
. p. 276
^Lev. 2:3; 3:5.
»r
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his oblation, whether i t he any of their vows, or eny of their
freewill-offerings which they offer unto Jehovah for a burnt-
offering; that ye may be accepted, ye shall offer a male without
blemish, of ths bullocks, of the sheep, or of the goats. But
whatsoever hath a blemish, that shall ye not offer: for it shall
not be acceptable for you. And whosoever offereth a sacrifice
of peace-offerings unto Jehovah to accomplish a vow, or for a
freewill-offering, of the herd or of the flock, it shell be per-
fect to be accepted; there shall be no blemish therein. Blind,
or broken, or maimed, or having a wen, or scurvy, or scabbed,
ye sh£-ll not offer these unto Jehovah, nor make en offering by
fire of them upon the altar unto Jehovah. Either a bullock or
lamb that hath anything superfluous or lacking in his parts,
that mayest thou offer for a freewill-offering; but for a vow
it shall not be accepted. That which hath its stones bruised,
or crushed, or broken, or cut, ye shall not offer unto Jehovah;
neither shall ye do thus in your land. Neither from the hand
of a foreigner shall ye offer the bread of your God of eny of
these; because of their corruption is in them, there is blemish
in them: they shall not be accepted by you."^
Just as the priests who offer to the Lord, are to be
ceremonially end morally holy, so the animals offered to him
are to be physically perfect, in order to symbolize the "perfect
heart" which God requires to be given to him, end to teach the
duty of offering to him of our best. The chief points of interest
are: (a) only two classes of animel sacrifices ere contemplated,
the burnt- offe ring or sacrifice of requital or recompense. As
^Lev. 22:17-^5.
ft t f
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hes been slre&dy pointed out, H, is silent as to the sin- and
guilt-offerings, (b) Both the former classes comprise two
varieties, the votive-offering (E.V.'Vow") and the freewill-
offering, which is an offering to fulfil a vow. For this
sacrifice in early times-^ we see an example of it in Jephthah.
"And Jephthah vowed a vow unto Jehovah, end said. If thou wilt
indeed deliver the children of ^jnmon into my hand, then it shall
be, that whatsoever oometh from the doors of my house to meet me,
when I return in peace from the children of Ammon, it shall be
Jehovah's, and I will offer it up for a burnt-offering
And Jephthah came to Mizpah unto his house; and, behold, his
daughter came out to meet him with timbrel and with dances; and
she was his only child; besides her he had neither son nor
daughter. And it came to pass, when he saw her, that he rent
his cloths, and said, Alas, my daughter J thou hast brought me
very low, and thou art one of them that trouble me; for I have
opened my mouth unto Jehovah, and I cannot go back. And she
said unto him, Ify father, thou hast opened thy mouth unto Je-
hovah; do unto me according to that which hath proceeded out
of thy mouth, for as much as Jehovah hath taken vengeance for
thee on thine enemies, even on the children of Ammon, And she
said unto her father, let this thing be done for me: let me
alone tv;o months, that I may depart and go down upon the moun-
tains, and bewail my virpinity, I and my companions. And he
said go And it came to pass at the end of two
months that she returned unto her father, who did with her ac-
^Judg, ll:30-34ff, and II Stijn. 15:7, 1£,
(
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cording to his vow which he had vowed And it was a
custom in Israel.^
This is the only passage where burnt-offerings are
60 distinguished the votive and freewill offerings belong
more naturally to the category of the recompense-offering,
(c) The thank-offering proper does not appear here as a
third variety of the latter, as it does in Leviticus 7:llf
(P), but appears later (verses 29f.) as an independent sacri-
fice, (d) The administration of an imperfect victim in the
case of the freewill-offering as we see in the twenty-third
verse •
The practice of the human sacrifice in the fulfilment
of a vow is en old Caneanilte practice, which had been going on
for centuries before the time of Jephthah. The Carthaginisji
evidences, as found by the excavations, are real to that point,
which, Im all probability, is the original form of the vow.
We see from the passage in P that only males are admis-
sible • The last clause of the verse has been interpreted
either as a general prohibition of castration by any of the
foiir methods specified, or as a special prohibition against of-
fering castrated animals in sacrifice. The tenor of the sec-
tion as a whole favors the letter interpretation. Such blem-
ished victims are inadmissible even when purchased from one who
was not an Israelite,
"^Special legislation on the importent subjects of vov;s is foxind
in Lev, £7:1-13, and also Num.30 :1-16.
l-^-lthough Bzekiel (46:12) speaks of a freewill burnt-offering.
So R.V. margin and text of A.V.
c
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es) The substitutes. "And if his oblation to Jehovah be
a burnt-offering of birds, then he shall offer his oblation of
turtle-aoves , or of young pigeons. And the priest shall bring
it unto the altar, and wring off its head, and 'ourn it on the
altar; and the blood thereof shall be drained out on the side
of the altar; and he shall take away its crop with the filth
thereof, and oast it beside the altar on the east part, in the
place of the ashes; and he shall rend it by the wings thereof,
but shall not divide it asunder. And the priest shall burn it
upon the altar, upon the wood that is upon the fire: it is a
burnt-offering, an offering made by fire, of a sweet savor unto
Jehovah.^
A comparison of chapter 12: 8 leads us to infer that the
permission to offer a bird was a concession to poverty. The
pigeon and the turtle-dove were most easy to procure, as the
domestic fowl was at this time unknown to the Hebrews. The
first and only allusion in the Bible to the hen occurs in the
New Testament: 2 nor is there any representation of the domestic
fowl in ancient Egyptian paintings. The aomicile of the bird
was still confined to India. A single pigeon or turtle-dove
formed a sacrifice, and there was no rule in respect to sex,
as there was in the case of the quadrupeds.
"The priests shall bring it unto the altar." The differ-
ence in ritual for the burnt- sacrifice of the fowl is: (a) That
the offerer is not commanded to lay his hand on the bird. (b)
That the altar is the place of mactation, instead of the space
on the north side of the altar. (c) That the priest slays it i
iLev. 1:14-17.
^Matt. 23:37; Luke 13:34.

stead of the offer. . (d) That the blood (owing to its smaller
quantity) is pressed out ageinst the side of the altar instead
of being caught in a vessel and thrown on it. There is no es-
sential variation here; the analogy of the sacrifice of the
animal is followed so far as circumstances permit, "It is not
certain tbat the word mal ak . translated 'wring off his head *
means more than 'ma]ce an incision with the nail'; but in all
probability the head was to be severed end laid on the fire
separately, after the manner of the other sacrifices."-^
"With his feathers", rather the contents of the crop .
This and the ashes are to be placed beside the altar on the east
part, as being furthest from the tabernecle and neerest to the
entrance of the court, so that they might be readily removed.
(9) The perpetual fire. "And Jehovah spake unto Moses,
saying. Command Aaron and his sons, saying: This is the law
of the burnt-offering : the burnt-offering shall be on the hearth
upon the altar all night unto the morning; and the fire of the
altar shall be kept burning thereon. And the priest shall put on
his linen garment, and his linen breeches shall he put upon his
flesh; and he shell take up the ashes whereto the fire hath con-
sumed ths burnt-offering on the alter, and he shall put them be-
side the altar. And he shall put off his garments, and put on
other garments, and carry forth the ashes without the camp unto
the cleen place. And the fire upon the altar shell be kept
burning thereon, it shall not go out; and the priest shall put
^Pulpit Commentary. Lev. p. 4,
fI !
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wood on it every morning: and he shall lay the burnt-offering
in order upon it, and shall burn thereon the fat of the peace-
offerings. Fire shall be kept burning upon the altar continu-
ally; it shall not go out."^
Here we see the lew of the burnt-offering. This law has
reference only to the ritual of the public burnt-offering, which
was offered daily, morning and evening; hence its later name,
the Tamid . i.e. the perpetual offering.^
"He shall put off his garments",^ They considered that
the garments, when worn by the priests in the sacred functions, be-
came more or less glorified by the heavenly glories, that the
holiness in the garments msy be contagious and become **a conduct-
ing vehicle of a spiritual electricity",'^ dangerous to all un-
consecrated persons. For this characteristic feature of primi-
tive religious thought we see many examples in the religious
practice of the ancient Semites.^
The lew of burnt-offering, as found here, does not refer
to occasional offerings of individuals, as in 1:2,3, but to the
perpetual burnt-offering, which was to be kept lighted continually
ilev. 6:8-13.
SExodus, 29:38-4Ji; Num. 28:3-8.
^The reason given in Ezekiel 44:19, "And when they go forth into the
outer court, even into the outer court to the people, they shall
put off their garments wherein they minister, and lay them in the
holy chambers; and they shall put on other garments, that they
sanctify not the people with their garments."
^x.R.S.Kennedy
, op.cit . p. 61.
Robertson Smith, op.cit
.
. p.446.
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on the altar. This perpetual fire was the visihle sign of the
uninterrupted worship of Jehovah, which ideally could not be
suspended without unfaithfulness. Other ancient nations also
kept perpetual fires burning on the altars of their principal
gods.-^
do) The portion of the priest. "And the priests that
offereth any man's burnt-offering, even the priest shall have
2
to himself the skin of the burnt-offering which he hed offered.
In Leviticus 7:7-10, we perceive the tariff of the
priest's compensation for the service at the altar for the tres-
pass-offering, burnt- offering, and meat-offering. The officiat-
ing priest was to have the flesh of the trespass-offering, and of
the sin-offering, (except the fat burnt on the altar), and the
skin of the burnt-of fering and the cooked meat-offerings , (except
the memorial burnt on the altar), v^hile the meat-offerings of
flour end of parched grains, which could be kept longer, were to
be the property of the priestly body in general, all the sons of
Aaron. • • .one as much as another. The skins of the peace-of-
fering s were retained by the offerer.^
There is an analogy to be seen between the tariff of
the Carthaginian cult and that of Jerusalem, especially in the
burnt-offe rings . The priests retained the skins in both the
shrines as their compensation for the officiating at the sacri-
gG.f .Genung, The Book of Leviticus, p. 35.
„Lev. 7:8.
Mishna, Sebach. 12:3.
It
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fice. With all probability the practice was older, as well as
the tariff, among the Carthaginian people, which indicates the
transferring of the idea from Carthage to Jerusalem, or from other
Canaanite cults.
^
B. THE "MINHA" OR THE SACRIFICE WITHOUT BLOOD,
(l) Materials for sacrifice and their consecration.
"And when any one offere th an oblation of a meal-offer-
ing unto Jehovah, his oblation shall be of fine flour; and he
shall pour oil upon it , and put frankincense thereon: and he
shall bring it to Aaron's sons, the priests; and he shall take
thereout his handful of the fine flour thereof, and of the oil
thereof, with all the frankincense thereof. And the priest shell
burn it as the memorial thereof upon the altar, an offering made
by the fire, of a sweet savor unto Jehovah: and that which is
left of the meal-offering shall be Aaron's and his sons'; it is
a thing most holy of the offerings of Jehov&h mede by fire.**^
(2) The meal-offering - better, cereal offering - is here
treated as an independent offering like the other four, but in
the actual usage of the post-exilic period it generally appears
as an aocomp&niment of the burnt-offering, as contemplated in
Leviticus 7:11. The original term is minha, which denotes a gift
or present made to secure the goodwill of a friend,^ or of a
4sovereign. In the older literatiire it is used as a comprehensive
.A.Cooke, Ho rth ^emi tic Inscriptions
. p. 12 3.
^Lev. 2:1-16.
3Gen. 32:13.18.
^I Sam. 10:27.
r
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term for all offerings to Yahweh, whether enimal or ceretl,"*'
In Priest's Code, however, minha is restricted to the cereal
offerings only. The material of the typical cereal oblation
consisted of fine flour, cooked or uncooked, with the addition
of olive oil, salt, and frankincense. The hulk of the offering
went to the priests,
"Thfi memorial thereof": Hebrew term, azharah. peculiar to
the P, here applied to the handful of p&ste, (flour mixed with
oil), with the fr^kincense - a fragrant gum-resin exuding from
trees of the genus i^oswellie - which the priest burned upon the
2
altar* The object of this "memorial" offering is supposed to
have been to bring the offerer to Yahweh's remembrance, but the
etymology and original significance of the term are obscure,
"It is a thing most holy". The remainder of the flour
is a perquisite of the priests. The priestly legislation dis-
tinguishes between such priests* dues as are 'holy", merely, and
such as are "most holy"; among the latter was included the flesh
of the guilt-offerings, and of the second grade of sin offerings.
One practical result of this distinction was that "the most holy
things" could be eaten only by the priests, and by them only
*ithin the sanctuary precincts.^ whereas the "holy things" might
be consumed by the priests and their households, if ceremonially
clean, in any "clean place", i.e. in actual practice in Jerusalem.
^So in Gen,4:3ff . and often later on.
^Kennedy, op.cit
,
. p. 42.
^Lev. 6:16,26.
^Lev. 10:14; 22:3, 10-16.
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"And he shL.ll take thereout his h^^ndful." This was
the task of the priest. Tbs ht^ndful he took, end hurned upon
the el tar has the technical and significant name of the memo-
rial. It acted as a memorial before God, in the seme way as
Cornelius's prayers and alms. "Thy prayers and thine alms are
come up for a memorial before ^od"^- being something which should
cause God to think graciously of the offerer. The frankincense
is not mixed with the flour and the oil and the salt, as a con-
stituent element of the offering, but is placed upon them, and
all of it is burnt in "the memorial", symbolizing the need of
adding prayer to sacrifice, that the latter may be acceptable
to God.
Vers. 4-11. - The second form of me al-offeririg , when
the flour and oil were made up into four varieties of cekes.
The ritual of offering is not different from that of the first
form. The frankincense is not mentioned, but doubtless is
understood, i^he rabbinical rule, that me al-offerings , when
following upon burnt-offerings or peace-offerings, had no
frankincense burnt with them, rests on no solid foundation.
Vers. 11, 1£. - "Ye shall burn no leaven nor any honey,
in any offering of the Lord made by fiie." - Leaven and honey
are not forbidden to be offered to the Lord; on the contrary,
in the next verse they are commanded to be offered. The pro-
hibition only extends to their being burnt on the altar, owing
no doubt, to the effect of fire upon them in making them swell
ancl froth, thus creating a repulsive appearance which, as we
^Acts 10:4.
c
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ahall see, throughout the luosaic legislation, represents morel
evil. The first fruits of honey &re to be offered^, and le&ven
is tobe used in the two wave loaves offered at the Feast of
Pentecost as first fruits.
(3) The ritual of tbe peace-offering.
The third place in the manual of sacrifice which, in the
earlier period at least, wls the typical altar offering, and ac-
cordingly is often designated "sacrifice" par excellence. The
full designation is that here given - 8, a sacrifice of peace-
offerings' (marg. "thank-offerings"). The precise significa-
tion of the original shelsmim is uncertain. The current render-
ing "peace-offerings" is based on tbe cognate noun signifying
"peace", and regards tbe sacrifice as the me ens of establishing
harmonious relations with the deity. It is probable, however,
tbat in ancient times the majority of the ordinary sacrifices
were made in fulfilment of a vow, or in gratitude for benefits
received or expected, so that shelamim is rather to be connected
with the cognate verb meaning "to recompense, repay," and spec-
ially "to pay one's vows".^ On this view "recompense-offering"
or "sacrifice of requital " would be the best rendering, leaving
"thank-offering" for the name of one of its varieties, mentioned
with others in Lev. 7:12f., 16, and as an independent sacrifice
22:£9.
The ritual agrees in the main with that of the burnt
-
lEx. 2E:2 9.
^Lev. 23:17.
^Lev. 7:11-21. 28-34; 22:21-23.
^Prov. 7:14.
n
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offering; only certain specified portions of the victim, however,
were burned, the bulk of the flesh going to provide the sacri-
ficial meal v/hich was the distinguishing feature of the peace-
offering.
(4) Priest's portion of tte sacrifice,
"And every meal-offering that is baked in the oven, and
all that is dressed in the frying-pan, and on the baking-pan,
shall be the priest's that offereth it* And every meal-offer-
ing, mingled with oil, or dry, shall all the sons of Aaron have,
m1
one as well as another.
In these verses we find a general precept, or note, as
to the priests' portion of the sin-offering, trespass-offering,
burnt-offering, and meal-offering. The officiating priest was
to have the flesh of the trespass-offering, as well as meal-of-
ferings, (except the memorial b\irnt on the altar), while the
meR^-offerings of flour end of parched grain, which could be
kept longer, were to be the property of the priestly body in
general, all the sons of Aaron, , • • . one as much as another.
(5) The "minha" of the priests.
"And Jehovah spake unto Moses, saying. This is the obla-
tion of Aaron and of his sons, which they shall offer unto Jehovah
in the day when he is anointed; the tenth pert of en ephah of fine
flour for a meal-offering perpetually, half of it in the morning,
and half thereof in the evening. On a baking-pan it shall be made
with oil; when it is soaked, thou shalt bring it in: in baken
pieces shalt thou offer the meal-offering for a sweet savor unto
^Lev. 7:9,10,
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Jehovah. And the anoirted priest thet shsll be in his stead
from among hi a sons shall offer it: by e statue for ever it
shall be wholly burnt unto Jehovah. And every me &1- offering of the
priest shall be wholly burnt: it shall not be eaten. ""^
This section deals with a special meal-offering which
was presented every morning end evening by a High Priest, or at
2
his expense. In verse 20 the words in the day when he is
anointed" are a gloss due to a confusion of this meal-offering
with that prescribed in 8:26, and 9:4. This was not to be un-
cooked flour, but in the form of a pancake, made out of one-
tenth of an ephah of flour. It, of course, accompanied the
burnt-offering appointed for the occasion. Half of it was burned
in the morning, that is, in the morning sacrifice, and half
thereof at night, that is, the other half at the evening sacri-
fice, none being reserved for consumption by the priests* This
me al -offer ing
,
having first been offered at the consecration of
Aaron, was afterwards to be offered at the consecration of each
succeeding high priest, the expression "Aaron and his sons" mean-
ing here the successive high priests. i'he statement that the
offering is to be perpetual, has lead to the belief that it was
mede every day by the hi^ priest, from the time of his conse-
cration on, and it is thought to be an allusion to this sacri-
fice in Scclus 45:14; but the more probable opinion is that it
was only made on the day of consecration, that is, the first day
that he was qualified to act as high priest.
llev. 6:l:)-23.
'^Josephus, Antiquities III, x 7,
f«
• »
f
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The characteristic of this priest's offering was that
it was not to be eaten, hut to he wholly hurnt, as an offering,
not now intended for the benefit of the priest or representative
of God, as were the minhas of the laity expressing as an odor
of pleasantness that priest's own devotion to ^od's service,
(6) The "breads of proposition" (analogous to minha )
.
"And thou shalt take fine flour, and bake twelve cakes
thereof: two-tenth parts of an ephah shall be in one cake.
And shalt set them in two rows, six on a row, upon the pure
table before Jehovah, And thou shalt put pure frankincense
upon each row, that it may be to the bread for a memorial, even
an offering made by fire unto Jehovah, Every sabbath day he
shall set it in order before Jehovah continually; it is on the
behalf of the children of Israel, an everlasting covenant. And
it shall be for Aaron and his sons; and they shall eat it in a
holy place: for it is the most holy unto him of the offerings of
Jehovsih me de by fire by a perpetual statute."-*-
The shewbread, or bread of the face (sometimes called
"the bread of proposition"), was to be made of fine flour, that
is of wheat, and to consist of twelve cakes or loaves, to repre-
sent the twelve tribes of Israel, each loaf containing six pounds
of flour. The loaves were placed upon the pure table before
the Lord; that is, on the golden table of shewbread within the
sanctuary - which stood not far from the veil which partitioned
off the holy of holies - toward the north, as the candlestick was
toward the south. The loaves were set, probably, in two rows,
^Lev. 24: 5-9.

six on a row, as tbsy could have hardly stood in that position
on 80 small a tahle of shewbread (which was only three feet by
one foot end a half), but in piles, six in a pile. Upon them,
or more probably between the two piles, were placed two vials
or cups filled with frankincense ."^
The shewbread was renewed every sabbath day, v/ith much
ceremony, "Four priests", says Mishna, "enter, two of them carry-
ing the piles of bread, end two of them the cups of incense.
Pour priests had gone in before them, two to take off the cups
of incense. Those who brought in tl^ new stood at the north
side facing southwards; those who took away the old, at the south
side, facing northv^ards . One party lifted off end the other put
on, the hands of one being over against the hands of the other,
as is written, *Thou shalt set upon the table, bread of the Pass-
over always before me'. The loaves that were removed were de-
livered to the priests for their consumption within the Tabernacle
the whole quantity amounting to twenty-five pounds of bread per
week."
It was this bread which, in the pressure of necessity,
Abimelech gave to David end his men. At the same time that the
old loaves were changed, the frankincense was burned on the
golden altar of incense for a memorial, even an offering mede
by fire unto the Jehovah. There is nothing in scripture to prove
whether the loeves were leavened or unleavened. As being the
meal-offering of the tabernacle, we should expect them to be un-
^Josephus, Antiq
.
Ill, 7,6.
li'ien. 11:7.
"^I Sam. 21:4-6.
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le Evened, like the meal-offering of the court, but there was
e reason why the meal-offering of the court should be unleavened,
which did not operate in the case of the shewbread. A pert of
the ordinary meal-offering had to be burnt on the altar of burnt-
sacrifice; therefore it could not be leavened, because no leaven
might be burned on the altar, and consequently it need not for
that reason be unleavened. The two Pentecostal loaves, which were
offered to Jehovah by waving instead of burning, were leavened.
The probabilities derived from Scripture appear to be equally
strong on either side. Josephus states that they were unleavened,^
C. THE COMLICN SACRIFICE OP ZEBAH SHELAMIM ,
(l) The victim, and its consecration,
2Zebah Shelamim
.
peace-offering,
"And if his oblation be a sacrifice of peace-offering; if
he offer of the herd, whether male or female, he shall offer it
without blemish before Jehovah, <*»-nd he shall lay his hand upon
the head of his oblation, and kill it at the door of the tent of
meeting: and Aaron's sons, the priests shall sprinkle the blood
upon the altar round about, ^nd he shall offer of the sacrifice
of peace-offerings, an offering made by fire unto Jehovah; the
fat th£t covereth the inwards, and ell fat that is upon the in-
wards, and the two kidneys, and the fat that is on them, which
is by the loins, and the caul upon the liver, with the kidneys,
shall he take away. And Aaron's sons shall burn it on the altar
^Josephus, Antiq . Ill, 6:6; 10:7.
^Lev, 7:11-21; 28-34; 22:21-23.

-49-
upon the "biirnt-offering , which is upon the wood that is on the
fire: it is an offering made by fire, of a sweet savor unto
Jehovah, etc,
(2) The ritual of the peace-offering.
The third place in this manual of sacrifice is occupied
hy the sacrifice which in the earlier period, at least, was a
typical altar offering, and accordingly is often designated
"sacrifice" par excellence * The full designation that is here
given - "a sacrifice of peace-offerings".^ The presignification
of the original ( shelamim ) is uncertain. The current rendering
"peace-offerings" is based on the cognate noun signifying "pesce",
and regards the sacrifice as the means of establishing harmonious
relations with the deity. It is probable, however, that in
ancient times the majority of the ordinary sacrifices were made
in fulfilment of a vcwv, or in gratitude for benefits received or
expected, so that shelamim is rather to be connected with the
cognate verb meaning to "recompense, repay", and especially
"to pay one's vows".^ On this view "recompense-offe ring " or
"sacrifice of requital" would be the best rendering, leaving
"thank-offering" for the name of one of its varieties,^ and as
an independent sacrifice for thanksgiving.^
The ritual agrees in the main with that of the bumt-
pLev. 3:1-17.
^Lev. 7:11-21, £8-34; 22:21-23.
.Marg, thank-offerings.
gProv. 7:14.
^Mentioned with others in Lev. 7:12, 16.
And as an independent sacrifice. Lev. 22:29,
tt
' r
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offering; only certain specified portions of the viotim, however,
were burned, ths hulk of the flesh going to provide the sacri-
ficial meal which was the distinguishing feature of the peace-
offering.
The singular she lam occurs once in Amos,"^ The conditions
to be fulfilled by a Jev/ who offered a peace-offering were the
followi ng:
(a) He must bring either a young bull or cow, or a young
sheep of eitiier sex, or a young he-goat or she -goat.
(b) He must offer it in the court of the tabernacle.
(c) In offering it he must place, or lean, his hand upon
its head.
(d) He must kill it at the door of the tabernacle.
(e) He must provide three kinds of cakes similar to those
offered in the meal-offering, and leavened bread. The priest
had:
(a) To catch the blood, and strike the sides of the altar
with it, as in the burnt- sacrifices.
(b) To place the burnt-offering, smoldering upon the altar,
all the internal fat of the animal's body, together with the
kidneys enveloped in it, and, in the case of the sheep; the fat
was to be consumed by the fire.
(c) To offer one of each of the three different kinds of
unleavened cakes, and one loaf of tte leavened bread, as the
peace-offering •
^Amos 5:22.
^Lev. 7:11-13.
it
r
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(d) To heave the breast of the animal backy^brds and forwards,
end to heave the leg or haunch upwards and downwards, in token
of consecration,"'"
(e) To take for his own eating, and that of his brethren, the
priests, the three cak:e s and loaf and haunch that had been heaved
end waved
«
(f) To return the rest of the animal, and the romeining cakes
and loaves, to the offerer, to serve as a feast for him and his,
to be eaten the same or the next dey, in the court of the taber-
nacle. The lesson, which it meant to teach was the blessedness
of being in union with God as His covenant people, and the duty
and happiness of exhibiting a joyous sense of this relation by
celebrating a festival meal, eaten reverently and thankfully in
the house of God, a part of which was given to God's priest, end
a p&rt consumed symbolically by God Himself, The burnt -offe ring
typified self- surrender; the meal- offering, loyal submission;
the peace-offering typified the joyous cheerfulness of those who,
having in a spirit of perfect loyalty surrendered themselves to
God, had become His children, and were fed at the very board at
which He designed symbolically to partake. The most essential
pert of the meal-offering was the presentation; of the burnt-
offering, the consiimption of the victim on the altar; of the
peace-offering, the festive meal upon the sacrifice. The com-
bined meal-, and b"ai-nt-offering , was the sacrifice of one giving
himself up to God; the peace-offering, that of the one who, having
given himself up to God, is realizing his communion with Him.
Several names have been proposed to the peace-offering, such as
^Lev. 7:14,30.
*f t
thank-offering, salvation-offering, etc. llo neme is more suitable
th&n peace-offering, tut the word must not be understood that one
gets peace through the offering, but en offering of those who are
in the state of peace, answering to tl^ Greek word ^'^fyi^^-K^
rather than the latin word pacifica « A state of peace and friend-
ship with God was the basis of sine qua non to the presentation
of a she lam . and the design of that presentation, from which its
name was derived, was the realization, establishment, verifica-
tion, and enjosrment of the existing relation of peace, friendship,
fellowship, and blessedness.
(3) Sacrifices of thanksgiving or "todeh" of praise.
"And this is the law of the sacrifice of peace-offerings,
which one shell offer unto Jehovah, If he offer it for the
thanksgiving, then he shall offer with the sacrifice of thanks-
giving unleavened cakes mingled with oil, and unleavened wafers
anointed with oil, and cakes mingled vdth oil, of fine flour,
soaked. With cakes of leavened bread he shall offer his obla-
tion with the sacrifice of his peace-offerings for thanksgiving.
And he shall offer one out of each oblation for a peace-offering
unto Jehovah; it shall be the priest's that sprinkled the blood
of the peace-offerings."^
The law of peace-offering, or sacrifice of requital,
has already been explained in the previous chapter. In the
present passage we have the bloodless or pastry offering which
accompanies the sacrifice, and the conditions, for the different
^Lev. 7:11-14,
t9
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species, to be observed in eating the flesh. Three different
species of peace-offering ere mentioned, the thanksgiving, the
vow, and the voluntary or freewill offering. The first would
be an act of worship and feasting commemorative of some special
occasion for gr&titude; the second would be the fulfilment of
some obligation promised beforehand; and the third would be
simply a spontaneous expression of devotion. The peace-offer-
ing for a thanksgiving is most fully described, the different
kinds of oiled cakes being minutely specified. It is to be
observed that leavened op ordinary bread accompanied with thanks-
giving sacrifice ,^as the memorial of it, was not burned on the
altar like the minha. One loaf out of ths whole offering was
set apart as a t * rumah.
.
for Jehovah, and appropriated to the
use of the priest, ^hi s tenn which is generally translated
heave -offering
.
literally means what is lifted off , the act
contemplated being, probably, not the act of lifting up, or
ceremonial raising toward ^od , as the misleading translation
heave-offering would indicate, but simply the act of special
setting apart or reserving, ^-^'he term is thus applied to the
2
contributions made for the tabernacle^ to the consecrated
4portion of the spoil of the Midianites, and to tte land assigned
5
to tbB priests.
(4) Common sacrifice or Zebah Shelamim.
^Lev. 7:11-14.
rLev. 2:9, 11, 12.
fEx. 25:2; 35:5.
TNum 31:41.
°Ezek. 48:8-12 etc.
c
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"And the flesh of the sacrifice of these peace -offerings
for thanksgiving shall be eaten on the day of his oblation, he
shall not leave any of it until the morning. But if the sacri-
fice of his oblation be a vow, or a freewill-offering, it shall
be eaten on the day that he offereth his sacrifice; and on the
morrw that which remaineth of it shall be eaten: but that which
remaineth of the flesh of the sacrifice on the third day shall
be burnt with fire. And if any of the flesh of the sacrifice of
his peace-offerings be eaten on the third day, it shall not be
accepted, neither shall it be imputed unto him that offereth it,
it shall be an abomination, and the aoul that eateth of it shall
bear his iniquity J"^
The position of the thank-offering proper, at the head of
the several varieties of recompense -offerings, is shown by the
special precaution taken to guard against the flesh becoming
putrid. It had to be eaten on the day on which it was offered;
2
compare the early law, and contrast the more lax provisions in
the verses here follov^ing,^
"If the sacrifice be a vow: rather, *be a votive offer-
ing*, i.e. a sacrifice in fulfilment of a vow." For this sacri-
fice in early times, you may consult the old Semitic customs.^
As to special legislation on the important subject of vows, we
5find minute regulations both in Leviticus and Beuteronomy.
lLev.7:lij-18.
223:18.
3See also on 19:5ff ; 22:17ff.
*Judg. 11:30, 34ff. II Sam. 15: 7, 12 (Absalom)
^Lev. 22:18ff. Deut. 12:6.
1f
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It was a spontaneous expression of the worshipper's gratitude
to the giver of all. For it alone were blemished victims ac-
oepted,'''
An abomination: the original ( piggul ) is a technical term
for putrid sacrificial flesh. "Abomination", as applied to un-
2
clean creatures, represents m entirely different word in the
original. Any sacrificial flesh that had touched anything was
in the same way, to be burned with fire . Very strict regulations
were made in regard to eating the meat while one was in the state
of uncleanness. The soul that overstepped the regulations was
to be cut off from his people, i.e. deprived of the privileges
of the covenant and made an outlaw. The scrupulousness which
this law reflects and formulates is suggestively referred to as
a familiar feeling in the earlier days of the monarchy,^ and is
no doubt an inheritance from the earliest times.
(5) Prohibition of consuming blood and fat,
"And Jehovah spake unto Moses, saying. Speak unto the
children of Israel, saying, Ye shall eat no fat, of ox, or sheep,
or goat. And the fat of that which dieth of itself, and the fat
of that which is torn of beasts, may be used for any other service
but ye shall in no wise eat of it. For whosoever eateth the fat
of the beast, of which men offer an offering made by fire \into
Jehovah, even the soul that eateth it shall be cut off from his
people. And ye shall eat of no manner of blood, whether it be
1 Lev. 22:23.
2 Lev. 7:21; ll:llff.
3 I Sam. 20:26.
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of bird or of beast, in any of your dwellings. Whosoever it
be that eateth any blood, that soul shall be cut off from his
people .
^ Pat and blood are here, as well as in chapter 3, for-
bidden to be used as food. The remainder of the instructions
of the chapter are addressed to the people. This prohibition
of the eating of fat end blood is more distinctly given in
3:17. The ground of the prohibition in regard to the fat, i.e.
chelebh. or suet, is that this was a gift sanctified to Jehovah,
end thus the eating was an invasion of His right $ The prohibi-
tion, theref oiB
.
particularly specifies the fat of such beasts
as ere offered in a fire offering to Jehovah, and probably does
not include such animals as were allowed for food, like the
steg and antelope, but were not sacrificed. As for that which
died of itself or was torn of beasts, the reason for not eating
the flesh itself would abundantly suffice for not eating the
fat, namely, that it defiled the eater.
The prohibition against blood included that of birds
as well as of cattle
,
and was to be observed by Israel in all
his dwelling-places, because the blood was regarded as the soul
of the animal or as the seat of life. This is tl» idea of ell
the ancient Semitic peoples. Blood was regarded as the medium
_
for the atonement of the soul of man.
As distinguished from blood, however, which was univer-
sally interdicted, the fat taboo was restricted to animals
iLev. 7:22-27.
^Robertson Smith. op.cit. p.379f
.
^Lev. 17:11.
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actually offered in sacrifice* It does not apply to the muscular
fat of any cIp'^s of clean an^r^fils. The highly technical dis-
tinction we find in yerse 24.
(6) The sins of Israel and their atonement by the priest.
"And Jehovah spake unto Moses, saying, Speak unto the
children of Israel, saying. He that offereth the sacrifice of his
peace-offerings unto Jehovah shall bring his oblstion unto Jeho-
vsih out of the sacrifice of his peac^-offerings : his own hands
shall bring the offerings of Jehovah made by fire; the fat with
breast shall he bring, that the breast may be waved for a wave-
offering before Jehovah* And the priest shall burn the fat upon
the altar; but the breast shall be Aaron* s and his sonsS And
the right thigh shall he give \into the priest for a h«ave -offer-
ing out of the sacrifices of your peace-offerings. He, among
the sons of Aaron, that offereth the blood of the peace-offer-
ings, and the fat, shall have the right thigh for a portion*
For the wave -breast and the heave -thigh have I taken of the
children of Israel out of the sacrifices of their peace-offer-
ings, and have give them unto Aaron the priest and unto his
2
sons as their portion for ever from the Children of Israel.
The ritual of the peace-offering is resumed in continu-
ation of verse 21. The section deals with the portions of the
sacrificial victims falling to the officiating priest* The im-
portant and intricate subject of the priests 's dues from his
1
Lev. 17:15*
2
Lev. 7:28-34.
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service is dealt with in several parts of the Pentateuchel
legislation. A study of these reveals a gradual incre&se in
the amount of the priestly perquisites. In the early period
represented by Samuel^, "what was due to the priest from the
people" was apparently left to the worshipper's discretion.
Deuteronomy 18:3 assigns to the priest "the shoulder, and the
two cheeks, and the maw". In this section the priests* dues
are stated to be the more valuable breast and right thigh or
hind quarter. The corresponding dues exacted by the Baby-
lonian priesthood is more highly developed, but there are
several points of conformity,^ and it ia the same way with
the Carthaginian tariff.^
The equal dignity of the peace-offerings with the
other offerings is vindicated by the command that the offerer
shall bring it vJith his ovm hands , whereas it might have been
regarded as merely the constituent part of the feast, and so
sent by the hand of a servant. The breast and the right shoul
der were to be waved and heaved (for "heaved" does not merely
mean "take off", as some have said). The waving consisted of
the priest placing his hands beneath those of the offerer who
held the piece to be waved, and moving them slowly backwards
and forwards before the Lord, to and from the altar; the heavi
^I Sam. 2:13-16.
^A.R.S, Kennedy, o p . ci t
.
p. 68
Lev.lO:14f; Ex.29:27f. On this discrepancy see the discussion
by Driver, Deut. p.H15f.
^Haupt, Journ. of Bible Literature XIX.59f..75. See further
Eum. 18:8ff.
Oooke , Nor th Semitic Inscriptions. p.l23f.
II
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was performed by slowly lifting the pieces heaved upwerds and
downwards. The movements were made to show that the pieces,
though not hiirnt on the alter, were yet in a special manner
consecrated to God's service. And those parts which were con-
sumed on the altar for sins of the offerer, the sins became con-
sumed with the offering, and the offerer came into good relPtion-
ship with Yahweh again. Is the right thigh heceine separated and
lifted up ( te rumah ) from the body of the victim as the portion
of the priest, so the sins became separated from the soul of the
offerer and he became freed from the penalty.
D. THE SACRIFICE OP "HATTAT " OR SIN-OFFERING.
(l) The victim varies according to the rank of offender,
(a) The
"
hat tat "of anointed priesthood.
"And Jehovah spake unto Moses, saying. Speak unto the
children of Israel, saying, if anyone shall sin unwittingly, in
any of the things which Jehovah hath commanded not to be done,
and shall do any one of them: if the anointed priest shall sin
80 as to bring guilt on the people, then let him offer for his
Bin, which he hath sinned a young bullock without blemish unto
Jehovah for the sin-offering. And he shall bring the bullock unto
the door of the tent of meeting before Jehovah; and he shall lay
his hand upon the head of the bullock before Jehovah. And the
anointed priest shall take of the blood of the bullock, end
bring it to the tent of meeting: and the priest shall dip his
finger in the blood, and sprinkle of the blood seven times be-
fore Jehovah, before the veil of the sanctuary. And the priest
shall put the blood upon the horns of the altar of sweet incense
tX
i
60
"before Jehovah, which is in the tent of meeting; and all the
"blood of the bullock shall he pour out at the "base of the
altar of the hurnt-offering, which is at the door of the tent
of meeting, etc
•
2
The ritual of the sin-offering.
While it is true that th6 piacular efficacy was con-
ceived as inherent in all the varieties of sacrifice and offer-
ing, tte later sacrificial system developed two new varieties of
offering as special expiatory sacrifices: the sin-offering aid
the guilt-offering. They prohahly made their appearance in the
dark days which preceded the fall of the Jewish state, although
Ezekiel is the first to differentiate them by name from the
older types of offering.
Of the tv;o, the sin-offering was much the more important.
It was the prescribed medium for the expiation of two main
classes of offences, viz.(l) sins committed in ignorance or by
inadvertence. (2) cases of ceremonial defilement or uncleanness,
concentrated in various v/ays in having no connection with sin as
a breach of the moral law, such as the defilement of child-birth
and of leprosy, the uncleanness of the altar, and the like. The
special features in the ritual of the sin-offering by which it is
distinguished from the ritual of the older animal sacrifices are
these
:
gLev. 4:1-12,
See further Lev. 4:24-30; 9:8ff; Ex. 29:11-14; Num. 15:22-29.
^41:39; 42:15,
tr
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The victim varies eccording to the rank of the offenier
in the theocratic community, and the application of the "blood,
as the medium of expiation, varies in intensity on the same
principle. The underlying idea of this graduated scale of atone-
ment is found in the characteristic priestly view of sin as
uncleanness; the "sins" above enumerated, even the "sin" of b
woman in her discharge of the (to us holy) function of mother-
hood, were viewed as not only defiling in themselves, hut as
sources of further impurity and defilement for the whole com-
munity. The higher the theocratic rank of the offender, the
greater, according to the antique and now resuscitated concep-
tion of the contagion both of holiness end uncleanness, was his
power of contamination to "bring guilt upon the people", and
the more potent therefore the cathartic required for his puri-
fication."^
"If any one shall sin unwittingly:" The original of
the last word is a technical term "bishgagah " of the P, and
denotes sins committed in ignorance or by inadvertence,^ as
opposed to sins committed "with an high hand",^ that is, in
wilful defiance of the Divine law. For such sins no sacri -
fice oould make expiationf Moreover, in the sphere of morals
only unwitting sins are contemplated, for these are the only
offences of which the holy people of the priestly ideal would
be guilty.
^A.R.S.Kennedy, op.cit
.
p. 47,
^ITuffi. 15:24-29.
Sibid. 30f,
^Lev. 16:21.
c
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(b) The High Priest's Sin-offering.
Pour varieties of sin-offering are prescrihed,^ two
of which are sin-offerings of the first grade, end two of the
second, ^'he former class includes the sacrifice for the High
Priest (verses 3 to 12), and that for the community as a whole,
in which the rank and file of the priesthood are included
(verses 13 to 21); in the second grade fall the sin-offerings
for a secular chief (verses 22 to 26), end for an ordinary
layman (verses 27-35). The sin offerings of the first grade
are distinguished from those of the second by the greater in-
tensity of the blood ritu8.1, as indicated above, and by the
sacrosanct character of the flesh of the victim, as will be
more fully explained further on.
The anointed priest: so the verses 5 and 16 and
chapter 6:22 designate the High Priest, the theocratic head of
the post-exilic community. Of the earlier strata of the Priest's
Code, the High Priest alone receives "the consecration of the
p
anointing oil of his God"; in the latest strata the whole body
of the priesthood, "the sons of Aaron" receive this consecration,
A sin-offering: Hebrew "hattat" . The word in the
original is that usually rendered "sin". The intensive stem of
the root verb, however, is continually used in P in the private
sense of the cleansing from defilement, to purify, to "un-sin"
as in Leviticus 8:15: "Moses. . . . purified (lit. un-sinned)
iLev. 4:3ff.
2Lev. 8:1£; Ex. 29:7.
3Ex. 28:41; 30:30; 40:15.
t(0
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the altar". As used to designate tMs new species of sacrifice
therefore, "hat tat " seems primarily to express its efficacy as a
medium of purification or purgation, a meaning which the v;ord
xindoubtedly has.
Sin, both moral snd ceremonial - for, as was shown above
the two spheres are confused by the priestly writers - is con-
ceived by the latter as belonging to the comprehensive category
of uncleanness. It is a defilement effecting not only the in-
dividual, but, by its contagious potency, the whole community,
and ipso facto interrupting the ideal relation of God to His
pe ople •
This idea of sin as something that can be washed away,
like a physical stain, is really, like so much else in the
priestly Codes, a survival of a prii-dtive and widely spread
conception common to many religions^^ In short both etymology
and comparative religion suggest that the literal sense of
"hat tat " is not sin-offering, but "un-sin"-offering, and its
prope r rendering, therefore, is "purification" or "purgation"
offering.
(c) The "hattat" of the congregation.
"And if the whole congregation of Israel err, and the
thing be hid in the eyes of the assembly, and they have done
any of the things which Jehovah had commoided not to be done,
and are guilty; when the sin wherein they have sinned is known,
^See further Ps.51:7; Ez. 43:20.
%um. 8:7; and 19: 9,17.
Darnell, The Svolution of Religi on
.
Lect.III. The Ritual of
Purification and the Conception of Purity .
f e
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tben tbs esaemloly shall offer a young 'bullGCk for e sin-offering,
and bring "before the tent of meeting. And the elders of the
congregation shall lay their hands upon the head of the bullock
before Jehovah; and the bullock shall be killed before Jehovah.
And the anointed priest shall bring of the blood of the bullock
to the tent of meeting: and tbs priest shall dip his finger in
the blood, and sprinkle it seven times before Jehovah, before
the veil. And he diell put the blood upon the horns of the
altar which is before Jehovah, that is in the tent of meeting;
and all the blood shell he pour out at the base of the altar of
burnt-offering, ^Vhich is at the door of the tent of meeting.
And all the fat thereof shell he take off from it, and burn it
upon the altar. Thus shall he do with the bullock; as he did
with the bullock of the sin-offering, so shall he do with this;
and the priest sliall make an atonement for them, and they shall
be forgiven. And he shall carry forth the bullock without the
cemp, and burn it as he burned the first bullock: it is the
sin-offering for the assembly?"^
The sin-offering of the Congregation.
Congregation. . . . Assembly: The foimer is F's
favorite designation of the theocratic community of Israel as a
whole, but the latter is not unfrequently employed as here.^
The ritual, however, is the same as in the case of the anointed
priest.
^Lev. 4:13-21.
^So for inst. in the verse 21, and Num. 16:3 as a synonym.
T(
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How may a whole nation become guilty of sin? There are
many nationel sins of different kinds, and it may fall into them
in different ways, according to its political constitution:
most directly hy the action of a popular Legislature passing
a decree such as that of the Athenian assembly, condemning the
whole of the Mitylean people to decth^, or by approving an act
2
of sacrilege; indirectly, by any complicity in or condoning
of a sin done in its name by its rulers. The ritual of the
sin-offering is the same as in the case of the high priest.
The elders of the congregation - according to the Targum of
Jonathan, twelve in number - acting for the nation, lay their
hands on the victim's head, by sprinklirp- it seven times be-
fore the Jehovah even before the veil; and putting some of
the blood upon the horns of the altar which is before Jehovah,
that is in the tabernacle of the congregation. It is added
that he shall thus make an atonement, or cover of sin, for
them, and it shall be forgiven them.
(d) The "hattat" of rulers and particular individuals.
'*When a ruler sinneth, and doeth unwittingly any one of
all the things which Jehovah his ^od hath commanded not to be
done, and is guilty. If his sin, wherein he hath sinned, be
made known to him, he shall bring for his oblation a goat, a
male without blemish. And he shall lay his hand upon the head
of the goat, and kill it in the place where they kill the burnt-
offering before Jehovah; it is a sin-offering. And the priest
^Thucyd., Ill, p. 36.
2ilal. 3:9.
« 1
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shall take of the blood of the sin-offering with hia finger,
and put it upon the horns of the altar of burnt-offering; and
the blood thereof shall he pour out at the base of the altar
of burnt-offering. And all the fat thereof shall he burn upon
the altar, as the fat of the sacrifice of peace-offerings; and
the priest shall make atonement for him as concerning his sin,
and he shall be forgiven."^
(2) j1tenement and its meaning.
To atone, which now means"to make amends", originally
meant to set at one
, to reconcile persons at variance.
Atonement, formerly "at onement", is in our English Bible ac-
cordingly a synonym of reconciliation. These, however, are
not the ideas inherent in the Hebrew verb "kipper " here and
elsewhere rendered "to make atonement". The original meaning
of the root is still in dispute, but in the sacrificial ter-
minology "kipper " has acquired a very special signification,
for which there is no single equivalent in English.'' Even the
construction of the verb is altered, for whereas in the earlier
extra-legal writers, when it is used in connection with sin,
God is frequently the subject, in Ezekiel and P the subject is
almost invariably the priest, and the verb is used as the sum-
mary expression for the performance by the priest of certain
4
rites, by which sin, viewed as uncleanness or defilement, is
removed and the way opened for the sinner's forgiveness. The
iLev. 4:22-26.
^Acts 7:26
^A.R.S.Kennedy, "Leviticus " (New Century Bible Series) P. 51.
In Babylonian takpirtu. from the corresponding verb; see
Zimmem, Die Ileilinschriften und das Alte Tesament 3rd ed. 603f
.
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medium by which this removal of a in, "cancelling " would imply
too ethical a conception of sin in this connection, is affected
is sometimes said to be through the sacrificial victim,-^ but
this is only in virtue of its blood , which is the real cathartic
or expiatory medium, as expressly stated in the cardinal passage
of the Levitical regulation,^
How, then, may this special connotation of "kippe
r
"
in the sacrificial terminology be adequately expressed in
English? In the fairly numerous cases in which the rite is
performed on behalf of an inanimate object, where the sin or
defilement is, to our way of thinking, purely physical,^ the
old A.V, rendering "purge" seems fairly adequate,^ where the
command is given to "unsin and purge" ( kipi^er ) the altar, and
verse 26 where, in the reverse order, it is to be purged and
cleansed - (R.V,, here, as elsewhere, "make atonement for").
In the case of persons, also, v/hen the rite is said to "kippe
r
"
the sinner from his sin,^ it is difficult not to think that the
idea of "purging from" was clearly in the writer's mind. On
the other hand, this rendering fails to do justice to the
ethical moment in sin, even as defilement, viewed in its rela-
tion to the divine holiness. The expression we seem to require
is one that is constantly associated by Greek and Roman writers
with rites of purgation or purification, nsmely expiare to
lAs in 1:4.
^Lev. 17:11.
^As in Lev. 8:15; 14:53; 16:16.
^See e.g. Ezek. 43:20.
OLev. 4:26; 5:6, 10.
6See Wissova, Religion der Romer
. p. 327, note 4, where the fol-
lov^ing quotation is given from Servius, Aen. Ill, 2 79: "lustramur
id est purgamur, ut lovi sacra faciaraus; aut certe 'lustramur
Ivi' id est expiamur.
"
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expiate, make expiation for.
The revisers have introduced "to make expiation for"
as the rendering of "kipper " in two passeges in the Pentateuch^
and in both cases "the land" is the object; and elsev/here in
their margins. Strictly speaking, it is the hlood of the
sacrifice that "makes expiation"; the priest performs the rite
of expiation on behalf of the sinner; but the latter is too
cumbrous, snd the shorter, though less accurate, expression
may, in the writer's opinion, be accepted as, on the whole,
the most adequate rendering of this much discussed term. "To
make propitiation for" is also from the special significance
of the word in P; still further is "to make atonement for" in
the sense of reconciliation. "To make expiation for" has the
advantage of being more applicable than these alternatives to
material objects, since a uniform rendering is after all desirable.
"And they shall be forgiven": - The performance of the rite of
expiation ensures the pardon of the sinner, but the sequence is
properly one of time, not of cause end effect; for the reel
ground of the forgiveness is the free grace of God who revealed
himself as "a God full of compassion and gracious and plenteous
in mercy, forgiving iniquity and transgression".^ The sacri-
fice, in virtue of the cleansing and "un- sinning" efficacy of
the blood, in particular, merely removes the barrier to the
action of the divine grace. "None of the pix)phets, not even
Ezekiel, refers to animal sacrifice as the means of atonement
%um. 35:33; and Deut. 3£:43.
^See the meaning of kipper in Driver's article. Propitiation
in Easting's Bible Dictionary
.
IV, 1£8-I3i2., and A. 3, David-
son, Theology of the Old Testament
.
p.327f., 348ff,
^Ex. 34:6; Num. 19:18.
t « • t
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•
for the Bins of the people; God forgives by His grace tnd
mercy elone,"'^ In the Babyloni&n ritual, the verb corres-
ponding to that here rendered "forgiven" is frequently found
associated, as here, with kuppuru . v/ith the meaning "to sprinkle"
2
with the sacrificial blood.
The sin-offering of the secular deeds of the community.
This and the following (verses 27ff ) form the sin-offerings of
second and lower grade, distinguished from those of the first
grade by the following features: (l) the blood is not brought
within the sanctuary; (2) the victim is of less value, a goat
or a lamb, and its flesh is eaten by the priests; (3) the of-
ficiating priest is one of the ordinary priesthood.
(3) The ritual of "hattat" for the sin of a ruler.
The ruler is the head of a tribe or of a division of a
4tribe. The ritual for the ruler differs from that of the high
priest and for the whole congregation in several particulars.
The victim is not a bullock but a shaggy one of the goats, not
a kid of the goats, i.e., and h&iry he-goat« There is no mention
of sprinkling the blood seven times before the veil, but by
smearing with the finger upon the horns of the altar of burnt-
offering instead of the altar of incense.^ it is to be observed,
moreover, that nothing is said in this or the following case
about burning the flesh and skin of the animal without the camp.
^Davidson, Theology of the Old Testament, p. 330,
^Zimmern, op.cit
.
p. 602.
^Lev. 4:22rttt
%um. 3:24, 30, 35.
^Lev. 4:25.
e
-70-
For the prohibition in 6:30 we may infer that sin offerings of
this kind, whose hlood was not brought into the holy place,
might be eaten by the priests, and from the incident releted
in 10:16-ti0 we should infer that this wes expected of the priests.
The shaggy goat is mentioned as the animal sacrificed as the sin-
offering for the princes of the tribes.^ It is interesting to
note that in the background of P (Pg) the inferior blood-rite
here prescribed is sufficient for the High Priest's sin-offering
another indication, when compared with verses 6, 7 above, of the
gradual development of the ritual and of the later date of this
chapter, which belongs to Ps.
"As concerning his sin"; lit. "from his sin", is a dif-
ferent proposition from that rendered "as touching" in verse 35,
The meaning of the original may be thus expressed: "the priest
shall perform the rites of expiation on his behalf, and he shall
be purged from his sin, and so made capable of receiving, as he
shall receive, the Divine forgiveness."^
(4) The sacred character of the "hat tat ".
"And the priest shall dip his finger in the blood, and
sprinkle it seven ti:-.es before Jehovah, before the veil. And
he shall put of the blood upon the horns of the altar which is
before Jehovah, that is in the tent of meeting; and all the
blood shall he pour out at the base of the altar of burnt-offer-
Sum. 7:; 16:9,16; 23:19; Uum. 9:3,15.
^Ex. 29:12; Lev. 8:16.
^Lev. 4:26. A.R.S, Kennedy, Hew. Century Bible, p. 54,
t<
-71
m
ing, which is at the door of the tent of meeting. And ell of
the fat thereof shell he take off from it, and burn it upon the
alter. Thus shall he do with the 'bullock, as he did with th«
bullock of the sin-offering, so shall he do with this; and the
priest, shall make atonement for them, and thsy shall be for-
given. And he shell carry forth the bullock without the camp,
and burn it as he burned the first bullock: it is the sin-of-
fering for the assembly.
In thg previous passage it has been ordered that the
priest is to kill the victim of "hattat " the same way as in the
burnt-offering before Jehovah. "That part which does not burn
of the victim is sacred and it may be eaten in the holy place
of the sanctuary by the priests vdth exclusion of their families.
Everything that v/ill be touched by the flesh, will be conse-
crated. For instance, if the blood stains the clothing, the
maculated spot must be washed in the sacred place of the sanctu-
ary.
If this meat is cooked and placed in a basin, one must
first wash it in sufficient water, then the basin must be broken
to pieces. Furthermore, if the blood has been brought into the
assigned place in order to make the propitiation in the sanctu-
ary, the victim must not be eaten, but must be consumed entirely
by the fire.
""•Lev. 6: 17-21.
2R. i>ussaud, Les Crigines Cananeenes Du Sacrifice Israe lite
p. 124.

E. THE EXPIATORY SACRIFICE OR GUILT-OFPERIUG , "ASH A].! ".
(1) The characteristics of asham .
"And Jehovah spake unto Moses, saying, If any one commit
E trespass, and sin unwittingly, in the holy things of Jehovah;
then he shall bring his trespass-offering unto Jehovah, a rem
without blemish out of the flock, according to thy estimation
in silver by sheckels, after the shekel of the sanctuary, for a
trespass-offering: and he shall make restitution for that which
he hath done amiss in ths holy thing, and shell add the fifth part
thereto, and give it unto the priest; end the priest shall make
atonement for him with the rem of the trespass-offering, and
shall be forgiven.
"And if any one sin, and do any of the things which Je-
hovah hath commanded not to be done; though he knew it not, yst
is he guilty, and shall bear his iniquity. And he shall bring
a ram without blemish out of the flock, according to thy estima-
tion, for a trespass-offering, unto the priest; and the priest
shall mate atonement for him concerning the thing wherein he
erred unwittingly end knew it not, and he shall be forgiven. It
is trespass-offering: he is certainly guilty before Jehovah."^
(2) The law of the guilt-offe ring
.
The second of the piacular sacrifices is term.ed the
as ham. , the guilt- or trespass-offering. In the earlier litera-
ture asham denotes a gift, or money payment, by which, in ad-
dition to restitution, it was sought to make amends for the wrong
'•Lev. 5:14-19.
^I Sam. 6:2f.
^11 Kings 12:16f.
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committed. There is lack of consistency in the attitude of
tte various priestly legislators to this piaculum . The leper's
hull t-offering, for example, is distinguishable from any
ordinary sin-offering. In the cardinal passage now "before us,
however, the guilt-offering is plainly prescribed for offences
involving misappropriation of the property of another, espec-
ially the sacred dues, "the holy things of the Lord".^ its
characteristic feature is the restitution of the property or dues
withheld, together with a fine amounting to one-fifth of its
value as compensation for the loss sustained. The ritual of
the sacrifice is more fully piven in 7:1-7, where the points
of divergence from the ritual of the ordinary sin-offering will
be noted.
The guilt- offering was a ram without blemish whose value
was fixed by Moses as the magistrate, thy estimation (ver.l5):
4but possibly the priest, the estimation being made in silver
by shekels, after the shekel of the sanctuary (which was unknoY.n
at the time of Moses), i.e. perhaps the exact or official shekel
which was alv/ays used in the temple. The translation in the
Polyohrome Bible makes this employment of the term shekels to
indicate a minimum value, and mean "two shekels at least".
The verses 17-19 hardly describe a distinct case re-
quirement but are introduced in order to note with special em-
phasis that sins of the foregoing order, even though committed
^Lev. 14:l£ff.
^Lev. 6:2.
^Lev. 5:15.
*Lev. 27:1£.
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in ignorance of Jehovah's requirement, incur guilt. This is
indicated by the unique double conditional with which the
clause is introduced: "And even if a soul sin" - lit. "and if
a soul sln ^." The sin is described in the most general terms -
Just such terms indeed as are used in 4:27 - in order to reverse
the emphasis for the succeeding statement, which is the only
important statement in the paragraph, viz., that though the
person transgressed a commandment and knew it not, yet is he
guilty, and must bring a ram to the priest. But that is a
guilt-offering case, and so different from that in ch. 4:27,
is taken for granted.
In Chapter 6:1-7 there is an additional clause of tbs
guilt-offering. The offenses are described in detail, which
seems to constitute the second, or alternative case requirement
of guilt-offering; the first (5:14-19) being treachery of a
breach of faith in the holy things of Jehovah, while this is a
breech of faith against Jehovah exemplified in wronging one's
neighbor. The identification of men's rights with Jehovah's
rights is to be noted. The details cited as examples are:
false dealing in the matter of deposit, or a pledge, or of rob-
bery, or if one has oppressed his neighbor or found his lost
property and deals falsely and swears to a lie. It seems as if
these acts of violence and treacherj^ were passing beyond the
limit of those sins of error and short-sightedness for which
the system of sin and guilt-offerings was provided, and were
approaching perilously near to those high-handed offenses for
which there could be no expiation. In estimating the magnitude
Ir
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of these offences, however, something depends on our view of
the relation of the sin to prevalent habits of thought. I«len
graduate the relative enormity of sins hy different scale a ac-
cording to the social conditions and the mental habits, and
consciousness of the inner moral forms of life, in which they
have been brought up, V/hat is a weakness, a yielding to over-
whelming temptation, in one epoch or state of society seems
like the most deliberate and high-hMided undermining of the
very foundations of order in another. V/ith modem Occidental
people, shaped with their mental structure by the long educa-
tion of a commercialism the very foundation of whose large
operation must be faith betvjeen men, such crimes as treachery
with violence and false concealment of another's property seems
so deliberate and determined that no temptation can be con-
ceived strong enough to excuse them. But to the Oriental, not
so schooled to the importance of the commercial virtues, the
temptation of avarice is more violent, and concealment and
deceit are more of the nature of weaknesses. In the Book of
Proverbs the invitation of the dissolute to the young man to
"have a good time" - the snare by which the feet of unwary
youth are entangled - is described as a temptation not to the
drowning of sorrow in the flowing bowl, but to a life of free-
bootery and treacherous violence.^
The offences here described are ell matters in which
thp extent of the wrong can really be estimated; and the com-
mandment is that full restoration of property shall be made to
^Prov. 1:10-16,
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the one to whom It belongs with the addition of the fifth, and
then the ram shall be offf^y^fid for the guilt-offering as before*
In Numbers"'' it is provided in addition that in case the person
to whom restitution is due be dead and have no next of kin to
perform the part of Go^l » the money shall revert to the sanctu-
ary*
(3) The asham in case succession*
And Jehovah spake unto Moses, saying. Speak unto the
children of Israel, When a man or woman shall commit any sin
that men commit, so as to trespass against Jehovah, and that
soul shall be guilty; then he shall confess his sin which he
hath done: an/^ he shall make restitution for his guilt in
full, and add unto it the fifth part thereof, and give it unto
him in respect of whom he hath been guilty. But if the man
have no kinsman to whom restitution may be made for the guilt,
the restituion for guilt which is made unto Jehovah shall be the
priest's; besides the ram of the atonement, whereby atonement
shall be made for him. And every heave -offering of all the holy
things of the children of Israel, which they present unto the
priest, shall be his. And every man's hallowed things shall be
2
his: whatsoever any man glveth the priest, it shall be his.
This is the law of compensation for fraud in cpse the
injured person is dead and has no next of .kin. This passage is
a repetition and supplement to the regulation with regard to
the guilt -offering given in Lev. 5:14-6:7. The sin conten5)lated
is a breach of faith with regard to the holy things of Jehovah,
^ N\jm. 5:5-10.
2 Num. 5:5-10.
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or some false dealing with one's neighbor regarding a deposit
or pledge, or some matter of robbery or oppression, perhaps in
keeping back wages or lost property found - all of this is re-
garded as primarily a ma•'el . or breach of faith against Jehovah,
The original regulation is repeated.viz. , that the person is
to restore the value, with the addition of a fifth, to the per-
son wronged. The supplementary regulation is, that in case the
wronged person, who is supposed to be dead, has no go-'el . or
nearest of kin, who m^ receive the restitution, this shall go to
the priest, in addition to the ram, which was the uniformly re-
quired victim for the guilt-offering. Such a regulation as this
was needed to present the important disciplinaiy practice of
making restitution fran lapsing in case there was no obvious per-
son to make the claim. At the same time it is a regulation which
would not very naturally be made along with the original draft
of the law, but the rather rare case had arisen of an unsatis-
fied claimant dying without any go-^el . It seems, therefore,
an instt-nce of case law arising after the main precept had been
in actual operation and its defects discovered.
Ver. 9 end 10 also seem to reflect a condition of care-
lessness or reluctance on the part of the people to maintain a
rigid and abundant faithfulness with regard to tb& terumoth
.
or heavy offerings, which were the perquisite of the priests -
a condition which the legislation sought to meet by impressing
the people that this offering was not a mere gratuity to the
priest, but a property right, the withholding of which would
be a breach of faith. In ver. 10 the pronoun his means the
I•
»
I
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priest * 8 >
(4) Analogies in the ritual of the a sham and hattat .
"And this is the law of the trespass-offering: it is
most holy. In the piece where they kill the hiimt-cffering
shall they kill the trespass-offering; and the blood thereof
shell be sprinkled upon the altar round about. And he shell
offer of it ell the fat thereof: the fat tail, and the fat thet
cove re th the inwards, and the tv/o kidneys, and the fat that is
on them, which is by the loins, and the caul upon the liver,
with the kidneys, shall he take away; and the priest shall burn
them upon the altar for an offering made by fire unto Jehovah:
it is a trespass-offering. Every male among the priests shall
eat thereof: it shall be eaten in a holy place: it is most
holy. As is the sin-offering, so is the trespass-offering;
there is oib law for tbem: the priest that maketh atonement
therewith, he shall have it."^
Ritual of the guilt-offering.
The section devoted to the guilt-offering,^ only defined
the cases in which the guilt offering was require^, and specified
that the victim in each case was to be a ram. The ritual of that
offering is given here. It coincides Tery closely with the ritual
of sin-offering whose blood is not brought into the sanctuary,
except for the difference in the animal sacrificed. As to the
disposal of the ram, it is specified^ - "As in the sin-offering,
so in the trespass-offering; there is one law for them, the priest
iG.B.Grey, The Intern.Cri tic . Commentary , p. 43.
*^Lev. 7:1-7.
^Lev. 5:14 to 6:7.
4Lev. 7:7.
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that maketh atonement therewith, he shall hfcve it".^
Lev. 7; 8-10. Appendix on the priest's share in the
hurnt- and meal-offe rings. In the case of the burnt-offering
the skin is the perquisite of the officiating priest. A dis-
tinction is made in regard to the different kinds of meal-
offerings. That which is "brought already prepared as cakes,
perhaps because of such offerings were made only on special
occasions, and presented in quantities not too large for the
man's consiJmption, goes to the priest who officiates; while
the lai^er end more regular offering of flour mingled with
oil,*^ or dry, where it should read, "Thou shalt add oil to
it," instead of "pour upon it7 is placed in a common stock
4for all the priests.
The ritual of guilt-offering differs from that of
the allied sin-offering only in two respects. The victim does
not vary with the rank of the offender but is uniformly a ram.
Similarly the manipulation of the blood agrees with
that prescribed for the older sacrifices - "sprinkle upon"^
should be "dashed against"- as compared with the more intense
and complicated blood-rite of the sin-offering. As regards
the disposal of the flesh, the guilt-of fering agrees with the
sin-offerings of the second grade. In both cases it is "most
holy".
^Lev. 7:7.
JLev. 7:10.
^Lev. £:15.
^G.F.Genimg, The Book of Leviticus
.
p.J58.
^Lev. 5:15; and 6:6, tbe "expiation ram" of Num. 5:8
°Lev. 7:2. See also 1:5.
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F
. SACRIFICE OP TEE PERi^ULOiS.
"And he shall take a censer full of coals of fire from
off the altar before Jehovah, and his hands full of sweet in-
cense beaten small, and bring it within the veil: and he shell
put the incense upon the fire before Jehovah, that the cloud of
the incense may cover the mercy-seat that is upon the testimony,
that he die not,"''
(l) With the evolution of the Priestly Code, there ere
developed several new kinds of sacrifices as we have seen in this
section of our studies. One of them is the sacrifice of incense.
This was not introduced in to Israel earlier than the seventh
century B.C., although it was practiced by the Canaanite peoples
at least one thousand years earlier, es we have found in the
Ras Shamre discoveries,
(a) The term Ketore th which has been rendered as
"incense", althoiagh strictly speaking it means the savory odor
or smoke of a burnt-offering.^ The same kind of ritual was used
in Babylonia and Egypt, and it may have been practiced by individ-
uals for longer time among the Israelites, but it was not as far
as we can see, used publicly before the seventh century,^
(b) The word rendered "frankincense", is lebanonah
Arab, luban, meaning a sweet resinous gum, and incense
in this sense was not certainly used until the seventh century,
Hev. 16:21-13.
^Ps. 66:15, "incense of ram"; See also Deut, 33:10; Szek. 6:18,
JWelch, The_ Psalter , p. 67.
*The absence of any denunciation of incense in the well-knov.'n
passages Am. 4:4; 5:21f; Is. 1:11; Llic. 6:6,
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Ke toreth also ceme to mean "incense " .-^ Ezekiel makes no reference
to incense in hia description of the reformed ritual. The first
distinct reference to its use in the cult of Yahweh is in Jere-
miah 6:20.
(c) In connection with the Jeremiah's reference to
Ketore th and it is Calamus from a far country. "To what purpose
Cometh there to me frankincense from Sheba, and the sweet cane
( calamus ) from far country?^" Prom Isaiah ?/e see that it was not
required, and was an innovation in the cult of Yahweh and was ex-
pensive. Once admitted, however, it came to be a regular part
of the ritual, and is frequently referred to in the Priestly
Code (P). Incense was offered either (l) by itself, or (2) as
a part of other sacrifices.
(2) The Ritual of its Offering.
It was offered in censers, e.g. on the Day of Atonement
when the High Priest appeared before the mercy-seat; or v^hen
Aaron passed through the congregation to stay the plague with
his censer and incense (an atonement and fiimigat ion) . It was
regarded tremendously sacred. It was used at every meal-offer-
3ing as well as to be offered alone, in which later case it
safe-guarded the High Priest on the day of Atonement, when he
entered into the most holy place ;^ and it made atonement for
the people after the rebellion of Korah.^ The Holy Incense was
to be prepared according to a special recipe from stacte, onycha
^iizek. 8:11.
^Reference is also found to it in Jer. 17:26. and Isa. 4?:23.24.
^Lev. 2:1.
flev. 16:12ff.
ONu, 17:11.
If
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and galbonum, along with pure frankincense, an equal weight of
each.^
(3) Nothing shows more clearly the growing importance
attached by P to incense than the circumstance that finally an
altar of incense is introduced. Of this there is no trace in
Solomon's temple, and in the account of the Tahemacle it is
generally admitted that the mention of the incense altar comes
rather awkwardly at the end of Ex. 30:lff. Hence the majority
of the modern critics are disposed to assign the mention of this
altar to a late strata of P. In the first strata, there is no
mention of the altar. Even in the directions for the Day of
Atonement the sv;eet incense is still offered in a censer. The
incense used in these rites was carefully compounded according
to a set formula, and was obviously regarded as sacred - "most
holy" and not to be used for common purposes. It must not be
consumed on "strange fire", i.e. fire from some other source
than the glowing altar coals, and it must not be offered by any
but the priests.^ Probably as a l&ter custom a separate altar,
on which this incense was burned, came into use, end on it incense
was burned morning and evening.^ Frankincense, (i.e. not the
compounded incense of Ex. 30:34), was offered with the meal-
offering and the first-fruits and burned with them on the altar.
^Easting's Dictionary of Bible . Vo. Ill, p.
^1 Kings 7:48 being part of v;hat is otherwise known to be a later
passage
.
3Lev, 16:12. See Benne tt
.
Exodus (New Century Bible Serie s )p.£35f , an*A
Hastings B^. IV. p. 664.
^u. 16:7ff; Ch.26:19ff.
^x. 30:17ff , a secondary part of P.
^Lev. 2:1; 6:15.
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It was also placed on the shewbread l^s a "memorial" azksrah .
in two golden vessels end then consumed on the altar at each
weekly renewal of the bread. ^ But it waa not to be offered with
a sin-offering or with the meal-offering of jealousy.*^
(4) The Egyptian Method of Burning of Incense.
In Egypt we find the burning of various kinds of incense
already during the reign of the XI dynasty, who sent an expedi-
tion for aromatiCB through the desert to the Red ^ea towards the
incense land of Punt, Hatsepsu, a queen of the XVIII dynasty
also sent en expedition there by sea. Funt is probably Hadra-
mout and Somaliland. Incense was also obtained from Gilead.
A common representation on the walls of temples is that of a
king offering incense. He holds a censer in one hand and with
the other throws little balls or pastilles of incense upon it,
praying the god to accept it and give him a long life. Immense
quantities of incense ere often spoken of as having been offered,
e.g. 1000 censers, or as an inscription referring to Rameses IIJ,
reports 1,933.766 pieces of incense, etc., during the thirty-one
years of his reign. It was offered to all the gods, who delighted
in its aroma, their statues being censed with it and perfumed.
Often it was accompanied with offerings, greater or smaller -
e.g. frankincense, myrrh, and other perfumes were placed in the
4
carcass of the bullock offered to Isis or was presented by it-
self, as described above. We can see here almost an exact ana-
logy with the incense offerir^ of the cultus in Jerusalem.^
iLev. 24:5ff; Josephus Ant . Ill x.7,
|Lev. 5:11; ITu. 5:15.
^Hastings, Encyc. of Rel. and Ethics, vol. VII, p. 203.
^Eerodotus II. 40.
^Lev. 16:18. etc.
tf
• f
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It is known from the Egyptian inscriptions that incense
was offered to the Pharaoh^ and again from others that it was
presented to the gods. In the annals of Thutmose III, it is
often mentioned as part of tte tribute from Canaan^. The town
Lebonah, "frankincense",^ is mentioned already in the list of
Thutmose III, Incense "burners have teen found in the mounds.^
This is en evidence that the incense sacrifice was well-known
from the thirteenth to the fifteenth centuries B.C. among the
Egyptian and Canaanite peoples, and "by that means we can trace
its source from where it came to "be known to the Israelites.
jMuller, W.LI. Asien, p. 306,
^Breasted, Ancient Records. Index, s.v. "Incense".
3judg. 2l!l^
^Schumacker, Tell el-Llutesellim
.
frontispiece.
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Chapter SACRIFICES IK DlEUTERCNOkT.
A. THE SPIRIT OF DEUTERONOMY.
The spirit of '^eute ronomy is that "we should not come to
Jehovah empty-handed", but we should have something as a gift
for Jehovah. This was the doctrine or idea that Israel received
everything from Yahweh. It followed that in giving gifts to
Yahweh Isreel was returning to him what had "been his own. If
the religion of Isreel runs back to a stage when sacrifice was
in no case a laatter of gift, but entirely a means of communion,
the crossing of the idets enters in at some specific point in
history, but at a point that lies farther back than our knowledge
carries us. The idea of gifts to God is, as we have seen, well
established in the earliest known period of Hebrew religion.
The crossing of the two thoughts reaches classical ex-
pression at a lete date in the words: "For ell things come of
thee, and of thine own have we given thee" (I Chron. 29:14).
This idea is too familiar end too prominent in the Old Testament
for it to be necessary to illustrate it further. The prophets
repudiated the identification; but the terms they use show
clearly how deeply ingrained alike in prophets end in people,
was the thought that the very things they brought to Jehovah
were first of all gifts to them from Jehovah.
But this is too familiar and too prominent in the Old
Testament and therefore it is not necessary to illustrate it
further, as I have alluded to it, and to its crossing the
thought of a gift to God, with a viev; to concluding the examina-
c
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tion of the prophetic criticism of the latter of these ideas
by some reference to Deuteronomy. Not gifts "but justice, not
sacrifice "but mercy; that is the prophetic teaching of the Old
Testament, it is reiterated in the New Testament (Mt, 9:13),
and was used by Johanna ben Zakkai to prove that, though Temple
and altar had perished, the heart of Israel could beat still.
"If the prophetic teaching meant sacrifices must be forthwiUi
abolished, then Deuteronomy to a partial extent, at most, em-
bodies tbs prophetic teaching; for it does not abolish sacri-
fice, it regulates it»"^ The book does not omit all reference
to sacrifice even as a gift; it repeats the old law, "they shall
not see my face empty-handed," and even adds "every man accord-
ing to the gift of his hand"(l>t. 16:10f ), i.e. bringing such
presents as he can afford; and we can hardly suppose that Yeh-
weh was not in a certain sense regarded as the immediate recip-
ient of what each brought in his hands. But we observe first
that the crossing thought of God, not as recipient, but as be-
stower rounds off the sentence, "according to the blessing of
Yahweh which he hath given to thee"; secondly, that as a matter
of fact tte destination of the gifts, directly contemplated in
the context, is the man and his family together with the poor of
his acquaintance pre-eminently the Levite of his township, the
ger
.
the orphans and the widows. By so directing the gifts which
Yahweh has bestowed upon him he may secure, as another passage
puts it, that Yahweh may again bless him in all the business of
2
trje coming year •
B. Gray, Sacrifice in the Old Testament . . p. 46.
^Dt. 14:29.
rt
Nevertheless Deuteronomy did its best to steep the minds
of the Israelites as they went up to their annual festivals, and
as they dedicated the fruit of the year, not with the thought
that they were giving something to Yahweh, still less that hy so
doing they could constrain his acceptance of them and extort his
favor, hut with the thought of what Yahweh had done for Israel
in bringing them out of Egypt, of what he had given them in the
goodly lend of Canaan, and of his constant renewal of his gifts
in yearly crops and in the yearly increase of the herds and flocks.
These ideas are rather prominent in the book of Deuteronomy, and
only most strikingly so in the liturgy prescribed in ch. 26 with
connection in the presentation of the first-fruits. Y/hen the
basket of new fruit is brought to the Temple, the offerer recites
the words, "I profess unto thee this day that I am come into the
land that Yahweh swore unto our fathers to give us". They sit
down before the altar, Eoid the offerer recites the record of the
deliverance from Egypt, the settlement in the land flowing with
milk and honey given to Isreel by Yahweh, and concludes with the
words, "And now, behold I have brought the first of the fruits
of the ground which thou, 0 Lord, hast given me".^ To the
author of the Priestly Code first-fruits are what the Israelites
give to Yahweh, and he in turn to the priest (Num. 18:13); to
the author of Deuteronomy they are the symbol of v^hat Jehovah
has given to the Israelites, or rather presented a portion of
the entire gift of Yahweh brought into his presence, that in the
presence of both the gift and the Divine Giver he may solemnly
recognize end gratefully acknowledge ths goodness of God.
^G, B, Gray, op. cit
. . p. 47.
r«
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Just as little &s Deuteronomy abolishes sacrifice does
it abolish dues to the priest; hut it calls them dues to the
priest, suitable payment for the services which he renders to
Israel (Dt. 18:3f); it does not. like the Priestly Code, call
them gifts to Yahweh.'^
B. THE GIFTS OF YAHV/EH TO ISRAEL
The gifts of Yahweh to Israel sought to call up feelings
of gratitud* and Joy; and so in Deuteronomy sacrifice is pre-
eminently regarded as a joyful feast, eating before Yahweh and
in remembrance of what he has done. To sacrifice, to eat before
Yahweh, to rejoice before Yahweh , have become synonymous.
It is not, then, perhaps by accident that neither the
early term/in3A J^o^ "the late term ]^^^, which alike in-
clude sacrifices under the category of gift, appears in the Book
of Deuteronomy. Under the influence of the prophets, though
sacrifice survives, the idea tht-t it is a gift to God VbP caii take
pleasure in bulls and goats and sheep and the produce of the
soil presented to him by men, has not indeed been given up, but
it has fallen into the background. The idea that all that Is-
rael h£s is given by Yahv-eh has come into prominence, and with
this idea sacrifice is associated. Thus, though in Deuteronomy
the belief that sacrifices are gifts to God is certainly not
discarded, sacrifice is less regarded as a means to obtain God's
favor than as an opportunity for acknowledging his goodness and
the manyfold benefits which he has bestowed. There is here some
suggestion more at least than in the prophets, of a re-inter-
^Ibid
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pretation th^t does not return to or introduce the "belief that
actual participation in e sacrificial meal was means to com-
munion with God, but a re-interpretation which treats sscrifices
as historical and memoriel symbols, a development which, in a
wider way, also interpreted the great festivals, not in their
agricultural significance, but as memorials of great redemptive
acts of ^od in history.
G. B. Gray thinks that "thoug:h Deuteronomy in soms measure
represents a re-interpre tation of sacrifice apart from the all
dominating conception of it as a gift to God, end though in
later literature, as for example some of the Psalms (40, 51),
the thought reappears that slain animals are not the gift that
God desires, yet the later priestly schools, as we have already
seen, do not subsume all forms of altar ritual under the category
of gifts to God; and the duty of making these gifts they regard
as eternally binding."^
C. REFORMATION OF DEUTERONOLT AS A WHOIE
.
Taking the reformation of -Deuteronomy as a whole, even
if we see some compromise in its principles and legislation,
going only half-way into the regulation of the sacrificial sys-
tem, its purpose seems to be to try to wean the minds of the
people from the many Canaanite practices and worship of the
idols; so we may appreciate even the partial step in a better
direction towards what is evidenced by the book. V^hen we remem-
ber the pagan element in the high places, the immoral practice
with its sacred prostitution, or the sacrifice of the children,
•^Ibid. p. 48
cr
t
t
-90-
which seems to have been a common practice among the Jewish
people, worship of the images and many foreign deities, pil-
lars and posts (Dt. 16:22; 23:17 and 18; 12:31; 18:10), we may
understand oetter the centralization of the worship to Jerusalem
and prohibition of the local cults. However, after the time
of Ezekiel and Ezra, the priestly school rejected the Deutero-
nomic reformation and constructed themselves an elaborate rit-
ual to suit their purpose, and Canaanizing their sacrificial
system up to the conformity with the surrounding peoples. The
purpose of the Deuteronomic reformation is to return to the
original simplicity of the early worship of Yahweh, with of
course the added ideas, drawn from centuries of history, and
continued progress in moral and social development. The chief
element retained from the high places destroyed was the sacri-
fice, to which the prophets, as a whole, were by no means kindly
disposed; but the attitude of the book of Deuteronomy to sacri-
fice, and the place given to it in the prescribed worship, are very
different from that of the later Levitical system. Prior to D, the
burnt-offering and the peace-offering are found. To these two of-
ferings D adds one additional offering v/hich is the heave-off ering. 2
But as soon as the Priestly clan felt that they were strong e-
nough, and there was hardly any antagonism from the prophets,
who had died and no other had appeared, they took the whole
Canaanite system into practice in Jerusalem. They added, not
^Ex. 20:24; of. 24:5.
'^Dt. 12:6, 17.
f
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only the oblation or meal-offering, but the sin-offering,
central in the Day of Atonement,^ and the guilt-offering:^
all these with elaborate ritual and many practices which came
directly from the Canaanite sources. The Prophet Amos asks
in his time: "Did ye bring unto me sacrifice and offerings in
the wilderness forty years, C house of Israel? , There were
known only two kinds of sacrifices in the wilderness, as we
have seen: burnt- of faring and thank-offering. All the other
phases of the practice, with its many forms, v;ere teken from
the Canaanite peoples. Deuteronomy wanted to preserve both
of the original forms of offerings, but made however one addi-
tion to make the ritual more pompous.
In the burnt-offering, consisting of those of cattle,
sheep and goats, as well es birds, the blood was dashed or
drained out against tbs side of the alt8.r, whilst the whole
of the flesh was burnt upon the altar (Ex. 10:£6ff.). The
thank or peace-offering (Ex. 20:24) was the most frequently
U8€d sacrifice, because it was the sacrificial meal between
the communion and the deity. The heave-offering was the new
offering, as we have said alrerdy. It was heaved up or ele-
vated in its presentation by the offerer and the officiating
priest.
^Lev. 2:lff.
gibid. V. 1-6.
.Lev. 16:3.
^Lev. 5:14-16.
Amos 6:25.
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Ch&pter IV. PROPHETIC INTERPRETATION OP THE
LEVITIC/iL SACRIFICIAL CUSTOMS.
Now we come to the most important section of o\ir discourse.
It is such a matter that it will form our religious principles
on the one side or other. There is no middle ground. The pro-
phetic criticism brings into the limelight the most vital things
there are in religion. It shows the true foundation for our
faith and well-being and opens the gates into the inner rela-
tionship with our God. It will set aside all the formalities
of the rituals and sacrificial practices as vain efforts to
bribe God and seek his favor in that way. "Bring no more vain
oblations; incense is an abomination unto me."-^ "Their fear of
me is a commandment of men which hath been taught them. Jere-
miah finds the words in the mouth of Jehovah and says: "I spake
not unto your fathers .... nor commanded them .... oon-
ceming burnt- offerings or sacrif ices ; "^and in another place he
says: "But, behold, the false pen of the scribes hath wrought
falsely. As we see from the quotations the prophets use the
strongest terms against the Levitical practices. We are going
to take into our consideration only the main points of their
writings. The chief passages are: Am. 4:4; 5:21-25; Hos. 6:4-6;
Isa. 1:10-17; Mic . 6:6-8; Jer. 7:21-26.
Before we enter into a discussion of the opinions of the
various prophets, we will make a short review of the character
of the sacrificial feast. Long before any public revenue was
llsa. 1:13.
^Isa. 29:13.
Sjer. 7:22.
4jer. 8:8.
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stt apart for the maintenance of the sacrificial ritual, the
ordinaiy type of the Hebrew worship was essentially social, for
in antiquity all religion among the Semitic peoples was the af-
fair of the community rather than of the individual. A sacri-
fice was a public ceremony of a town or a clan,-^ and private
householders were accustomed to reserve their offerings for the
annual feests, satisfying their religious feelings in the inter-
val by vows to be discharged when the feast season came around.^
Then the crowd streamed into the sanctuary from all sides,
dressed in their gayest attire,*' marching joyfully to the sound
of musiC| and bearing with them, not only the victims appointed
for the sacrifice, but a store of bread and wine to set forth
the feast. The law of the feast was open-handed hospitality;
no sacrifice was complete without it, and portions were freely
distributed to rich and poor within the circle of man's ac-
quaintance,^ Universal hilarity prevailed, men ate, drank, and
many times were drunk, being meriy together, rejoicing in that
way before their God. Now, when we hold before us this picturt
which the Hebrew writers have given to us, and add to it the
sacred prostitution, the child sacrifices, and all the revelry
ll Sam. 9:12; 20:6, in the latter passage family means clan ,
not domestic circle
.
2l Sam. 1:3,21.
3Hos. 2:16.
4lsa. 30:29.
Sam. 10:3.
6l Sam. 9:13; II Sam. 6:15; Neh. 8:10. The sacrifice supplies a
figure to the prophets. (Ezek.39:17ff
;
Zeph. 1:7) Naboth*s re-
fusal to ellow David to share in the sheep shearing feast was
not only churlish but a breach of religious customs.
cf
f
t
f
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resulting from drunkenness, we mry unde rst^and the attitude of
the prophets much better, We feel thfc.t we are in good company
when we are in the company of these great men.
This picture just described was the dominant type of the
Hebrew worship and contains nothing peculiar to the worship of
Jehovah. W, Robertson ^mith says: "It is clear from the Old
Testament the t the ritual observances at Hebrew and Canaanite
sanctuaries were so similar that, to the mass of the people,
Jehovah worship and the Baal worship were not separated by any
well-marked line, and that, in both cases, ths prevailing tone
and temper of the worshippers were determined by the festive
character of the service. Nor is the prevalence of the sacrifi-
cial feast, as the established type of ordinary religion, con-
fined to the Semitic Peoples; the same kind of v/orship ruled in
ancient Greece and Italy and seems to be the universal type of
the local cults of the small agricultural communities out of
which all the nations of ancient civilization grew."^ So gays
Dr. Smith as early as 1888, and we agree with him in the main
principles. He was a man with a great insight end made his
pioneering work in a worthy way. Now, when we have received more
light into the matter through the additional discoveries by the
excavations in the sites of the old civilization, we have come
into the same conclusion with him.
Robertson i>mith. The Religion of the Semites, p. 254,
tt • «
r I
A. JEREMIAH'S STA'TDIJIG ON THE QUESTION OF SACRIFICES.
"Thus saith Jeiiovsih of hosts, the God of Israel: Add your
burnt-offerings unto your sacrifices, and eat ye flesh. For
I spake not unto your fathers, nor commanded them in the day
that I brought them out of the land of Egypt, concerning burnt-
offerings or sacrifices: but this thing I commanded them,
saying, Hearken unto my voice, and I will be your God, and ye
shall be my people; and walk ye all the way that I command you
that it may be well with you." Jer. 7:21-23.
(1) "Thus saith Yahweh".
Here Yahweh scornfully tells these formal worshippers
to eat even the burnt-offering (wholly offerea to God) , as well
as the peace-offering (which was eaten by the worshippers, ex-
cept the blood and portions of the fat); both are mere "flesh",
without sacrificial value in the hands of the disobedient . In
the desert days He asked for the obedience, not sacrifice; but
Israel has refused it, notwithstanding the continued ministry
of the prophets, nor will Jeremiah's message be heard.
(3) Sacrifices, according to Jeremiah, are v/orthless to
God, they have no sacred element attached to them, but are mere
flesh. The specific sense seems to be that they may add one
type of sacrifice to another, but Yahweh regards them as no-
thing better than flesh. But a far better interpretation is that
He despises their service so utterly that they may take the burnt-
offerings, which none might eat, since they were entirely
devoted to Yahweh, and add them to the peace-offerings, which
c
were eaten by the worshippers in the sacred feast. They have
completely lost their sanctity, offered by hands so unclean,
and are fit only for a common meal. Thus the distinction be-
tween the two types of sacrifice — one of v/hich, except the
parts served for God, was eaten by the worshippers, and the
other which was not eaten — gives a force to the words "eat
flesh" which they do not get on the alternative explanation.
(3) Jer. 7:22 is famous for its bearing on the criticism
of the Pentateuch. The theory i^no'Jm as the Grafian theory,
which regards the Priestly Code as the latest of the documents
and subsequent to Ezekiel, is so called since, although it had
been anticipated by Reus, Vatke , and George, it was revived by
Grsif . The work in which he developed his criticism v;as issued
in 1865 (it bears the date 1866) , but in his masterly note on
this passage he had already (1862) made his position clear.
The plain sense of the verse is that at the time of Exodus,
God had not demanded sacrifice as part of the service due to
Him. To escape this unwelcome conclusion stress has been laid
on the precise specification of tiine, as if the meaning vvere that
though God had given them ela'oorate laws as to sacrifice in
the wilderness, Ke had not given them on the day when they left
Egypt. However this effort to compromise does not fit the con-
text, unless we suppose that if God's primary commands are o-
beyed, those which are secondary may be calmly neglected. And
if Jeremiah recognized the Priestly Legislation as dating from
€
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the period of the wilderness, he would surely, in view of its
very elaborate laws on sacrifice, have expressed himself in a
less misleading way. It is urged on the other hand that the
argument proves much, since it would involve denial of the
Mosaic origin of the laws in Deuteronomy and the Book of the
Covenant, with which Jeremiah was confessedly acquainted. It
may "oe granted that this reply is not without force. Yet the
critical position must probably be maintained in view of the
following assertions:
(a) There is a very marked difference between the
attitude of the earlier Codes and the Priestly Legislation. In
the latter , the ritual system if of very high importance and
sacrifice fills a prominent place; in the former, sacrifice
holds a relatively insignificant position.
(b) In doing so, he would rest not only in its own
instinctive discrimination of the false and true, but on the
implied assertion of Amos that Israel had not offered sacri-
fices in the wilderness (Amos 5:25). But if not, that would
be a pardonable rhetorical exaggeration with reference to the
earlier Codes, especially when one remembsrs that the sacrifi-
cial laws of Deuteronomy were largely designed to prevent heathen-
ism abuses. A statement of this kind would pass when addressed to
a people familiar v;ith the Book of the Covenant and Deuteronomy,
but it would have seemed flagrant to those who knew the Priestly
Legislation. How could he have challenged with a mere ipse dixit
the claim to Divine origin which it made for these laws, before
r
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a people who knew the Code and acknowledged the claim? He is
referring to a law in 8:8, where he says: "How do we say, we
are wise, and the law of Jehovah is with us? But behold, the
false pen of the scribes hath wrought falsely." Was there an
unofficial temple Code which was finally promulgated as the
Priestly Code, or is he referring to Deuteronomy? Some of the
critics think that it is highly improbable that we have to do
hers with a post-exilic insertion. An anti-sacrificial tenden-
cy in post-exilic Judaism is perhaps admitted, but an unequi-
vocal denial of what Leviticus represented as historical fact
is not likely to have been inserted after the Canon of the Lav/
had 'oeen recognized.
(c) It is very probable that Jeremiah had knowledge
of the sacrificial practices in the Wilderness, and in all
probability he also had knowledge of the Canaanitic system
of sacrifices in Phoenicia, Byblus, and Ras Shamra, as well as
in the Phoenician colonies. He is so positive in his assertion
that he must have had an intimate knowledge of the pagan prac-
tices. We have more than once read through the Carthaginian,
!Jarseilles and Ras Shamra discoveries, and we are ready to join
with Jeremiah to say: "For I spake not unto your fathers nor com-
manded them in the day that I brought them out of the land of E-
gypt
,
concerning burnt-offerings or sacrifices." This point is
now clear. This plainly shows that the Pentateuch in its present
form was not known to Jeremiah as expounding a divinely appointed
sacrificial practice. Also \'ie find the same in Amos 5:25.
The Priestly Code, contrary to the divinely-given message, lays
r1
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the greatest stress on sacrifice es divinely prescribed from
the beginning. Both of these assertions cannot be right.
Some "false pen of the scribe" must have been busy in making
those laws.
B. LUCAH'S CCNCLUSI0N3.
In Micah the point of view, vdiich regards sacrifices as
gifts, dominates the whole reference to sacrifices; to the
prophet, his people in their perplexity ask, "What gift is
costly enough to please Yahweh, willingly could we give it to
him if thereby we could get him to wipe out our debt to him
which is entailed by our sins and transgressions." The point
is clear enough in the familiar English version, but I cite it here
with one or two modifications, bringing out a little more fully
the force of one or tv^o Hebrew idioms:
"Bringing what, shall I come before Yahweh
»
Shall I bow before the God of the Height?
Shall I come before him bringing burnt-offerings.
Bringing calves of a year old?
Will Y&hv;eh be pleased with thousands of rems,
With ten thousands of torrents of oil?
Shall I give my first-born for my trangre ssion,
The fruit of my womb for the sin of my soul?"^
To the prophets, then, the people seemed to act on the
theory that what God wanted was more and costlier gifts, heavier
payments; and that the suitable gifts to give him were slain
animels; and thf t in the extremity of their perplexity they
could even think of giving him the slain bodies of their own
children. The prophets repudiated this theory of gifts. They
^Llicah 6:6,7.
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do not call the people back to a theory of sacrifice as a means
of communion with God; there is not the slightest suggestion
in any of their sayings that they were awaxe that any such idea
had ever been held, and was now abandoned or disregarded, or
that they thought that such an idea ought now to be imposed
upon sacrifice.
All these exaggerated and extravagant offerings do not
avail. Yahweh demands not that men come with things to offer,
but that they offer themselves. "He hath showed thee, 0 man,
what is good, and what doth Jehovah require of thee, but to do
justly, ana to love kindness, and to walk humbly with thy God."
The prophetic knowledge of God stands over against the ritual
and the offerings; they are altogether out of place stnd vain to
the deity. God cannot be pleased by them. "Oh man I" cries the
prophet to Israel.^ This individualizes and makes religion
personal; it universalizes and extends it to all men. It is
not the sacrifices and offerings which are of moral worth,
but a certain state of mind, and a corresponding course of life,
covered by the words justice, mercy, and humility.
There are three points in the gospel of Micah where there
is close conformity with them: (1) "To do justly", — this is
from Amos 5:24; (2) "To love mercy",— this was taught by
Hosea 6:6, 8:13; and (3) "To walk humbly with thy God" — from
Isaiah 57:15. This phrase humbly is a unique one; only in
^Amos 6:8.
rr
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one other place does the verb occur and it is Prov. 11:2.
The idea therefore is that kind of inward and secret submission
to God which is exhibited in the prophetical teaching through-
out the Old Testament. It is the exact opposite of "the pride
of Israel" rebuked by Amos 4:8, 8:7, and Hosea 5:5, 7:10.
The significance of this crucial passage is pointed out
by Duhm.^ It marks the decisive contrast between the populsir
conception of God, and that which was the function of the pro-
phets to teach. "To the people God was an unlimited despot,
ruling arbitrarily, whose wrath, temper, bloodthirst , must be
propitiated with costly gifts, and even with the offering of
oneself or one's dearest possession." In the books of Judges
and Samuel that is the notion of God that prevails. Micah does
not compromise with this conception, or attempt to modify it;
he sweeps it away. Yahv:eh is a moral being, and He demands a
moral offering from the heart of his worshippers. We cannot
wonder that the Old Testament writers, and even the prophets
themselves, did not always remain at the height of this great
argument. But thank God for these great pioneers of the moral
religion who arose and so bravely defined this moral and ethi-
cal conception of God, and man's relation to Him. These prophets
are the predecessors of Christianity. In the New Testament we
find the idea so clearly stated that God is a moral being who de-
mands a moral service, and therefore nothing which we count immor
al must for k moment be attributed to Him. The Christian idea of
atonement is different thorn that of the Old Testament. The Chris
tian religion is mysticism, the Levitical religion is ritualism,
and at its best the Old Te stament is a prophetic religion.
^Bernhard Duhm, Theology of the Prophets
, p. 186.
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C, PROPHET ISAIAH AND TEE SACRIFICES.
"What unto me is the multitude of your sacrifices?
saith Jehovah: I have had enough of the burnt-
offering of rams, and the fat of fed "beasts: and
I delight not in the blood of bullocks, or of
lambs, or of he -goats. Vi/hen ye come to appear
before me , who hath required this at your hand,
to tr&mple my courts? Bring no more vain obla-
tions; incense is an abomination unto me; new
moon and sabbath, the calling of assemblies, -
I cannot away with iniquity and the solemn meet-
ing. Your new moons and your appointed feasts
my soul hateth; they are a trouble unto me; I am
weary of bearing them. And when you spread forth
your hands, I will hide mine eyes from you; yea,
when ye make many prayers, I will not hear: your
hands are full of blood. V/ash you and make you
clean; put away the evil of your doings from be-
fore mine eyes; cease to do evil; learn to do
well; seek justice, relieve the oppressed, judge
the fatherless, plead for the widow," Isa. 1:11-17.
This is the story of Isaiah. There we see the false and
true way of seeking God*s favor. The prophet enumerates all the
regular forms of worship and their seasons, sacrifices, obla-
tions, i.e. meal-offerings, incense, the observance of New Moon
and iJabbath, and he boldly declares that ^od will not heed them.
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But what God does demand and must receive is righteousness of
life and the fulfillment of the social ohligations of taking
care of the fatherless and the widows, who may readily other-
wise fall under wrong treatment. This is really a noble passage
and resembles that of Amos.
It is plain that the sort of religion the Levitical
priesthood was advocating was waning in its power when it ceased
to express an habitual joyous view of the world and the divine
government. There was no confidence in its vitality and sense
of victory even during the calamities. In evil times, when
men's thoughts were habitually somber, they betook themselves
to the physical excitement of religion, as men now take refuge
In beer and wine. That this is not a fancy picture is clear
from Isaiah's description of the conduct of his contemporaries
during the approach of the Assyrians to Jerusalem,^ with the
multiplied sacrifices that were offered to avert the disaster
degenerated into a drunken carnival - "Let us eat and drink,
for tomorrow we die". And so in general, when an act of
Semitic worship began with sorrow and lamentation - as in the
mourning of Adonis, or in the great atoning ceremonies which
became common in the later times - a swift revulsion of feeling
followed, and the gloomy pert of the service was presently suc-
ceeded by a burst of hilarious revelry, which in later times at
least, was not a purely spontaneous demonstration of the convic-
tion that men is reconciled with the powers that govern his life
•^Isa. aZiVd.
R. Smith, op. cit. p. 262
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and rule the universe, but in a great measure a mere orgiastic
excitement. The nerves were strung to the utmost tension in the
sombre part of the ceremony, and the natural reaction was fed by
the physical stimulus of the revelry that followed. Even the
ancient heathenism was more true to the moral principles and
ethical life then that which was the Levitical Cenaanized system.
Therefore the Prophets could point to the past as e more ideal
form of worship than it was at the eighth and seventh centuries.
In the time of Vilnderness the joyous rites were the appropriate
expression for the happy fellowship that united God and the wor-
shippers to the satisfaction of both parties. The enthusiasm of
the worshipping throng was genuine. Men. came to the sanctuary
to give free vent to habitual feelings of a thankful confidence
in their God, and warmed themselves into excitement in a perfect-
ly natural way by feasting together, as people still do when
they rejoice together.
In acts of worship we expect to find the religious
ideal expressed in its purest form, and we cannot easily think
well of a type of religion whose ritual culminates in a jovial
feast. The prophets thought that they had the divine right to
fight a cult that was purely pagan. It seems that such a faith
sought nothing higher than a condition of physical well-being,
and in one sense this judgment is just. The good things desired
of the gods were the blessing of the earthly life, not spiritual
but carnal things. But i^emitic heathenism was redeemed from
materialism by the fact that religion was not the affair of the
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individual but the comnuini ty . The ideal was earthly, ^oat it was
not selfish. In rejoicing before his God as one rejoiced with
and for the welfare of his kindred, his neighbors and his coun-
try, and in renewing by a solemn act of worship the 'oond that
united him to hie God, he also renewed the bonds of family,
social, and national obligation. It was the community, not
the individual, that was sure of the permanent and unfailing
help of its deity. It was national and not the personal provi-
dence that was ought by ancient religion. A man had no right
to enter into private relations with supernatural powers that
might help him at the expense of the community to which he be-
long3d. In his relations to the Unseen he was found always to
think and act with and for the community, and not for himself
alone.
Now the prophets like Isaiah and Amos thought that even
in its heathen form their ideas of sacrifices and worship were
more pure and acceptable to God than during the Canaanite per-
iod. Y'fh.&t unto me is the multitude of your sacrifices? I
have had enough of the burnt-offerings and of rams and the
fat of the fed beasts; and I delight not in the blood of
bullocks, or the lambs, or of he-goats."-^ To bring sacri-
fices is to bring "vain oblations". And he hears the words of
God, who says: "Bring no more of them; incense is an a'oomination
unto me"; and the observation of the moon, which is so closely
related to ancient moon-worship and the sabbath, and call-
ing of the sacrificial assemblies. . . . "they are troublesome
^Isaiah 1: 11
.
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unto me" (l;14). "I am weary of "bearing them."(l5) Some of
the commentators have tried to compromise these statements.
They say that ^od was not against the sacrifices, hut that
self -dedication and self-renunciation, true devotion of the
heart, with its necessary concomitant obedience, must accompany
sacrifices, for God to he pleased therewith. But this comprom-
ise seems to be out of place, and utterly unfit v;ith such
plain statements as given by so mar^y prophets of the God. Whet
good could the sacrifices do to satisfy God with burning of
flesh, fat and blood? He wanted the repentance of the heart
out of which would flow the righteous living with him, and not
the smell of the flesh end blood.
c»
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D. HOSEA'3 CONTRIBITTION TC THE ETHIC iJ; LIFE,
Hosea's relationship is very close to that of Amos. The
kind of repentance th£.t he sees in the offering of the sacri-
fices is not a right kind. He says: "Your goodness is like
clouds which are dispersed when the hot sun rises, and like the
dew distilled in the night, but gone at once in the morning
when the sun rises." In Palestine, like in California, the sky
is usually clear of clouds ah out nine o'clock in the morning.
Their repentance is too shallow, their goodness is
transitory; therefore, instead of the pardon they expect, the
hewing of the prophet, the indignant words of God, and the
judgments like lightning, will be the answer to their prayer.
If, however, we mey trest the verse (6:5) as a distinct utter-
ance, we may refer the description to the work of previous
prophets like Samuel, Elijah, and Elisha,
"I desire mercy, not sacrifice," "real love," is just
that which in Israel is like the morning cloud; while the
sacrifices, which are mere acts of rituel, which God cared
nothing about, were frequent and regular. This great prophetic
demand was Christ's favorite quotation fran the Old Testament,
Wellhausen points the contrast with I Sam. 15:22, whsre obedience
and love is demanded in place of sacrifice. Here we get exactly
the contribution which Hosea, the evangelistic prophet, made to
religion. Mercy and knowledge of God are two requirements which
Hosea requires. Not only intellectual knowledge, but inner
knowledge, which works a true end lasting repentance in a man's
heart.
(
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The cultus, such as it was practiced in Israel at the
time of Ho sea was syncretistic in charfccter; the worship of
Yahweh being mixed with that of the local Be'alim. When their
practice with all their sacrifices was heathen, their worship
of Yahweh, in the prophet's eyes, was heathen in character.
Their religious instincts had been perverted, there was no
knowledge of ^od in the land,^ and the "bastard" people were in-
capable of real repentance. I'he national life was rotten through
and through, and therefore, the corrupt state must be swept
away. "Israel shall be swept out of the land, without king or
priest, sacrifice or law. It can not dwell in the Lord's house
(i.e. Palestine) while its heart is not His. But this doom shall
not be the end." His own domestic tragedy had taught Ho sea the
infinite possibilities of outraged love. This lesson was to b« ap-
plied to Yt.hv/eh*s relations with his faithless bride, Israel.
Yahweh loves Israel, but His desire from her l6 "good-
ness, not sacrifice; and the knov;ledge of ^od. more then burnt-
offerings." "But they, like Adam have trengressed the covenant:
there they have dealt treacherously against me", says the
prophet. All their activities are taking a wrong course. They
make sacrifices for God but do not repent and return to Him.
Their worship is only a ritual play, which is not desired by
God, and not the change of heart that he expects. Of their
sacrifices he says: "I have seen horrible things: there
Whoredom is found in Ephraim, Israel is defiled."
^Hosea 4:1.
^Hosea 6:10,
r
-109-
E. THE TE3TIL10ITY OP IROPHET AIvlOS,
Amos, the herdsman of Tekoa.is the first of the prophets
who lifted his voice &gainst this abuse of relig-ion. He hears
ths voice of Jehovah saying, "I hate, I despise your feasts,
and your solemn assemblies. Yea, though ye offer me your hurnt-
offerings and meal-offerings, I will not accept them."^ Ons
point is common to most of the prophets, that the gifts are a
means of gratification to those that offer them, and not Yahweh
;
i.e. insofar as they were regarded as gifts, the gifts are de-
clared "by the prophets to he more agreeable to the givers than
to the recipient, though by no means in the sense thi t it was
in this case more blessed to give than to receive. This charge
is to be understood as we gather the hints that this group of
passages contains, that it points to the fact that the prophets
had largely in view the sacrifices v/hich furnish a sacred meal
for the giver of them. Then, since these were the prominent
factors among tbs sacrifices, we understand the prophets* minds
when for instance Jeremiah, in his sarcastic exhortation, says:
"Add your burnt-offerings to yoiir peace-offerings and eat flesh,"
i.e. treat the sacrifice that was, according to custom, burnt
whole on the altar exactly as those which were mainly eaten by
the worshippers: the one kind gives Yahweh no more satisfaction
than the others; he will accept neither one of them,
Amos denounces strongly the unhallowed cultus. In his
scorn like Jeremiah or Isaiah, he seems to imply that the whole
practice of sacrifices and assemblies were altogether without
Divine sanction.
^Amos 5:iil,

-110-
V
He says in the name of Yahweh: "I hate them, and I de-
spise all those kinds of feasts." These feasts were those three
annual feasts at which every male had to appear. First was the
Feast of the Unleavened Bread (Ex. 23:14-17). The second was
the Feast of Harvest, and third was the Feast of Ingathering at
the end of the year. These three feasts were great times of
sacrificing, eating, drinking, and merrymaking. The gospel of
God is at times not very pleasant, especially if there is a big
portion of truth in it ana it turns to be entirely contrary to
the practice of the people. The people, in such circumstances,
usually take one or the other of two alternatives: they repent
and start on the new path with the prophet, or turn against
the prophet. The latter was the result among the Jews.
Then he asks them in the name of God: "Did ye bring
unto me sacrifices and offerings in the wilderness forty years,
0 house of Israel?" (Amos 5:21-25). The same idea is expressed
by Isaiah (1:13), though the word means literally "to smell",
and might express the pagan notion that the gods were delighted
in the reek of the sacrifices. We find the same idea in the
Yahwistic narrative in Genesis (8:21). They had a very anthro-
pomorphic idea of God. They thought that if Yahweh should get
a good smell of the soothing savour of the sacrifice. He would
change His mind and be angry no .more.^ Those assemblies were
everything else but true v/orship of God. Eating and drinking,
and revelryl "I will not take delight in them; neither will I
regard the peace-offerings of your fat beasts," saith the Lord.
^I Sam. 26:19; Judges 9:13.
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And of their music end singing he says: "Take them away from
me, the noise of thy songs, for I will not hear the melody of
thy viols. This, which they called v;orship, was turdensome
to God» There was no indication of repentance, nor sorrow for
sins, and no change of heart nor inner life in God out of which
would come righteousness snd good life. "Let justice roll down
as waters and righteousness as mighty streams," or ratl^r
perennial streams.
In the twenty-fifth verse the question implies that
the Israelites did not offer sacrifices in the wilderness, i.e.
in the way Canaanites offered; and yet that was a time of Jeho-
vah's close presence with the people. It was the golden time of
Yahweh*s love tov;ards his beloved, as Hosea puts it, and yet
the elaborate ritual of the later religion was unknown.^
This obvious and simple interpretation of course implies
that Amos did not know the view expressed in the completed
Pentateuch, that the sacrificial, or Levitical system, had been
appointed in the wilderness. Naturally, before the modem view
of the growth of the Mosaic institutions end the date of the
Pentateuch was reached, interpreters tried, as in A.V, , to read
the verse as if it implied that such offerings had been made
for forty years.
There has been several interpretations of verse 26. If,
however, the Sic cut h and ^hiun are names of idols, they must be
^^unos 5:E3,
2Se e Ewald V/ellhausen and ITowack.
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sakkut , the Assyrian god of war (Adar) , and Kewan (Saturn).^
When the verb is in the future form, we should get a prophecy
that the Israelites who offered the vain and ercpty ritual,
will presently take up the i!r>ages of Assyrian gods and so will
go away into exile. Ewald and Robertson Smith, however, sug-
gested that the names are not proper names, but common nouns
in the constructive case, "the shrine of your king and the stsmd
of your images," but these meanings are unsupported. The LXX
had a different text, and translated "Thou took up the tent of
Molach and the star of your god Raiphan, their images which ye
made for yourselves. " (Stephen, quoted from LXX, in Acts 7:43).
One thing is certain, that the verse cannot grammatically or
historically refer to the desert life of Israel; the case is
future, and Amos could not have attributed the worship of As-
syrian gods to the time of Moses.
Horton thinks that it is the only solution to accept
Schrader's suggestion and to illustrate the carrying of the
helpless idols in their processions (Isa. 46:1; Jer. 48:7;
49:3). Wellhausen objects that captives would not take their
conqueror's gods into captivity. But is it not the irony of
the situation, that Israel by its sins has implicitly made the
Assyrian gods, Siccuth and Chiun , his own, and in the captivity
will only make explicit what has been implicit?
Nowack regards the verse as inserted by a reader in the
Assyrian period, who saw his compatriots brought into this
degrading relation with Assyrian gods. "The star of your god"
^R. F. Horton, Amos.
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should perhaps be "your star-god", in reference to ^hiun as
the Assyrian Saturn * In either case, it gives us more light
on the character of the Levitical sacrificial feasts and of
their pagan origin.
t
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Chapter V. SACRIFIC5ES IN THE PRE-PROPHETIC TILES.
A. SACRIFICING FOR THE DEAD.
The Canaanite people believed that the dead were still
subject to hunger and especially to thirst. Some dishes have
been found in their graves where there have been also some re-
mains of food and bones of animals, and some jars which have
been filled with milk.^ In a grave at Gezer there was found
a bronze knife-blade lying in a dish that had once contained a
piece of sheep's flesh, for the dead must sui-ely be provided
with means to cut his meat. They even took care to cover the
dish in order to keep the meat hot. There was often a cup be-
side the jar of water. This is probably the oldest mode of
sacrifice yet found. From the necessity of renewing these of-
ferings of food there arose a regular ritual practice. Some
of the tombs were provided vd th holes through which the dead
could be supplied with food and drink: for example, the key-
stone of a funerary chamber at Megiddo was pierced with fxmnel-
2
shaped passage 20 cm. wide.
(l) It also appears that animal victims were killed for
the dead, and hence sacrifices were ma.de to them as if they were
gods. In fact, pits have been found in several graves, contain
Ing ashes, bones of animals, and cinders.
^
r.i t the i lunge n und Nachrichten dea deut schen Palaestina -
Yereins, 1906, pp. 9, 10.
^ibid., pp. 25, 60.
3tbid., p. 54; 1904, p. 54,
fc
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(2) "Tbe cup-holes often found near the gre^ve are
protably intended more to carry "blood or libations-^ to the dead
than to receive rain-water to quench his thirst, or to contain
flowers "symbolizing the mysteries of death and resurrection.'*^
(3) The practice of cutting off a lock of hslr or part
of the beard for the dead, as also the custom of making the in-
cisions in, or mutilating the body, in honor of the dead, were
likewise of a religious nature, f'or these two customs were
forbidden by the Deuteronomic Law, which added that Israel must
be holy to Yahv/eh (Dt. 14:2): hence these two practices were
looked upon as acts of consecration to another god. The former
of the two customs, the tonsure, seems originally to have been
an offering of hair to the dead.^ The purpose of the incisions
was probably an offering of blood to the dead in order to esta-
blish £ bond of communion viith his spirit, or to restore strength
4
to him.
(4) Finally, actual sacrifices were made to the dead in
the form of funeral feasts of which the dead received a portion
(Dt. 26:13-14), or offerings laid on the tomb or libations poured
on it, (Tobit 4:17; Sirach 7:33; Gen. 35:8, 14) or of bloody
sacrifices intended to appease the unquiet spirit of the slain
who had not been and could not be avenged (Dt. 21:19).
The displeasure of the dead was greatly feared; it was
a wide-spread belief that they were able to grant or withhold
^11. J.Zi^a^rt^nre J^dudes si^r le s P.eligions ^emitiques , 2nd Ed. Pt-ris,
*^ Ibid.
. p. 36. (Lecof f re, 1J05, p. 115
^Adolphe Lods, , Israel , p. 226.
^Ibid.
. p. 226.
fr " t
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the fertility of the soil so necesstry to both pastoral and
agricultural peoples. 5?wo ancient stories suggest that the
Israelites shared this belief. One is the account of a famine
which happened in the days of Pavid, and which had been sent,
according to the present form of the story, because of the
Gibeonites slain by Saul, but no doubt the original version
represented it as sent by the spirits of the slain Gibeonites
(II Sam. £1:1-140). The other is the story of Cain, in whidi
Yahweh says to the murderer:
"And now art thou cursed from the earth which hath
opened her mouth to receive thy brother's blood from thy hand;
when thou tillest the ground, it shall not henceforth yield
unto thee her strength" (Gen. 4:11-12)
Originally it would not have been the earth which took
up Abel's cause, but the slain man's spirit, which, having
entered the soil in the fom of blood, denied to the murderer
the fruits of that soil.^
There are many traces of ancestral worship among the
Arabs. When an Arab pitches his tent near the grave of a mem-
ber of his family or clan, he slays a victim for the dead. It
would appear that in early times there must have been among the
Hebrews also some form of organized ancestor-worship. In the
historical period, the Israelite attached the greatest importance
to being buried with his fathers. The chief reason for this
desire must have been the same among the Hebrews as among the
^Bernhard -^uhra, Theolopie der Prophe ten
. pp. 150-2.
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Babylonians: for a man to "be torn from the grave of his fathers
was, according to a text of Assurbanipel , "to be deprived of
sacrifices and libations?. The family grave was the sanctuary
where the ancestors received the worship of their descendants.
Hence there arose the custom of erecting on the tomb a masse bah .
or a stele . intended not only to represent or to embody the
spirit of the dead among the living, but to receive the libations
which should be made to him (Gen 35:14).
"There is reason", says Dr. Lods,^ "to suppose th&t the
anniversary of a death was kept with fasting and mourning. This
is siiggested, on the one hand, by the analogy of public mourn-
ing ceremonies which were apparently copied from private mouni-
ings, and on the other hand, by the fact that the quinoth , or
laments for the dead, were "learned", evidently with a viftw to
their recital on some similar occasion."
B. SACRIFICES TO THB GODS,
(l) The Hebrews, like the modem -i^edouins, received
most of their nourishment from their sheep and goats, not that
they were great meat-eaters, for they, like most of the pastoral
people, disliked to kill their animals and only did so on cere-
monial occasions, such as feasts or the arrival of a guest, and
then, no doubt, as a sacrifice.
We shall see that the Israelite cultus was full of prac-
tices usually regarded as magical; this was certainly already
the case in pre-Mosaic times. For instance, sacred objects, and
•^Adolphe Lods, op. cit.
. p . 227.
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in perticuler the sacred stone, the abode of the god, were
ruhbed with blood, this being the normal form of sacrifice
among the pre- Islamic Arabs, and the central rite in the sacri-
ficial act among the Israelites, The original reason for this
was magical, such as the purpose of establishing the tie of
blood-relationship between the clan and a God, or the intent
of giving or restoring life and strength to the sacred things
and to the God himself, just as Ulysses gave the shades blood
to drink to enable them to speajc to him,^
(2) In the oasis of Kadesh there was a rock, evidently
veiy sacred, from whence there flowed a sacred spring, the
spring of Massah or Meribah; according to the Israelite tradi-
tion it was Moses who had caused the water to gush out by strik-
ing the rock with his rod (Ex, 17:1-7), At the foot of Sinai
there were twelve standing stones or stele s (Heb, mazzebah )
.
also an altar. It was LIoses„ again, according to the Hebrew
stories, who had set them up, in order that the youths of Is-
rael might offer burnt-offerings and slay peace-offerings
there, (Ex. 24:4-8)
Plainly it coiild not have been Moses who introduced the
use of stones into the ritual of the Hebrew tribes, since it
was a common custom among the nomad Semites, "The Arabs", said
Clement of Alexandria, "worship the stone", ^ Some of t}«
sacred stones of the pre -Islamic Arabs were masses of rock
iCdyssey, XI, 96-97.
2Migne*s Greek Pstrolopy VII, col. 133,
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having a more or less vague resemblance to the human form.-*-
Others, like that of -i^sares, at Petra^ or the two sacred
stones of the Ca'abah at Mecca, were merely cubes.
The sacred stone of the Arabs wes usually an upright
monolith; it was called nusb . a thing set up (a word of the
same root as the Hebrew massebah ) or ghari
. that is, rubbed
with blood. It stood either in the center or on the boundary
of the sacred enclosure, and the blood of the victims was poured
upon it, ''•'hey spoke to it, caressed it, and even clothed it
2
with garments, '
(3) The covenant blood seems to be a very old idea.
In Herodotus the blood of the covenant is that of the hximan
parties; in the cases known from Arabic literature it is the
blood of an animal sacrifice. At first sight this seems to
imply a progress in refinement and an aversion to taste human
blood. But it may well be doubted whether such an ssumption
is justified 1:^ the social history of the Arabs, and we have
already seen that the primitive form of the blood covenant has
survived down to modem times. Rather, I think, we ought to
consider that the ceremony described by Herodotus is a covenant
between individuals, without that direct participation of the
whole kin, v/hich
, even in tbs time of Nilus
,
many centuries
later, was essential in these parts of Arabia to an act of
sacrifice involving the death of a victim. The covenant made
by sacrifice is generally, if not always, compact between whole
^J. Wellhausen, Skizzen und Vorarbeiten
. pp. 45-8, 51-4.
^Adolphe Lods, op. cit.
. p. 258.

-120.
kins, so that here sacrifice was appropriate, while at the
same time a larger supply of "blood was necessairy than could
well be obtained without slaughter. That the blood of an
animal wes accepted in lieu of the tribesmen's own blood, is
generally passed over by modein writers without explanation.
But an explanation is certainly required, and is fully sup-
plied only by the consideration that the blood of the victim
whose life was to be communicated to the new-comers (being
itself included in the sacred circle of the kin), served quite
the same purpose as man's blood. Cn this view the rational
of the covenant sacrifice is perfectly clear.
I do not, however, believe that the origin of sacri-
fice can possibly be sought in the covenant between whole
kins - a kind of compact which in the nature of things cannot
have become common until the tribal system was weak, and which
in primitive times v/as probably unknown. Even the adoption
of individuals into a new clan, so that they renounced their
old kin and sacra , is held by the most exact students of early
legal custom to be, comparatively speaking, a modem innovation
on the rigid rules of the ancient blood-fellowship; much more,
then, must this be true of the adoption or fusion of whole clans
I apprehend, therefore, that the use of the blood drawn from a
living man for the initiation of an individual into new sacra ,
and the use of the blood of a victim for the similar initiation
of a whole clan, must both rest in ths last resort on practices
that were originally observed within the bosom of a single kin.
To such sacrifice the idea of a covenant, whether be twee

t>B worshippers mutually or between the worshippers snd their
god, is not applicable, for a covenant means artificiel brother-
hood, and has no place where the natural brotherhood, of which
it i 3 an imitation, already exists. The Hebrews, indeed, who
had risen above the conception that the relation between Jehovah
end Israel was that of natural kinship, thought of the national
religion as constituted by a normal covenant-sacrifice at Mount
^inai, where the blood of victims was applied to the altar on
the one hand, and to the people on the other (Ex. 24:4ff ), or
even by a still earlier covenant rite in which the parties were
Jehovah and AbrahamfGen. 15:8ff), And by further development
of the same idea, every sacrifice is regarded in Ps. 1:5 as a
covenant between God and the worshipper.
(4) In the ritual of the Semites and other nations,
both encient and modem, we find many cases in which the wor-
shipper sheds his own blood at the altar as a means of recom-
mending himself and his prayers to the deity.*^ A classic al
instance is that of the priests of Baal at the contest between
the god of Tyre end of Israel (I Kings 18:28). Similarly et
the feast of the Syrian goddess at l^Iagdag, the Galli and de-
votees made gashes in their arms, or offered their backs to
one another to beat, exactly as is done by Persian devotees at
the annual commemoration of the martyrdom of Hasan and Hosian.
The general diffusion of the same usage among the Aramaeans is
attached by the Syriac word e thashshaph . or "make supplication"
^J. Spencer, De_ Legibus Hebraeorum Ritualibus
.
II 13,2.
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(literally, "cut oneself").
The current view about such rites In modem as in
ancient times has been "that the effusion of blood without
taking away life is a substitute for human sacrifice",-^ an
explanation which recommends itself by its simplicity, and
probably hits the truth with regard to certain cases. But,
as a general explanation of the offering of his own blood by
a suppliant, it is not quite satisfactory. Human sacrifice
is offered, not on behalf of the victim, but at the expense
of the victim on behalf of the sacrificing community, while
the shedding of one's blood is, in me^ny cases, a means of
recommending oneself to the godhead.
(5) Further, there is an extensive class of rites
prevalent among savage and barbarous people in which blood-
shedding forms part of an initiatory ceremony, by which youths
at or after the age of puberty, are admitted to the status of
a man, and to a full share in the social privileges and sacra
of the community. In both cases the object of the ceremony
must be to tie, or to confinn, a blood -bond between the wor-
shipper and the god by a means more potent than the ordinary
forms of stroking, embracing or kissing the sacred stone. To
this effect the blood of the man is shed at the alter, or ap-
plied to the image of the god, end has exactly the same ef-
ficacy as in the forms of the blQ^>4 Covenant that hB8 already
^See Bausanias, III. 16, 10.
t»
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been discussed.
ijnong the Hebrews and Irabs, end indeed among many
other peoples, both ancient and modem, the laceration of the
flesh in mourning is associated with the practice of shaving
the head or cutting off part of the hair and depositing it in
2
the tomb or on the funeral pyre. Here also e comparison of
the usage of more primitive races shows that the rite was
originally tv;o-sided, and had exactly the same meaning as the
offering of the mourner's blood. Among the Semites, and other
ancient peoples, the hair-offering is common, not only in
mourning but in the worship of the gods, end the details of
the ritual in the tv^o cases are so exactly similar th^t we
cannot doubt that a single principle is involved in both.
C. WHAT SACRIFICES WERJu OTOWK IN THB vVILDERNESS?
(l) The sacrifices of oleh and zebah are the two
sacrifices which are often mentioned in the older literatwe,
and the 3^ are often spoken together, as all animal sacrifices
fell under one or the other head, ^^he use of sacrifice as en
atonement for sin is also recognized in the old literature,
especially in the case of the burnt-offering, but there are
only a fev; traces of a special kind of offering appropriated
for this purpose before the time of Ezekiel. The formal dis-
tinctions v/ith regard to Hebrew sacrifices that can be clearly
made out at the time of wilderness are bumt-offering and meal -
offering .
IW. R. Smith. The Religion of thfi_ Semites, p. 322.
^Krehl, Rel . der Arabe
r
. p. 33,
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(2) All sacrifices laid upon the altfcr were t&ken by
the ancients as "being literally the food of the gods. Amonf
the Hebrews the conception that Jehovah eats the flesh of the
bulls and drinks the blood of the goats, ag&inst which the au-
thor of the Ps, 50, and the prophets -^mos, Hosea, Isaiah and
Jeremiah are protesting so strongly, was never eliminated from
the ancient technical language of the priestly ritual, in which
the sacrifices are called "the food of the deity". In its ori-
gin this phrase must belong to the same circle of ideas as
JothEjn's "wine which cheereth gods and men**, (Judg,9:13)» But
in the higher forms of heathenism the crass materialism of
this conception was modified, in the case of fire-offerings, by
the doctrine that man's food must be etherealized or sublimated
into fragrant smoke before the gods partake of it. '^his ob-
servation brings us to the second of the points v/hich we have
noted in conception with Hebrew sacrifice, viz, the distinction
between sacrifices that are merely set forth on the sacred table
before the deity, and such as are consumed by fire upon the altar.
(3) The table of shewbread has its closest parallel in
the lecti ste mia of ancient heathenism, when a table laden with
meats was spread beside the idols, ^uch a table was set in the
great temple of -t^el at -Babylon^ and if any weight is to be given
to the apocryphal story of ^el and i^ragon in the Greek Book of
Daniel, it was popularly believed that the god actually consumed
the meal provided for him, a superstition that might easily hold
^Herod I. 181; Diod. Sic. i; 9.9.
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its ground by priestly connivance where the tahle was spread
inside the temple. V/e find the same idea again as practiced
1
among the C&naanite people.
(4) The leading idea in the animal sacrifices of the
Semites, was not that of a gift made over to the god, hut of
an act of communion, in which the god and his worshippers unite
hy partaking together of the flesh and blood of a sacred victim.
This was the kind of sacrifice Israel had in the wilderness.
And this was the kind of sacrifice that Jethro, Moses' father-
in law, offered in the wildemess where Moses, Aaron and all the
Elders of Israel took part as guests (Ex. 18:12). It may be true
that in the case of certain very solemn sacrifices, especially
of the piacular, to which class the sacrifices cited by Sprenger
appear to belong, the victim sometimes came to be regarded as
so sacred that the worshippers did not venture to eat it at all,
but th£ t the flesh was burned or buried or otherwise disposed
of in a way that secured it f rem profanation; and among the
Arabs «ho did not use burning except in the case of human sacri-
fices, we can quite well understand that one v;ay of disposing
of holy flesh might be to leave it to be eaten by the sacred
animals of the god.
(6) Or again, v\lien the sacrifice was expressly offered
as a ransom, as in the case of a hundred camels with which
'Abd-al-Mo ttalib redeemed his vow to sacrifice his son, it i s
intelligible that the offerer serves no part of the flesh, but
iM. Virolleaud, De Arch. Bib.
.
IV-V, 35.
^Sprenger, Bib. Hist, p. 100, 1.7.
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leaves it to aayorB who chooses to help himself; or even (ac-
cording to another ret^ding) leaves it free to man and beast.
On the whole, however, ell the v;ell-authenticated eccoiints of
Arabian sacrifice seem to indicate thtit the original principle,
that the worshippers must actually eat of the sacred flesh, was
very vigorously kept to. Wellhausen , indeed, is disposed to
think that the practice of slaughtering animals, and leaving
them beside the altar to be devoxired by wild beasts, was not
confined to certain exceptional cults, but prevailed generally
in the case of the atair (sing, atira ) or annual sacrifices
presented by the Arabs in the month Rajah, which originally
corresponds to the Hebrew Passover-month (Abib . Nisan )
.
"It is remarkable", says '"''ellhausen, "how often we
hear of the atair lying round the altar-idol, and sometimes in
poetical comparisons the slain are said to be lying on the
battle-field like atair." But in the Arabian method of sacri-
fice the carcasses of the victims naturally lie on the ground,
beside the sacred stone, till the blood, which is the god's por-
tion, has drained into the ghabghab
. or pit, at its foot, and
till all the other ritual prescriptions have been fulfilled.
3?hus at a great feast, when many victims were offered together,
the scene would resemble a battle-field; indeed, it i s impossible
to imagine a more disgusting scene of carnage than is still pre-
sented every year at IJina on the great day of sacrifice, when
the ground is literally covered with innumerable carcasses.*
^abari, Lluhammg d Ibu Jari I. 1,4. And V*/ .R, Smith, Relipi on of the
Semites
.
p.E27.
Julius V.'ellhausen , Hi story of Israel
. p. 94.
f Ibid, p. 115.
^Robertson Smith, Religion of the "Semites . p. 228.
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es) There is snother offering among the Semitic people
that is from the ancient days and which is called a lihation in
the Hebrew ritual. And in Ps« 16:4 **drink-offe rings of hlood",
it is spoken of as something heathenish. This proves, however,
that sadt lihation was known; and that the Hebrew altar ritual
of the blood is essentially a drink offering appears from Ps.
50:13, where Jehovah asks, "Will I eat the flesh of bulls or
drink the blood of goats?" In ^cclesiasticus the wine is
treated as the libation, and is called "the blood of the grape",
from which one is tempted to conclude that here also blood is
the typical form of libation, and that v;ine is a surrogate for
it, as the fruit- juice seems to have been in certain Arabian
rites. Putting all this together, and noting also that libations
were retained as a chief part of ritual in the domestic hesthen-
ism of the Hebrew women in the time of Jeremiah (Jer. 19:13;
32:29), and the. t private service is often more conservative than
public worship, we are led to conclude: (a) that the libation of
blood is a common Semitic practice, older than fire sacrifices,
and (b) that the libation of wine is in some sense an imitation
of, an.d surrogate for, the primitive blood-offering.
1 f
»
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VI. CANAANITE SACRIFICES AND THEIR RELATIONS
WITH THE LEVITICAL SYSTEM
A. TxHE CARTHAGINIAN SACRIFICIAL TARIFFS
We are well a'»vare of the delicate nature of the subject
and the contradiction it will create, especially in the minds
of the people who have not familiarized theniselves with the
discoveries brought to light by the excavations at Ras Shannra,
Carthage, and also by the Marseilles tablets. Our idea is not
to make inferior the integrity of the Hexateuch or the reli-
gious values of the Levitical system. Our only idea is to make
a research into the original and oldest sources of the sacri-
fices known among the Semitic and Canaanite peoples and what
conformity there would be with the Levitical laws. In this
discourse we are not making any hypothesis or trying to say
anything that we cannot prove, but we will bring forth plain
facts and make our conclusions accordingly.
(l) The Sacrificial Victim of the Canaanite System.
There are many Punic inscriptions which are fixing the
sacrificial tariffs according to the victim and nature of the
sacrifice, the tribute due to the priest, and where there is a
place for parts of the sacrifices. In spite of their concise
form and their fragmentary contents, these texts are certainly
the most important among all of the discoveries that come to
us from ancient Carthage. They introduce us directly to the
religious practices of the Carthaginians.
r
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(2) The Canaanite Sacrifici&l Tariff,
The most complete of these tariffs was foxind at Liraeilles
in 1845, but it proves without a douht that it was of Carthaginian
origin, i'our other tariffs are represented only hy fragments,
two in tte British Museum, another at ^trassburg, and the l8St in
»
the Louvre
•
The texts of these inscriptions, at least of those really
readable, the tariff of Marseille and the great tariff of Car-
tl»ge, have been perfectly established, thanks to the translators,
who hfc-ve succeeded in making it accurate, and whose v^ork has been
accepted by the renowned scholars all over the world. The same
cannot be said of tl^ ir interpretation, because there is so much
uncertainty about them that many of the historians of religion
have almost discarded these documents, Cne will conceive it
without difficulty when he first understands that the great trouble
confronting us concerns the times when the animals to be sacri-
ficed were designated in the tariffs, and the nature of the
sacrifices to v/hich they are destined or the share attributed
to the priests and the sacrifice rs. Many of these elementary
gifts were not fixed with desirable precision, and therefore it
will be impossible to utilize the tariffs from the point of
view of the cult. It is in the application of the ritual rules
that the history of religion permits their discernment,
Clermont - Ganneau^ has already noted that the tariff
of Marseilles was disposed to follow a rigorous order, which rlew
^Clermont-Ganneau, Deux Inscriptions Phenicinnes
. p. 501f
,
cr
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is not perhaps siiff ic ie nt ly upheld today. The animals and the
materiel susceptible of being offered in the sacrifice v;ere
evidently classed in the order of their importance in a sort
of a scale arrangement, beginning ^ith the bulls (beef), end
descending to the humblest of all offerings, like cakes, milk,
fat and butter.
(3) At other times the savants have only envisioned
that the value is deduced from the weight of the animal. There
is a peculiar exception which occupies a considerable part in
the Carthaginian secrificial practice; this is the offering
of a deer. I will come a little later to solve this problem.
The order of arrangement seems to be; Beef, veal, stag, ram,
she-goat, lamb, kid and a fawn, ^ut considering the value in
weight it is necessary to take into account their ritual value.
In the Levitical practice the wild animals are not taken into
consideration, but in Phoenicia and Punic Africa, they seem to
belong in the tariff.
The ritual value is also measured by the wholeness of
the subject: The animal sacrificed has rather more value when it
is more perfect in form and more vigorous, ^^rom this point of
view the male is more important than the female. Kspecially
a female, which has borne, is very seldom admitted to the sacri-
fice . In the same way ^he whole male is more important than
the castrated. Only the intact female is admitted in Israel for
the sacrifice of communion. For the holocaust Leviticus admits
only the male bull, rem, he-goat, or pigeon, and they must be
(9
T > - <
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faultless, not blind or broke n members, unmutilated, non-iilcerous
neither scabby nor eny other akin eruption. It must not be cas-
trated, and that is so important thet Leviticus, wishing to
avoid all fraud designated especially the four forms of castra-
tion which will make it unsuitable for the holocaust. V/hen
all these conditions are met ths animal is declared a perfect
male, "Zakar damin"
.
and can be presented for the holocaust,
(4) l^he value which is attached only to the non-cas-
trated male admitted to Jewish sacrifices, is perhaps one of the
reasons which had led the ancient laws to require sacrifice of
the first-born after the eighth day. In effect, castration
never takes place in the first week, for during this time the
animal shares the impurity of the mother. I'he sacrifice of the
eighth day assumes the offering of the whole animal and evades
all error. Following the effect of the centralization of the
cult at Jerusalem the delay of eight days became extremely em-
barrassing, and was sometimes delayed for a month. And Leviti-
cus, in taking over the ancient Canaanite law, made the provision
"eighth day or later".-^ They had, the n, only to take care that
an offering of a castrated victim was not made by mistake or
negligence, but made strictly according to the priestly regula-
tions. These regulations we will examine in the order of the
great tariff of Marseilles the animals admitted in the Cartha-
ginian sacrifices.
^Rene Dussaud, les Oripiines Gananeennes du Sacrifice Israelite.
p. 138. Lev. 22:27.
*c
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(a) Bull, — The first animal mentioned, the most
precious, is the "aleph " constantly rendered as "beef". This
rendering is strengthened by the Latin text where it is always
rendered "taureau" - biill.
(b) Calf and ram, — These two animals are put on
the same rank. V/e read in general with the Corpus . "veal, hav-
ing horns, but not castrated", Iput the sense of the last term
is poorly established. V\?e may take the contrary opinion. Veel,
which has not yet its horns but which can stand on its feet and
can walk. Cne cannot wish to accept animal sucklings too young,
nor take a veal for a bull, '-^'he tem that vie render ram, is
written yob el ; one can hesitate to read ay il . ram, or ayyal « stap-.
Following these two tems, almost all the commentators, like
Munk, Lagi»ange, '^ooke, J. Halevy, ^lermont-Ganneau, Lidzbarski
understand it as ayyal or deer. Renan, followed by Hemmel and
Th. ^evgev have adopted the term ay il . a ram, and have imposed
on the Cor pus to be preferable to that of ram, which really
ought to occupy "rank near that of the bull and the veal, since
the ram figures very often in the native Punic steles, while
the deer has never been found there, ^enan was wrong, as we
have seen, in transfiguring the yobel into stag.-'-
(c) Sheep and He -Goat, — The difficulty that arises
in the Carthaginian tariffs comes from double mention of the ram
as ayil and yobel
.
easily in the comparison with Latin inscrip-
tions in which there is a complete list of animal sacrifices in
^^ee Ibid, p. 139.
»t
»
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the Punic rites. Of these, three texts were discovered a few
ye&rs ago in 1'unis at Koudiet es-Souda end has been published
by M. Poinset. They tell of the offering of seven victims to
seven divinities by the Planus '^tenoriensis . an egf?lomeration
of ^oman citizens, neighbors of Kef ( Sicca Veneria ) ,^
The vervex is a castrated ram, othervase called mutton.
It is destined there to Jupi ter. the larnb to Saturn , the goats
to Sylvanus
.
and calas s to ^aelestis . one of the kids to Pluto ,
end the other to Minerva; and finally the hen to Venus . M. Poin-
set observes that if Junon is not named, it is only that she was
identified with Caelestis. This fact, and also the circumstance
that the first curator is a priest of i^atum, that is to say,
of Ba'al Eammon, does not leave any doubt that the following
p
ritual is the Punic ritual.
We will still remain in the Punic ritual, for under the
term dominus . translation of the Phoenician adon
. it is evident-
ly intended to mean Satuin
.
that is to say, Ba *al Hammon. The
use of the texts of the term Vervex or castrated ram allows us
to explain why we h&ve in the tariff of Marseilles two terns
concerning the raxn: one term distinguishes the non-castrated
ram from ti^ castrated one. The ewe is secluded, and does not
appear in the Latiii lists, at least in the adult stage. What
we have said of the rank that the non-castrated male ought to
occupy, leads to conclude that in our texts ayil
.
cited in
llbid, p. 13 9.
^ Ibid. p. 139.
»c
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the first place, designates the ram, and yo"bel designates sheep.
As for the tem ^ X .it may designate equally
well the he-goat, or the goat; hut as it is very significant
that our tariff mentions only the male quadrupeds, it is under-
stood that since the animals named are destined to three great
types of bloody sacrifices, it is the he-goat that is understood
2hy the term.
(d) Lamb, She-goat, Serb and ayil . — It is not
difficult here to identify the 7 ^ as the lamb, and the
1 JA as the she-goat. Leeving the se rb-ayil . that, and
where one sees it called the doe or faun. It is a pure conjec-
ture without precedent in the Semitic tongue. The term serb
is inexplicable, for the similarity with the Syrian ^ 3. 1 y ,
does not give a satisfactory explanation. The only other resource
left is to believe i t to be a foreign word. In any case, the
term ayil
.
put here in apposition, ought simply to design&te
the male as the -English pea-cock or buck-rabbit.
(e) Young rooster, — We come now to the winged
creatures. The teim 7-9;:^ is generally translated as
back-yard birds, vihile ] 3 ^ !< will represent the wild birds,
i^ut if one turns to the Latin inscriptions cited above, one will
see that it was the custom to sacrifice the cocks and the yoxing
roosters. The domestic birds will come before the wild birds,
^ Ibid. p. 140.
^ Ibid. p. 140.
^ Ibid. p. 140.
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end we may translate these terms as cocks and young rooster.
This last version is justified by the Arab term from Syria:
sons for male pullet or young rooster,^
B. THE DIFFERENT SACRIFICES.
After having tried to determine the nomenclature of the
sacrificial animals, we shall now examine the nature of the sacri
fices.
To do that we will make an appeal to v/hat is known of
the i^emitic cultus in general, and in order to make the conformit
more clear with the Levitical prescriptions, we will renk here-
after the indications of the Marseilles tariffs under the title
of each sacrifice.
In relation of these sacrifices described by Leviticus:
(1) The oloh or holocaust after the offering of blood
and fet, all was burned of the animal except the skin, which
was turned over to the priest;
(2) The zebah shelamim. sacrifice of the communion;
(3) the expiatory sacrifice, divided into sacrifice
propecato (hatwt), and XI ^ , sacrifice rro delicto
(asham), v^here there was burned tte fat parts and even the
rest where there was nothing attributed to the priests.
M. J. Lagrange has very convincingly established the
conformity of the two religions.
r •
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The Carthaginian ^helem kalil . being the only bloody-
sacrifice where no part of food stiiff was returned to the priest,
ought to correspond with the olah of the Israeli tic holocaust.
One can make this conclusion by en observation drawn from the
discoveries of LI, I'abbe Leynaud in a Pxrnic Sanctuary of Sousse.
A great number of pots wes found, providing for the remains and
ashes, attesting that one of the most common holocaust was that
of birds.
Of two other sacrifices identified the kalil only al-
lows to tte priests small parts of viands and nothing to the
faithful offerer, while the save 'et the entire animal was eaten
by both of ths parties, "i'his last is, then, the sacrifice of
the communion, corresponding to the zebah shelamim of the Is-
raelites. Consequently, the Phoenician kalil ought to corres-
pond at the same time to the sacrifice pro peccato and to the
sacrifice pro delicto • We may make the summary as follows:
Carthage ; Jerusalem;
fa) Holocaust: Stelem kalil. Olah.
(b) Communion Sacrifice: iieva'at. Zebah Shelamim.
(c) Expiatory Sacrifice: Kalil Hattrt and Asham,
(4) Comparison of the Carthaginian ritual to that of the
Levi tical
•
When we have these relationships established, we can
^ Ibid. p. 142.
^ Ibid. p. 143.

-137-
draw from them some enlightenment on the Hebraic terminology.
In the Old Testament once kalil is an adjective modifying olah,
because we cannot come to eny other conclusion. Once kalil
designates another species of sacrifice than the holocaust: this
is in Ps. 51;16, where olah and kal il are mentioned together.
In this last case tte kalil can only represent the expiatory
sacrifice hattat or a sham and it is thus that we must translate
the kalil of Jeuteronomy 33:10. The term is not held in this
meaning in Israel because of the distinction between pro delicto
with the pro peccato . On the contrary the Phoenicians did not
seem to be concemed with the distinction as were the Arabs who
practicdd the sacrifice of rachat, called fedou . "We come then
to the conclusion that among the Israelites, the same v, ay as
among the Phoenicians the eicpiatory sacrifice was known under
the name kalil . Sometimes the quality of kalil never equalled
the holocaust and we can see that the grand tariff of Carthage,
especially, puts this evidence to confusion, since the holocaust
and the expiatory sacrifice there are grouped under the plural
term kelilim, the kalils. It is because in both cases the sacri-
fice was total - that is the case of the term - for the sacri-
fice r; nothing of the animal was returned to him. In Israel the
destruction was sometimes more rigorous in ths sacrifice of
expiation than the holocaust, since even the skin was burned.
It is in these grave cases which necessitated the radical
expulsion of sin concentrated on the victim".-^
Besides this, there is not only ritual similarity be-
*
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tween the two sacrifices of kalil > which are frequently asso-
ciated; in one great ceremony, there is a place for all three
sacrifices, '-^-'he sacrifice of expiation with so many rites of
expiation is a preparatory sacrifice in which the sacrificer
is in a state of sanctity where he will draw the most benefits
from the holocaust. 2?his last consecrates the faithful and
leads to the propitiation. The sacrifice of communion can be
partaken by all. One will find many examples of such sacrifices
in the following section.
Hov;ever, the first two sacrifices were sufficient in
most cases, as when it is a question of readmitting into the
cult the woman after her periods of confinement or the leprous
after cleansing.
iJ'rom the identity of the primitive name it appears
that the sacrifice of expiation and the holocaust are both one
and the seme, '^'his complication of ritual corresponds to the
theological distinction between propitiation end expiation;
they have detached the expiatory character that went with the
holocaust in order to constitute a special rite.-^
Before passing to the sacrifice of the community, we
shall look again in a more detailed way into the Carthaginian
kalil or expiatory sacrifice. P. Lagrange is astonished at the
modicum of its viands attributed to the priests': "three hundred
(sides) in pounds for a bull, being hardly five kilograms. The
•^Ibid.
, p. 143
t
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unit not being specified in the Punic text, one can calculate
otlierwiae than sides, but after what system, one cannot say.
In reality its little weight is explained very well by the neces-
sity which was iniposed on the priests to consume immediately the
viands of an expiatory sacrifice,^ whereas it said in Leviticus,
"it is a sacred object par excellence"; the rest was to be burned.
Among the Israelites the entire animal, after the offering of
blood and fats is attributed to the priests, when it is a ques-
tion of the expiation of an individual, because all the priests
ere allowed to eat of it. In Carthtpe it assumed that only an
officiating priest ate of the expiatoiy sacrifice, and of the
quality of viands which were attributed to them one can draw an
indication as to the personnel taking part in the sacrifice.
One valuation is that ten or twelve persons took part in the
sacrifice of a bull, and half of that in the case of a calf or
a ram.^
That leads us to ask what exactly corresponds to the
priest's portion of ten and five sides; 1 side and 2 zars,
due to each priest, respectively in each of the sacrifices.
This can well represent not only the contribution to the priests,
but also the price of the animal which had been furnished by the
temple. This hypothesis stands, if we admit with Clermont-Gan-
neau that in the Marseilles tariff, line fifteen, mention is
made of the properties of the cattle or of birds, and that there
is no pecuniary contribution demanded in them. The benefits of
^ Ibid.
.
P. 145.
^ Ibid
.
. p. 14 6.
r»
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ths temple led to the quantity of sacrifices which were prac-
ticed there, if one judg-es "by the niunber of steles uncovered t-t
Carthage and making simply the accomplishment of a votive sacri-
fice, the sacrificial practices had mede in this city considerable
development.
The comparison with the Levitical ritual is equally
instructive for the sacrifice of communion. The Carthaginian
term is /7 y 7 we term it ^eva'at . because we find there
the Hebrew /l T1 7 1:^ Sevahah . which is the cry directed
heavenward. In the Old Testament this term occurs four times
with the sense of cry of sadness, of lamentation; end Rene Dus-
saud can see in it the same sense as the 'Assyrian Sikhtu . But
the verbal foim used by Isaiah seems to aim at the Phoenician
rite consisting of an assemblage on the heights for the purpose
of sending these cries of praise to the divinity, '-^'his rite
comes with all its fullness in connection with the sacrifice for
communion, notably to the t odah or sacrifice of praise that the
Canaanites practiced more particularly at the summit of hills.
We have seen above that even the Israelitic ritual envisioned
many varieties of the sacrifice of communion; it was the same at
Carthage; unfortunately in the tariff of Marseilles there is a
lacuna at this point.
If we try to follow the relationship of the Garths ginian
and the Levitical ritual, as these first results authorize, we
will tdd other precisions no less curious. Our tariffs serve
•'' Ibid.
, p. 147.
^ Ibid.
. p. 148.
tC
-141-
a paxtioulax instance, in the case of the sera* at, to attribute
to the priests two parts of the beast sacrificed: v1 z'^'' '^^^
^'^')^J,
Even In the case the animal will be simply presented
before the divinity and truly put to death outside the sanc-
tuary according to the needs of a particular person — the tar-
iff attributes these two pieces to the priest. It is enough to
note that there is not simply a tribute — for it had been ac-
companied in the last case of the verse in silver — but a praus-
tice is ritually ifflj)ortant.
The Leviticans attribute for the equal assistance in the
zebah sheL^aim or sacrifice for the coaminion two parts of the
animal to the priest: the chest and right thigh.
We are fortunate to have these tentative facts for the
explanation of the terra vl^^^" Al^p of the Carthaginian
ritual. They contribute considerable addition and join together
these two rituals. Would the tstriff s hold so siuch to these
specifications If it were only a qusstion of consuRSd waste?
It is hardly adoiasible.
The way we work at the «>aipari3on with the Levitican,
leads us to laore satisfactory remits. The Pirnic ters H ^ ^
attaches itself without question to the Hebraic root ^ \^ft
whsre the Hebrew word which signifies "gote*, and the Arabic
root WSL or the Arabic word wousl or wisl . "part of the body"
held jointly. We are then authorized to assume to the Punic
term that it fseans thigh, probably the right thigh. As to
tc
Jl 1 ^ P it is natiiral to associate the root QSR end
understand that it means in its abridged form the chest of an
animal, in Arabic Qasarat which designates the "base of the
neck.^
We know that at Jerusalem the chest was "agitee", thst
is to ssy, "balanced aboTe the altar vi/here the faithful one
brought the right amount of animal fat, '^he right thigh was
returned to the priest who had offered the blood and he ate it
in the temple with all his family. In Greece we find in the
same way parts attributed to the priests: right thigh ^e/^-ov
<x')Le^o$. ths chest (t-t-^^os the skin, the head, and the
feet; but the division had not the same fixity, '^he analogies
between the i^emitic sacrificial rites and the Greek ritual
hold that both are founded on the Sime biological conceptions,
none of which have been printed, but known from various sources
that it has been practiced. Between the Carthtginian and Is-
raelitic rites there are not only simple analogies but often
a complete identity as well in the practice of the operation,
as in the doctrine which serves the classification of the sacri-
fices. ^
One can equally discover similarities with the Baby-
lonian ritual, but they do not exceed that one can note in those
two peoples who hold constant relationship and vjho spoke related
tongues, -^'he tentative facts for deriving purely and simply
the Canaanitic ritual, probably originally from Babylonia, and
^Ibid.
.
p. 149.
^Ibid.
. p. 149.
r(
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then modif ied to fit their own ways and conditions. But it
seems to me a plain fact that the Canaanitic sacrificial methods
were more developed in the time when the Jewish people gained
a foothold in Canaan, and were therefore the people whose
methods were copied Toy the other peoples, ^s much as the or-
ganization is concerned it is distinguished from the Bahylonian
method very plainly, which indicates that it had a long history
for its own development. It was also distinguished equally
well in its organization and simplicity from the Greek ritual
which was practiced without a fixed law.
The different Carthaginian tariffs are so much similar
in their main principles that one may hold that they rest on
each other. It does not seem to have other differences than
in the velue of certain tributes to the priest. It is thus
that the great tariff of CarthLpe, preserved in the i^ritish
Museum, offers a little different condition. J^'or example , for
the great sacrifices they seem rather to foresee the purchasing
of the sacrificial animal at the temple, but in return — as in
holocaust at Jerusalem — the skin wes given to the priest.
Here is, for the sake of clarity, the table of the prescriptions
which evaluates for tie two sacrifices, kalil
.
and for the
sacrifice of communion, The terms between brackets are drawn
from other similar fragments, notably the Louvre free-ment:
Ibid.
. p. 150,
r1
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( The skin to the priests.
Bull- (The horns to the sacrificer.
(The skin to the priests.
Rem (The horns to the sacrificer.
Sheep (The skin to the priests with the fat of the
Goat (intestine and the legs.
Lamb
Kid
(The skin to the priests.
Rooster (2 zars to the priests.
Hen
The organ attributed to sacrifices that we designate
as being the horns, is noted /? "7 -2 /7 in the text. Any-
philological relationship does not explain this word, but one
will note that it is mentioned only at the occasion of the
bull and the r&m. It is a question, then, of an organ strongly-
developed among these animals, inexistent or very reduced among
the others: horns answer to this condition. In any case, these
cannot be any parts of the flesh, says Dr. ^, I^usseud, since the
prescription concerns among others the holocaust."^
Then, also, in the case of sacrifice of communion,
the tariff mentions thct the chest and the thigh or at least
the organs that we have thus identified are reserved to the
prie St s.
C. SUBSTITUTES mU BLOODIESS SACRIFICES.
Following the great bloody sacrifices, the tariff of
^ Ibid.
. p. 150.
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Marseilles passes ell at once to the offerings of less import«*ce
which it ranks on a single line. There are (l) the birds,
which probably served as substitutes, but were also used in
particular sacrifices: sacrifices for exorcist as the custom
had existed among the Israelites for the woman after her con-
finements and for leprousy, etc. The birds served to make
prognostications. One will note that pigeons do not figure in
these sacrifices, nor in the Latin lists cited above. (2) On
the contrary the Leviticen, pigeons and turtles are admitted
notably as substitutes. It would seem, then, that in Carthage,
as in iJyria, and in Phoenicia, birds had played a particularly
sacred part which led them to the sacrifices.
The /IWTP /IJJTfare sacred first-fruits correspond-
ing to the bikkourin of Palestine: "If you wish to offer to
Yahweh an offering of the first-fruit ( bikkourin ) . " It is
again the re shit kol-bikkure kol « and the re shi t ' arisotekem
of Ezekiel.^
The zebah sed is an offering of grain, perhaps of flour
or of bread, and ths zebah shemen. a sacrifice of oil; in a
passage in third Isaiah we see the cult of Melqart, it is a
question of offering of oil. -c'or all these sacrifices it is
written ten farthings to each priest*
The fact that of zebah can be applied here for the
bloodless sacrifices, proves not only the unity of the concep-
lAissau^, Les Criginea C;anan . du Sacrifice Israelit e . p. 152,
»
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tion of the sacrifice, as Rotertson ^^mith has noticed, but also
tbs identity of the rites practiced, in one part of this grain
and oil ought probably to be burned as in the prescription of
ths Leviticus. . . . One will take the grain and oil one
handful with all the incense in order to burn it on the altar."
The rest of the offering was returned to the priest. In spite
of the consumation that one can make of these last, the oil
ought to serve for lighting the temple. One knows the care
with which it was ordered that the high priest at Jerusalem
ought to prepare the lamp for the chandelier end to leave it
there from ni^t to morning continually before Yahv.eh. For
this office it was prescribed for the Israelites to furnish
pure olive oil.
In the last place the tariff of Marseilles mentions
the minhat (Hebrew: minha ) which was composed of cakes of
grain !^ ^ of milk JL^ FI or all other blood-
less offerings* '^'he name of the grain cakes, baloul
. recalls
the recipe of Leviticus: "One adds to tie fine flour in the
cakes without leavenirig, knead (baloulot) with oil. ^''ill these
cakes, sort of conical bricks, that one sees on certain Punic
steles drawn out of a cylindrical mold and the surface striated
with logenze molding.
This set of prescriptions is ended with the special
dispositions concerning the sacrifices offered by the associa-
tions: mizrah, shaphah
.
mar zeah, or any other group. Each
group pays only the tribute of the sacrificer.-'"
^Rene
-^ussaud, Les Oripines Canan. du Sacrif ice Israelite
. p. 155
c(
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D. ITS RELATION WITH THE LEVITICIAN.
(1) What are the conclusions of this section?
This examination gives such an indentity between the
Carthaginian sacrifices and the sacrifices prescribed by the
Leviticus, parallelism of such continuity in the detail that
one can only draw this conclusion: that both are derived from
a common source, are imprinted with the same depth, which can
only be the Canaanite ritual, otherwise called Phoenician. The
Old Testament server to show, besides, that the Canaanite gods
received the same sacrifices as did Yahweh and that they did
not have the embarrassment of the Rabbis, who have generally
explained the institutional sacrifices in Israel as the desire
of Yahweh in order to turn His people away from the cult of
idols.
(2) The opinion of the scholars
Emil Scnurwr has justly remarked that "Judaism owes
one of its greatest progressions to the invention of Titus and
the arrest of the sacrificial practices that he imposed." ^
From the congjarison with the Canaanite sacrifices it
seems the mode operation fixed by Leviticus is much older
than the period of exile. The record ought to show the times
when they were installed and acclimated in the Holy Land.
1
Les Origines Caneennes du Slicrifice Israelite, p. 154.
^Ibid. p. 154.
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This we s when the Isr&elites adopted the language and Canean-
itic writing and shifted from nomadic into agricultural life.
The ritual had to "be officially fixed at Jerusalem after the
dedication of the temple of Solomon."^
Our records are more ahundant from the time of Ahab.
V»e see that there was hardly any change in this epoch of the
Israelitic cult. The authentical prophetic tradition that
is to say, the time of iilijah and Elisha were the only grief
for Ahab and his family, because the prophets arose vigorously
against the sacrificial abuses of the Levitical religion.
"It is better", they said, "to obey God than offer Him the fat
of racis." The old prophets conserved, in effect, the ideal of
life, simple and free, of a religious form less complex and
formal. There is something of truth in the saying of Amos that
Israel did not offer sacrifices in the wilderness, it is to say,
in such extravagant form, variety, and quantity as they finally
did in the Canaanitic period in the Holy Land. The only sacri-
fices known for them in the wilderness were burnt- of fe ring and
thank-offering. In the writings of prophets v;e find an entirely
different tone than in the teachings of Leviticus as we have
seen in the previous chapter. Moses did not draw up the book
of Leviticus* The Carthaginian documents are the key-witnesses
in the controversy of the eighth and seventh centxiry prophets
and the Levitical priests, and in vindicating the assertions
of the prophets. If one ever had any doubt on this question,
''• Ibid.
. p. 155.
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one needs only to read the Carthaginian end Phoenician tariffs,
end the Ras ^^hamra document. They are the strongest witnesses
that the sacrifices, as listed dovai in the Leviticus, are in-
herited from the Canaanitic peoples, and that Yahweh has never
appointed them, as Jeremiah says, to he offered to Him,
On the other hand if the critical school has shown
that thB redaction of Leviticus is later than the exile,
there is place to distinguish between the form in which it is
redacted and the base of the ritual. I'his is certainly more
ancient and has not been effected in its essence by the redactors.
There is no place, then, to oppose in an absolute fashion, as
is generally made, the pre-exilic ritual. If it has been pro-
mulgated as a ritual, I cannot say, but it has certainly been
practiced. In one epoch the very places of the holocaust and
the expiatory sacrifice were confused under the name of kal i 1 :
the distinction beiiig established later than the eighth century,
since we find the Carthaginian ritual which ought to have been
constituted at this period. As for the expiatory sacrifice, the
distinction between the sacrifice, pro peccato . and the sacrifice,
pro delicto , is later than the eighth century, since it is not
found at Carthage, but is certainly earlier than the exile, be-
cause Szekiel speaks of it as a v/ell-established practice.
That is, in fact, mentioned in the history of Jehoash, (il Kings
12:16), but that proves simply that the distinction was known
in the annals of the temple, a source v-^hich has been reached
by the redactor. "This source is not older", says Dr. Ihissaud,
"than the last quarter of the seventh century, because the
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story concerning the repairing made in the temple under the
rule of Jehoash, will attest the same thinp^. It is true that
there it speaks only of money, indicated for hattat and a sham .
Now, if in this passage from the hook of Kings it is only the
question of a sum of money, it is to be understood that the
sacrifice Which accompanied it was not imposed by the teller.
It explains to us, in fact, that the money brought to the
temple, was then turned over to the work-men repairing the
temple, except for the money for the hattat and asham, which
remained the property of the priests. That signifies orJ.y
that E person who felt satisfied in the forgiveness of his
sins and that his iniquities were covered, gave a sum of money
as a contribution, perhaps both to temple and the priests;
but there was also some sacerdotal source indicating that the
priest received retribution in money in certain cases for the
expiatory sacrifice in addition to the portion of the food-
stuffs. It may also be possible that the money for the hattat
represented rashat of the first-born, for Ivlicah tells us that the
sacrifice of the first-born was considered as hattat .
As for the Carthaginian sacrifices, such as the tariffs
let us know, then, one can deduce from this procedure that the
ritual is ancient and truly brought from Phoenicia at the time
of the foundation of ^arthage by the Syrians about 1000-850 B.C.,
because there were Phoenician trading centers already in the
^ Ibid.
. p. 151.
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sixteenth century B.C.^ The analogy of the Israelitic rittLbl
is such that v;e can, thanks to the last, reconstruct them in
their main lines and show the course of ceremonies,
As at Jerusalem, the heast which answers to the required
conditions ought to be led before the altar in order to be ac-
cepted \jy the deity. The faithful practice the rite of imposi-
tion in placing the hands upon him which is to be consumed, and
that for well identifying him. The offering was effected by
the se orifice r or by the priests, one does not know which.
Originally, as among the Arabs, each one sacrificed the beast
that he offered. The idea of priesthood had been formed into
its officialian little by little. In I Sam, 2:13 the immola-
tion is wholly served by the sacrificer. Vie have seen that the
Hebraic text of Leviticus conserves the memory of this ancient
state; the priests were only required to offer the blood and
fats to Yahvveh, to light the fire of the altar, and finally to
eliminate the meat to be consumed which was not burned up by
the fire,^
One may presume that at ^arthage the priests offered
in the same way the blood as well as the fats to the divinity,
and that they lighted the fire of the altar in order to burn
there the fats of the animal determined, after having disposed
of them, head first, as one can see on the Punic steles. We
shall not return to tbe division of the organs of the beast, nor
^TheoP. Collier* 8 Art. "Carthage" I^ncycl,Bri tannic a
.
Vol, V, p. 428
Les Origines Oanan. au 'sacrifice Israelite , p. 158,

to tbB preparation of the bloodless sacrifices that we have
seen to he very similsj? to those practiced at Jerusalem, but
start to study the Ras ^^hamra discoveries,
V. RAS SEAiiKA EVLQEJTCES.
(l) Now, we turn to the oldest evidences which have
been brought to light of recent years at Ras Shamra, Phoenicia,
These findings are from the period of the seventeenth to
foiirteenth centuries, B.C. Ras ^hamra was a Phoenician city,
located on the Northwestern Syri&n ^oast, about £00 miles north
of Joppa, At its height the Phoenician cult seems to have been
very dominating for the preoccupation of assiiring the crops for
the population was strictly tied to the rainfall. They were
practicing the efficacious rites which would capture the per-
sonified focus of nature and maintain regularity of the seasons.
One of these rites is the sacrifice.
In order to nourish the gods snd the people, and "to
fatten them" as the text says, one must offer the presents to
the deities on a golden table. We find the same rites in
Jerusale m.
"Here is given them to drink.
Place the bread on the table
,
The bread and the wine in the pots.
In the gold goblet the sap of the trees.
However the offering on the golden table did not always
seem to be sufficient; one had recourse, then, to a sacrifice
which determined an action more powerful. One may remark, in
^Virolleaud, de II AB, IV-V 35,38.
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passing, that if the sacrifice of the shewbread was the only means
for the sacrificer to make his offering to tb9 divinity , which
seems to be the theory of the sacrifice-giving, the sacrifice would
not have had a place in the poems of Ras Shamra, which put
only the god on the scone.
"It clearly appears to us, says R. Dussaud, "that the
Old Testament has saved a number of the sacrificial practices
of tie ancient Phoenicians, and not only their practices, but
also the technical terms of the same. Thus, the m t. n t. m
or "perfect offering" of the Ras Shamra texts, corresponds to
the tamim of Leviticus; the £ 1 £ of the same texts, to
th9 shelamim of the Israelite sacrifice of community."^
"We have shown that the Israelite feast of masaot or
unleavened bread continued a Canaanitic practice of which one
finds a precise description on the poem of Aleyin."^
One list of sacrifices,^ attesting to the variety of
the sacrificial practices, makes mention of d b h« b s t.
probably the "sacrifice of the skin", which corresponds to
the hatt at of Israel, '-^-'he ^ h lu_ d n t. (dinah in Hebrew),
may heve been the sacrifice for the securing justice, i-s for
the ^ h h t. d m m one is given to understand toda meme . that
ia to say, "sacrifice to get rain"; otherwise called in order
'';Rene Dussaud, Revue de L'Histoire Des Reli gi ons . 1 952
.
p . 285
.
'^Rene Dussaud, Revue de L 'Kis toire Des Re ligions
.
1951 .p. 285.
3ll. AB, III. 18-20: dbh bst wdbh dnt wdbh td m m.
t r
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to give thanks for receiving the rain. The varisnt tdmmt
can be interpreted in the same way: todah maimah .
M, Dhorme has recognized the holocaust under the
form £ r jD. One knows that in Hebrew saraph is used for the
holocaust of children.-^
l^he term kalil applied emong the Carthaginian as wel
to the holocaust as to ths expiatory sense, for it is Mot him
self, who offers to the vengeance of "Anat", reproaching him
over the death of his brother Aleyin, son of Be*al. Hot crie
in effect:
"I am Aleyin, son of Ba'al, bringing then (the
sacrifice )
;
I am the lamb that one disposes as expiatory
sacrifice with the pure wheat.
M. Virollaud has established that e ja t. is used as
the Hebrew ishshe . fire sacrifice to v/hich it corresponds.
The same text puts in parallel the n b 1 at, which seems
to designate the sacrifice of communion. Here is, besides,
the translation of the section of the poem, such as given by
M. Virollaud:
"You will place the (sacrifices) lighted in the
sane tuarie s
,
The n b 1 at in the temples, this day and the
following.
You will eat the (sacrifice) lighted in the sanc-
tuaries.
The n b 1 at in the temples, the third and the
^M. Dhorme; Revue Biblique
. 1931, p. 15.
^ Ibid.
.
Revue de L 'Hi stoire -^es Religions , p. 286.
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fourth day,
"You will eat the (sacrifices) lighted in the sanc-
tuari es.
The n h 1 at in the temples the fifth and the sixth
day.
You will eat the (sacrifices) lighted in the sanc-
tuarie s.
The n b 1 at in the middle of the temples:
Thus during the seven days.
You shall offer in action of the thanks the (sacri-
fices) lighted in the sanctuaries.
The n b 1 at in ths temples.
iiurround the aromatic s of silver, of gold v/e will sur-
round the incense. "1
(2) The Victims are the same.
This same text defines the animals offered in sacri-
fice: of beef, mutton, weight of bulls and fat of rams,
bullocks a year old, of sacking lambs for the people.
Thus in the great sacrifice which served to consecrate
the temple, the females did not enter; but from the price
beasts offered by the community or the official people, one can
see a modest offering for the people.
While the interpretation may be uncertain we will note
an exceptional sacrifice, that, it seems, of the male young
ass, which was sacrificed at the appearance of the star Venus,
otherwise called the dawn, before sun rises. In effect this
sacrifice immediately precedes the conversation with El, the
great sun-god.
At the same time this portion that we are going to cite
retiirne us to the activity of the double Qadesh and Amourrou
Rene Dussaud, Revue de L'Histoire Pes Religions .1951 .p. c86f
.
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which we have identified with ^n&t and Aleyin.
The order of service seems to "be given by Asherat -
of the ^ea to the binomial Qadesh and Amourrou in these terms:
"(Attach the ass), tie the stallion,
(dispose the vine-branch) of the silvered leaves,
of at shining green).
"Qadesh and Amourrou obey.
They attach the ass, tie the stallion,
dispose the vine to the leaves silvered
of a shining green.
They take their asses to the vine
.
"Qadesh and -^mourrou cross their hands.
Asherat plans the ass on the high place,
the st&llion on the ... of high place ,
"Qadesh sieges theip,
Amourrou embraces them
when the star appears before the sanctuary of
the vii^ine Anat and (then) Ba'al protests
the salor of Sapuna."^
When the sacrifice is finished, the binomial Qadesh
end ^ourrou turn toward i-l, for by this time the sun should
have risen, in order to present his request.
(3) Sacrifice exemplified by Anat has parallel with
last sheaf of Israel,
"This sacrifice which Anat practiced is parallel, as
we may note, to the rite of the last sheaf in the Levitical
practice. The ritual performance is identical. In Israel it
was for the purpose of restoring the rejuvenating spirit of the
harvest, and in the same way in Phoenicia it was to revive the
drooping spirit of the vine. And it will be Anat who will work
it if one permits it, as we have shown that Qadesh is one of the
names for this goddess."^
•'- Ibid.
, p. 288. 3ihid. ,p.289,
2lbid., p. 288, ^J^Ll. ,p.290.
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Now, if it is thus, one will note that in the cese of
the Itst sheL.f, they burned frequently an animel thtt ht^s some
connection with the last sheaf. Generally it is an animal which
has crossed the field at the time of harvest and in whom the
spirit of vegetation is hidden. The rite described by the
poem of Ras ^hamra is not without analogy in the Jewish litera-
ture, since one envelopes the ass with vine branches before
proceeding to the holocaust. In order the spirit may not enter
into the other animals than those one wishes to sacrifice,
the ass comes into the first place because of his fondness of
vine leaves and tender branches after the grapes have been
picked out.
Pausanias tells the same kind of story of an ass
browsing the vine, that it gave the first idea to the pruning
of the vine. Ab to his fondness of the leaves of the vine,
and in order to mark a state of prosperity to which Judah at-
tained, his father Jacob foretold that the ass nourished it-
self in this way:
"Binding his foal unto the vine.
And his ass's colt unto the choice vine."^
^Gen. 49:11
t
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VII. CCNCLU3I0H3.
Tl) The Sc^crifioiel System as a Social Inheritence.
We gather from the foregoing articles of Jewish and
Cenaanite sacrificial systems that they have been their social
inheritance from generation to generation. We, at the modern
period, are speaking of doctrine in relation to our religious
ideals, "but it was not so v;i th the Semitic peoples. They had
in their minds only their social customs , which, as such, had
to explain the whole situation. It is now generally agreed
that acts precede definite "beliefs. This is true of all re-
ligious acts. The "birth-place of religion is the human soul.
It may begin as en instinctive impulse and idea-motor movement,
rather than as directed acts based upon definite beliefs.
Primitive people did not think in terms of casual relations
concerning the superhuman powers and then express this thinking
in their action - ceremonials, religious dances, and other acts
of religious ritual. That, for instance, the Semitic peoples
do have beliefs concerning the relation of spirit to natural
phenomena is, of course, undeniable. But the acts come first,
as impulses of an instinctive type. These acts are, for the
most part, group activities which take place under the social
stimulus of imitation and suggestion. As such they may be
called social customs. V/ith civilized people, definite belief
usually accom.panies and precedes action, but with primitive men
action is first.
(2) The psychological background of the sacrifices.
« »
(
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Alt hough we have seen th^t the sacrifices of the Semitic
people have started as a social custom of e reflex from their
community life in the ancient past, it does not always remain
^ so • An idea will produce new ideas, and therefore there will
finally be a multiformity of ideas as the system had developed
for instance smong the Phoenician and Jewish peoples. ITow, we
may ask, what is the origin of the sacrificial system, and when
did it start? Ho one really knows when it became a custom and
how it started. There may be some hypotheses which are not
very far from the truth. ?f . R. Smith seems to have been the
first to insist on the importance of distinguishing three types
of sacrifice: (a) the communion form, in v^fliich t>^ deity and
his people were commensals;^ (b) the piacular form, an expia-
tion for sin - essentially substitutionary in character, the
(totem) animal being slain as a substitute for guilty tribes-
men; and (c) the mystical form, in which the deity himself,
in bodily form, is supposed to be slair by his worshippers and
ceremonially eaten by them.^ But this is an advenced form of
the idea of sacrifices. If vve like to get into the origin of
the custom, we have to go back thousands of years to find the
root of it. The origin of the sacrifice must have been much
more simple in its character and meaning. There are traces of
the ancestor v/orship among the Semitic peoples, and we have to
^ go back into these sources to find the origin of it. The primi-
IW.R.Smith, The Religion of the Semites
.
p. 25 9.
^Ibid.
, p. 399.
^ Ibid .
. p. 422.
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tive man thoup-ht that the spirits of the dead were continually
living somewhere about them and were still ambitious about the
tribal affairs in the society as before, Thourhts may have
come into their mind that they need their food and drink as
before, and therefore furnished them something to eat and drink
as well as for the otl^r members of the clan. This may be the
original form of sacrifice.
(3) Sacrifice for tie deity.
The sacrificing for the deity may have started the
same way. I'he idea of deity was so firmly fixed in the i^emitic
mind that there hardly ever arose a question of doubt of his
existence. His presence was the social reality. Really, he
was the first member of the clan, the father of all the clans-
men. As to the reason of th© Fatherhood of God, the people
started to give the ntanes of the deities to their children as
a reminder that the deity is present and is the head mem.be r of
the clan. Now, when the deity has taken such a place in the
clan, it was a sisggestion in itself to the primitive mind to
make a sacrifice to the deity. The deity took a concrete, an-
thropomorphic idea in their mind, and they thought that God
needs real food to eat like the other members of the clan.
This may be the origin for starting to sacrifice to the deity.
They did it as a token of adoration and as a social necessity.
The form of sacrifice was evidently in the form of food, milk,
honey, and wine placed somewhere near where the deity had ap-
peared to them. The burnt- sacrifice is a later development and
suggests a more advanced idea of the religious development in
r
f »
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the primitive community.
(4) Sacrifice in seeking ^od's favor when He is angry.
^''hen we think of the primitive life, and the solidarity
and unity of the clan, we can readily see that it was an essen-
tial featiire for their social life, and mode of their religion
was the outcome of their social customs. Its members were
"bound hy the tie of common blood to one another and to God,
their Father, The domestic animals of the tribe, to some e-x-
tent shared this community, at least inasmuch as they were
tribal guests, and had the privilege of adoption conferred on
human strangers by the mere fact of guesthood; for when God is
angry. His favor can be restored by an act of communion between
Him and Eis worshippers; the victim, the non-human member of
the clan (i.e. the totem), shall be sacrificed to appease Eim.
'This may be the psychological background of the sacrifice of
the communion in its first origin.
(6) Sacrifice as tribute to deity.
Now, when a nomad ceases from wandering life and
becomes an agriculturist, his relation v/ith his god alters,
'-^'he God is no longer a father, but a king or proprietor, from
whose hand the worshipper receives his land as a tenant. The
idea of the sacrifice may change with the change of the socisl
conditions. The sacrifice now becomes more of a tribute than
a commxmion. The God is le4, (both in early as well as later
times), first by leaving portions of the flesh by the sacred
stones; afterwards, (as less materialistic ideas of the nature
It
<
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of deity develops),by pouring out the life-bearing blood on the
ec^rth as his portion, which, as it sinks end disap-peers can
more readily be supposed to be absorbed by the deity than the
solid flesh; and finally, by burning the victim-, which thus
becomes volitalized and etherialized by the smoke. It was
thought to be "a good savor" to the nose of the deity, and
when angry, he v;as supposed to be appeased by the burnt-sacri-
fice ,
(6) According to Robertson ^mith the covenant, or com-
munion, sacrifices were popular among Arabs. Among the Jews
there were three annual convocations for the purpose of sacri-
ficing of communion. There were meals of fellowship in which
the deity participated along with his v^orshippers. Just as
eating a common meal was regarded by the Arabians as binding
people together, so was it with the deity in his relation to
those who worshipped him. The blood was poured out at the
sacrificial meal as food for the deity, to cement the union
between him and his worshippers. In this way a friendly rela-
tionship with the deity was maintairjed, and misfortiines and
divine anger were avoided, ^his is a very well-known method
of sacrifice in the Levitical ritual, and was commonly prac-
ticed by the Canaanite people before Israel invaded the country.
(7) The burnt-sacrifice (olah and kalil) are old sacri-
fices, known among all clans of the i>emitic people, where the
vhole victim was burned upon the altar. In the Levitical system
» t
r
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the burnt-offering occupied an inportant place, for the principal
act in the temple viorship was the "burnt- offering which was called
daily or continual,
(8) The vegetable sacrifices ( zebah 8ed )»
Of the vegetable products there v/ere sacrificed mainly
the same things as are used at the table as daily food: Oil,
wine, meal, salt, leaven, milk, honey, and fruit. Milk on the
otter hand, though one of the commonest article of food among
the Israelites, has no place in Hebrew sacrifice, but libations
of milk were offered by the Arabs and also at Carthage .-^
(^) All other sacrifices were found smong the Carthagin-
ian and Phoenician people for centuries before Israel canie into
Palestine. The development of the ideas of sacrifice has been
during a long period of time, as Well as the development of the
idea of deity. ^'<e can trace the conception of God from a very
crude idea of the being of God and His relation to man to a more
perfect conception of His person and relationship to His wor-
shippers. '*<e find the first symbol of deity in the form of
massebah
.
which was a crude and unhevm stone pillar, either
meteroric or otherwise, or a cairn of stone v/hich also has been
found in all the ancient high places and sanctuaries. In the
later development the pillar took the form of an idol. The
same principle can be found in the Mosaic tables of decalogue.
Here we use Jacob as an example who thought that the deity was
living in the rock which was under his head at Bethel, when he
^Viellhausen, He id e nthum
. p. 111.
t f I ' ' I
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had his "beautiful dream of the revelation of God to him. There-
fore, ^e erected that rock in a standing position, poured some
oil on the rock for the deity, who was living in it, for the
libation. Israel had the same kind of adoration towards the
slabs upon which the ten words were engraved. Those slabs had
a magic power in them. The ruah of Yehweh was living in them,
and therefore they were carefully safeguarded by the priests.
When it did not go well for Israel in the war against the
Philistines, they brought the ark into the war front and were
greatly rejoicing because the Yahweh had come into the camp.
When, after all, they were overpowered by the Philistines, and
lost the battle, and lost the ark of the covenant, that was the
greatest loss they had ever felt. According to the priestly
legend Yahweh punished the Philistines and seventy men lost
their lives because they dared to look into the ark,^ which
was so sacred a thing that even the high priest had to first
make the sacrifice of incense to it before he could go near
and look upon it. Whatever development has taken place among
the Caneanite people, it has been adopted, either in the same
form or slightly modified, into the practice among the Israel-
ites.
.(10) Likewise, there has been a development in the
idea of the sanctuary. The idea of deity was local. He was
living some place. Yahweh 's original home was on Mount iainai.
^I Sam. 6:19.
^Lev. 16:13.
f« »
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When he e.d opted Israel as his people, making a covenant with
them'^ at ^inai , he wrote the Ten ^^ominandinents for them v?ith
his own finger. When those tahles were written upon the stone
which was part of the Holy fountain, so Yahv/eh followed with
the tahles to the Holy Land,^ which his newly adopted people
were to take into their possession according to the promise he
had given to Ahraham. l^hey thought that the deity needed a
house, therefore they huilt him first a"tent of meeting" v^hich
is called the tabernacle in P document. Sinai was the first
experience in the idea of the house of God; there was a cave in
that mountain, which was thought to be the place where Yahweh
lived. Then later on, v.'hen they built the tabernacle, he mani-
fested hiL.self there. Later on they decided to build him a
house on top of Llount Zion at Jerusalem, which Yahweh adopted
as the place where he would live. There is a very fascinating
thing to be noticed in the temple building at Jerusalem. It
was built by the Phoenician builders and craftsmen. They had
experience in the temple building, because there were many
temples built in Phoenicia, and they built it according to the
ancient Canaanite plfc.ns, YiJe can detect in ell the Canaanite
temples three sections; the court, the sanctuary, and the holy
of holies. This same plan was followed at Jerusalem.
(11) The equipment of the temple was made in the
same way as in the Canaanite temples. Everything W£s prepared
for the multifarious sacrifices which the ancient Canaanite ritua
required. Y/hen Solomon's temple was completed, he put to test
its efficiency when he sacrificed "before Jehovah . . . twenty
1 Ex. ^0:l-£3:33.
2 Ex. 31:18.
3 Ex. 40:38. Nu. 14:14.
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and two thousand oxen, and a hundred and twenty thousand sheep".
The second temple was very much the same kind as the ten?)le of
Solomon, except that there was an altar in addition which was,
in all probability, absent from Solomon's temple. At least it
is not mentioned with its paraphernalia. The incense was of-
fered in the incense burners. The altar for incenss? was found
in the temple at Ras Shamra, Phoenicia, and accordingly in the
temple of Zerubbabel.
The Cane.anite Practice has been adopted minutely in
Jerusalem and the people had a very faint idea of the difference
of the worship of Yahweh and the worship of Baal. In the sacri-
ficial victims there is only one or two differences: The Is-
raelites did not sacrifice the ass, neither a deer to their
deity as did the Phoenicians. All other sacrifices seems to
be alike.
(12) Deuteronomic reformation.
All the public utterances had been suppressed by the
wicked rulers of the kingdom and a division of the kingdom did
not make the situation any better. Jerusalem ran with the
blood of the martyrs, while old heathen worships flourished
and new ai Its were borrowed not only from the Canaanites, but
from the Assyrians as well; so the prophetic party became
aroused to effect some reformation in the cultus* The teaching
of the eighth century prophets had been concerned, in the main,
1
II Chron. 7:4-5.
€5
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with scxii^l righte ouaness as the n£.tion*s "best expression of
loyalty to its God. ^ut along side of this, and certainly not
without soniB sympathy from the prophets, there wa? a movement
more priestly in origin for the reform of the cultus. These
two tendencies combined to produce the Book of Law found in the
temple by Hilkieh, which formed the bases of Josiah's Reforma-
tion, ^'his is usually, and in all probability correctly, iden-
tified with the original I^euteronomy . The reformation of Deu-
teronomy reduced the number of the sacrifices to only three:
burnt-offering, meal -offering, and heave-offering . The heave-
offering was a presentation which was not mentioned in the
writings of the eighth century prophets, but was probably prac-
ticed by the Canaanite people for a long time before that, end
had been in practice among Israelites after the eighth century
prophe ts.
(13) The reformation of the eighth and the seventh
century prophets came really at an opportune time. Although
Jerusalem had become the chief center of the worship of Yahwe h,
there v/ere many high places in all parts of the country where
purely pagen practices were maintained. The popular mind,
indeed, was for the most part, unable to distinguish between
the worship of Yahweh whom they called Baal, and again Baal,
v/hom they called Yahweh. It was really a syncretism of Yah-
wehian and Baalism. I have seen many oblation cups which have
had the handle seal: "Bael is my Yahweh", and again "Yahweh is
tt t
t
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my Baal". These cups have been excavated from the site of
Tell En-Nesheth (Mizpah).-^
The sacrificial feasts were something that v;ould give
a shock to the (Christian mind, i^specially the three annual
sacrifices were public functions of a town or a clan. People
from all sides of the town or dsn were streaming together
dressed in their gayest attire, marching with singing and music,
and bearing with them the victims appointed for the sacrifice
with a store of bread end wine. *ind when the sacrifice was made,
men ate, drank, and made merry before their deity. When we still
mention the "sacred prostitution", drunkenness and public
revelry, it is really a pagtn sight. No wonder that the eighth
century prophets raised their voices against this heathen prac-
2tice and declared that Jehovah had never appointed it to Israel.
The Jews appealed to the law that it designates the sacrifices.
The law of Jehovah is with us. But Jeremiah retorted thst it
•is not the law of Jehovah, "but, behold, the false pen of the
scribes hath wrought falsely."^
(14) In the same way we hear the roaring voice of Amos,
the shepherd of Tekoa, in the Judean and Galilean hills. He
declares in the name of Yahweh; "I hate, I despise your feasts,
and I will take no delight in your solemn assemblies." He
^These cups are kept in the Museum of the Pacific School of
Religion, Berkeley, Calif.
^Jer. 7:22.
8jer. 8:8.
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scornfully says, "Yea, though ye offer me your "burnt-offe rings, I
will not accept them, neither will I regard the peace-offerings
of your fat beast. Take thou away from me the noise of thy
songs, for I will not hear the melody of thy viols. But let
justice roll down as waters and righteousness as a mighty stream,
^hen he declares that the leviticel ritual was not known in the
time of the wilderness. "Did ye bring to me sacrifices and of-
ferings in the wilderness forty years, 0 house of Israel?" After
this he declares that all this wickedness which is known among
the people was inherited from the pagans round about them in the
country.
(15) Ho sea says the same about the sacrifices. "I desire
goodness and not sacrifices; and the knowledge of God more than
burnt-offe rings. ^ut they, like Adam, have transgressed the
covenant: there have they dealt treacherously against me."
Here, according to Hosea, the whole sacrificial system is a plot
against God, i.e. they pretend to worship Jehovah, and in reality
it is the worship of the heathen deities and sacrificing to them.
They have entirely broken the covenant of Yahweh and heve gone
to heathenism.
(16) The same doctrine we find in Isaiah. "Y/hat unto
me is the sacrifices? saith Jehovah: I have had enough of burnt-
offerings of rams and the fat of fed beasts: and I delight not
in the blood of bullocks, or of the lambs or of the he -goats . .
Bring no more vain oblations; incense is an abomination unto me;
rC
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new moon and sabbath, the celling of assemblies, I cannot away
with the iniquity and the solemn meeting. Your new moon - the
sacrificial times - and your appoii.ted feasts my soul hateth;
they are a trouble unto me ; I am weary of bearing them.** These
words are plainly spoken against the Canaanite practices. There
remains no room for compromising*
Isaiah further declares that the commsndment of their
worship, i.e. the worship of sacrifices, "is the commsndment
of men which had been taught them."-^
(17) The Carthage inscriptions.
We have made close observations of the Carthage inscrip-
tions and have come to a conclusion that it has close uniformity
with the Levitical lav.s. The Carthage inscriptions are probably
from the fourth century B.C., consisting of the tariff of psyn^nts
of the worshippers to the priests. The Phoenicians' system h£.d
an ancient Canaanite background; the ancient Canaanite system
has an ancient oemitic background; when £gain the sncient
Semitic background has the pre-historic Babylonian background.
Here we see the course of progress of the system of th£t type of
worship, ^'hen we are speaking of Canaanite, we mean the system
as it was found in Palestine and Syria during the tv;o milleniums
B.C,^ ani the ideas became analogous among all the Semitic clans
in Palestine and Syria and there are foiind only slight differences
among the different clans iri those countries. The sacrificial
victims of Phoenicians and Israelites are the same :bull,deer, ram,
^Isa. 29:13.
r
he -goat, she -goat, lamb, kid, doe. The doe, as I have explained
in the previous chapter may he a castrated he-goat. In Palestine,
Phoenicia, Punic ilfrica, where animals were raised f or a long
time as doms sties, the wild enimals oi sacrifices had the last
place.
(18) Perfection of the animals.
The animals to be sacrificed must be perfect in form.
The male comes always before the female. The whole female is
admitted in Israel only in the sacrifice of communion.^ And for
the burnt-offering in Israel only the male, bull, r&m, he -goat,
or pigeon are admitted. In both systems they must be perfect and
2
without blemish.
An uncastrated male is always better than the castrated.
Dussaud tells us that this is perhaps one of the reasons which has
led the ancient law to exact the sacrifice of the first-born on
the eighth day. The sacrifice on the eighth day assured the en-
tire uiimal. The eighth day law is uniform in both of the gy stems.
In Israel the burnt-offering was a whole animal; so it
was in Phoenicia. There are three sacrifices in Phoenicia:
whole -of fe ring
,
prayer-offering, and whole thank-offering.
These correspond with the offerings in Leviticus. The whole
thank-offering of Carthage is the only bloody sacrifice where
no part of meat is given to the priest and corresponds with the
^Lev. 3:1.
2Lev. 28:17-24.
^Rene Dussaud, Les Origines Canan. du Sacrif. Israelite .p. 136 and
Lev. 1:1-4,10.
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whole thank-offering of Israel, ^he whole thank-offering gives t
the priest a part of the met and nothing to the worshippers
in both of ths systems. I'he prayer-offering divides the animal
between the officiating priest and sacrificer and corresponds
with tb9 Israelite prayer-offering. We make a conclusion baaed
on the historic background of whole-offering and whole thank-
offering as the dividing into two of one and the same sacrifice
in earlier times.
At Carthfc.ge only the officiating priest ate the sacri-
fice. In Israel the entire animal, except the blood and fat are
given to the officiating priest. In Carthage the term for
prayer-offering is seva'at . The Hebrew term is sevahah, the cry
to heaven. In the Carth£.ge prayer-offe ring the priest receives
two parts of the sacrificiel animal: lungs and thigh. In Jeru-
salem the right thigh went to the priest who ate it in the temple
with all his family.
From this study it is seen that there is a close
parallel end identity almost in detail between the Carthaginian
and the Levitical systems of sacrifice. "J^hey seem to have very
much in common and give expression to the same kind of religious
ideas, ^he chief types of sacrifice in both are analogous.
The Hebrew sin-offering is absent in Phoenicia. The
materials of the sacrifice are generally alike. The Hebrew sacri
ficed domestic animols only, but Phoenicians offered sometimes
wild animals like deer. There are different opinions of this.
However, they offered wild birds, game including milk and fat.
r
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Certain parts of the sacrifice assigned to the priests and wor-
1 2
shippers are the same, and relief to poor is also ccimnon.
It is noticeable, however, that the same terms do not mean the
same in both systems.
(19) Common source for both of them.
After a careful study of the subject we have reached this
conclusion that the one and the other have derived from the common
source and borrowed from the same ground of stock which is Canaan-
ite, and later on called Phoenician. We have biblical material
verifying this. The writer of Kings says the Canaanite gods re-
ceived the same sacrifices as Yahweh. This borrowing may be trac-
ed in its beginning to the time when Israel entered the land of
Canaan. From that time on Israel adopted the writing and language
of the land, the life, customs and to a great degree the religion,
especially the sacrificial system. The ritual became official
in Jerusalem from the time of the dedication of the tenQ)le by
4Solomon (970-930 B.C.). It is interesting, in this connection
to recall Amos 5:25. Israel offered not sacrifices in the
Wilderness. Jeremiah agrees with this when he says, "l spake
not tmto your fathers nor commanded them in the day I brought
them out of Egypt, concerning burnt -offerings or sacrifice.
In the same way, the bloodless sacrifices are very
^Lev. 6:19; 7:8; 15-19.
2
Lev. 5:11.
^11 Kings 10:24; Isa. 43:23-24; Jer. 7:9f.
*I Kings 9:25.
5
Jer. 7:22»
c
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closely identical with the two systems. The bikkourin , the
first fruit, it is the sa.me as reahi t kol ; bikkourin kol reshit
,
is the sanie as reshit ari sto tekem of Ezekiel.
Also zebah sed , the ordinary grain or flour offering, and
the ze'oah shemen , as sacrifice of oil, are identical with these
seen in Third Isaiah.
(20) Marseilles tablet. The Marseilles tablet mentions
the minhat
.
which is the same as minha in Hebrew. This research
gives such an identity between the Carthaginian sacrifices with
those of Leviticus that one could draw this conclusion: both
are derived from common source, and are still the same way,
identical with each other, rather than with the blood sacri-
fice. The same elements are found in the recently discovsred
Ras Shamra tablets. The Canaanite cult is much older than ei-
ther one of those Phoenician or Levitical. But they are so
closely identical that there is no doubt of the same origin
of both, therefore the prophets of Israel took a common cause
against them.
The Ethical Weakness of the Doctrine of Sacrifices. When
the ancient Semites had piacular sacrifices, as one may infer
was the case, they must also have had a sense of sin. To under-
stand this question, we should be acquainted with their idea of
sin. As far as the ethical side of the idea of sin is concerned,
the primitive Semites did not know sin in its reality at all. Thei
idea of sin was of a different sort. It was the question of
r
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certain "taboos". Let us take oELLy a few examples from the
Old Testament. In tte primitive times there might have been
a taboo of certain kinds of fruit. "Ye shall not eat of it,
neither shall ye touch it. lest ye die, (Gen. 3:3) This is
the nomad's idea of agricultural end horticultural products.
The sin of IJadab and Abihu was that they used a strenge
fii« when they were burning the sacrifice, i'hey evidently took
the fire from somewhere else than the altar. It was taboo. They
were immediately consumed by the fire of Yahweh. (Sx. 9:£4)
Their crime was that they did not conform with the social customs
in practice. Their father and brothers were forbidden to mourn
for them; end if they did they became incompetent to the ministry
until sacrifice was made for their sin, (Ho sea 9:4; Dt. 26:14).
If a men ate meat of an animal which was not ceremonially slain
it was a taboo. It was sin. (I Ssm. 14:33) Jonathan ate some
honey just before going to battle, it was also a sin. It was
taboo. (I S&m. 14:43-44)
Closely related to sacrifice is the idea of holiness
taboo, '^he district about a shrine, en oasis in the midst of a
desert, a tree, a bush, or even an animal, may be considered
holy, i.e. it may be thought to possess certain unusuel qualities,
which are traced to divine manipulation or possession. (Ex. 3:5)
'We can hardly call this kind of holiness ethicfcl in its proper
sense. Holiness was a kind of a contagious idea, and if a lay-
r« «
(I
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man was infected by it, the consequences might he serious.
(II Sion. 6:6)
Then, there is still another thing. The piety l&rgely
clustered croiind the ritu&l of the temple. The idea of holiness
had not become moralized, still less to speak that it coiild he
individually possessed, and the moral qualities of a man which
comes from the inner relationship with God, and which have grown
into a personal consciousness of divine life and grace in man's
heart, but social conformity with the accepted mode of exerciee
of the ritual at the shrine. J-'here are many familiar phrases
which bear witness to this fact: Ps. E4:7; 26:6; 27:4; 42:2-4;
43:3; 84:7; 13 4:3. This piety wab the temple piety, not an ethi-
cal one. Its resources were in the sacrifices of animal victims
upon the altar of the temple and not in the man's giving himself
as a living sacrifice for the service of God.
These modes of worship were purely ^^emitic, common to all
Semites, with certain modifications and variations according to
their tribal differences and social circumstances, ^ut as far
as the main principles of sacrifices, sacrificial victims, and
mode of presenting the sacrifices to their deities, end even the
names of the various sacrifices, they are derived from the same
sources. There is a distinction made between the clean and un-
clean animals; there are meal -offerings, wine, oil, milk, honey,
fruit and even human beings.
Jlnd as far as the mode of sacrificing is concerned.
f
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the seme method a were used "by all the Semitic peoples. They
are offered ty exposure, by precipitation, "by pouring, by
burying, by shedding of blood, by burning and eating. The
sacrificial purpose seems to be very nearly the seme with all
the J^emitic peoples. The sacrifices are offered as tribute
fminha ) to the deity; and the second main form is the commu-
nion (zebah shelem) ; then the later developments are the pia-
cular or propitiatory and subst itutionaiy sacrifices. These we
find among the /.rabs, Phoenicians and other Canaanite peoples,
as well as the Levitical sacrifices among the Jewish people.
All are identical and of the same origin. Its development has
been a very slow process. ^he same thing has been inherited
generation after generation for thousands of years. Only slight
variations are to be seen among the different clans. Very few
men had appeared who could introduce anything more high and more
ethical. Lloses was probably the first among Jewish people who
had the mind to develop a higher moral religion. But it is hard
to discern which is from him and which is from the scribes. The
Pentateuch is cleverly patched and fitted together so that, at
the first reading, it seems to be almost perfect harmony. It
really needs scientific discrimination and study for years to see
the points of the different documents, Jeremiah make s his pro-
test against the sacrifices of the Levitical priesthood, that
God did not speak, nor did He command them concerning the sacri-
fice, "But", says He, "this thing I commanded them, saying,
hearken unto my voice, and I will be your ^od, and ye shall be
my people ; and walk ye in all the ways that I command you, that
< 1
f
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it may be well with you,"-'- How, if that is what ^od really spoke
to the fathers, thsn there is here an entirely different tone than
in thg book of Leviticus. There is purely moral content in it,
(21) ^^^orship closely akin to the neighboring cults.
This is a proof that what I may call the natur&l basis
of Isrtel's worship was very closely akin to that of the neigh-
boring cults. The conclusion on this point which is suggested
by thB Old Testament history and the Carthaginian, Phoenician
and -^^s i^hainra discoveries, may be accepted the more readily
because it i a confirmed by presumptive arguments of another kind.
Traditional religion, as we have seen, is handed down from father
to child, and therefore is, in a great measure, an affair of
race. Semitic nations sprang from a common stock and had a
common inheritance of traditional belief snd usage in things
sacred as well as profane, and thus the evidence that the Hebrews
and their neighbors had a large common stock of religious tradi-
tions falls in with the evidence v;hich we have from other sources,,
that in point of race the people of Israel were nearly akin to
the heathen nations of Syria, Arabia, and the other Canaanite
peoples. The populations of this whole region constitute a well-
marked ethnic unity, a fact which is usually expressed by giving
to them the coimnon name •^eniites. ^hey are according to J and P
narratives, the descendants of Shem, son of Noah, but most of the
modem scholars are inclined to believe that the classification
is geographical or political rather than ethnographical; the
Ijer. 7:22-23.
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Canaanites for instance, are niaie to be children of Ham, and
near cousins of the Egyptians. But ethnographicadly the Ca-
naanites were akin to the Arabs and Syrians, and they spoke a
language which was hardly anything else "out original Hebrew.
Accordingly, it must be remembered that, when the scholars speaic
of the Semites they do not speak as interpreters of scripture,
but include all peoples whose distinctive ethnical characters
assign them to the same group with the Hebrews, Syrians, and
Canaanite peoples.
(22) What, then, would have become of the Jewish religion
and what bearing would it have had on their moral and national
life, and what influence would it have had upon the Gentile na-
tions, if the Levitical priesthood had followed the prophetic re-
formation? This is rather a difficult question to answer. One
thing is clear, however, that the Levitical religion of the Jews
became rather detrimental for them both nationally and religiously
Their national life was destroyed, primarily, on account of their
stub'oornness and spirit of isolation, "^'''e are "chosen people";
we are God's favorites; .ve are better than any of the Gentiles;
the Gentiles are just dogs in our eyes; we despise them and
we hate them. If we follow the psychological effects of this
kind of thinking, ahat an unfortunate inheritance it was from
one generation to another. It made the Jewish characteristics
more self-centered, egotistic, and selfish than any other
race in the whole world. To think himself to be the r-iler of
the nations without one square-foot of territory is the most
G
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unhappy ideas in any man's dream; and to have the illusion of
being God*s chosen people in the material sense and for their
selfish purposes is the worst illusion that could be borne in
a man*s mindo It has made the Jew unconscious of highest realities*
He do not feel any mercy or sympathy toward his fellow man out-
side his own clan. The same kind of spirit is still prevailing
to day as in the days of Christ. Crush everyone who daj»es to
lift his voice to the contrary! There is no feeling of pain in
the pain of his fellow man. No sympathy in his worries, in his
agony, and in his calamities. Everything is immaterial to him.
He must have his own rights and the best of life, no matter what
the other people have. Jews first! This has been practiced by
them in more than in one sense. Of course there are always ex-
ceptions to this general spirit of the Jews, but these character-
istics are typical of their race.
ITow, we make a question for ourselves: Why all these
i^uxhappy and selfish racial characteristics in the Jewish people?
We do not need to know very much of the social and religious
psychology to find an answer to the question. We think that we
are safe to say that a great percentage of the background of
these characteristics can be found in the Levitical legislation.
In a large part it had made the Jew what he is today, and what
he has been for the past two thousand years, with all his foolish
illusions and false hopes. It has -made him unhappy, unliked and
undesirable in every land. And finally when he finds out that
he is hated and undesired, it makes him bitter and retaliatory,
therefore, he turns out to be an "international Jew"and communist.
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without a country, without sympathy, and without friends. There
is the atme "background to his religion, ^here is no influence,
no moral or ethical power. It is ritualism and formalism which
does not mean very much for the uplifting of mankind or saving
souls from sin and misery, ^here is no influence in it, as far
as the ethical side of it is concerned. '^he law of causes and
effects has become completely fulfilled in the mind and history
of a Jew,
Now, let us take the other half of the question: What would
hE"W become of the Jewish people and their religion if they had
followed the prophetic reformation? The prophetic idea had
"been since the dtys of Abraham entirely different. "In thy
seed shall all the nations of the earth be blessed." (Gen. 26:4.)
The question was of a spiritual blessing. All the revelation
and promises to the Jewish people points out toward the ssme
thing. This was also the understanding of the prophets. God
had entrusted His word to the Jevjs for the purpose of declaring
it to the Gentile peoples. "With voice of singing (i.e. in an
attractive way) declare ye, tell this, utter it even to the end
of the earth," (Isa. 48:20.) "Declare ye in iigypt and publish
it in Migdol." (Jer. 46:14.) "Declare ye among the nations,
publish, and set up standard." (Jer. 50:2.) "Declare His prom-
ise in the islands. Jehovah will go forth as a mighty man."
(Isa. 42:12.) "Declare my glory among the Gentiles." (Is&,66:19,)
These are only a few of the quotations from the prophets.
t
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The^,' ihow the prophetic mind, and their uttersmces are like the
sign posts on the roadside for the Jews, and that God had chosen
them to fulfil His plan for the salvation of the world. Did
they accept this calling? There have been only a few men among
the Jews who obeyed. The greatest bl.es sings h«»v« come through
those men for mankind. The Jews tried to destroy their work
by murdering them, but even then, their words are still liv-
ing. The rest of the people utterly failed to fulfil God»s plan.
God revealed to Deutero-Isaiah what would be the consequences if
they neglected. "Put me in remembrance Thy first father sin-
ned and thy teachers have transgressed against Me, therefore....,
I will make Jacob a curse anr* Israel a reviling." (Isa. 43:26f.)
This prediction has been literally fulfilled.
How different the situation would have been if the Lev
itl'^al priesthood had followed the prophetic teachings and had
b«eome God*« messengers for the world. The prophetic teach-
ing is tho foundation of Christianity, and the prophetic doctrine
Is the Christian doctrine. What a blessing it would be to the
world, if Christianity would have been backed by the unity,
genius and determination of the Jewish people. The world would
probably have become Christian a long time ago. This is the
final account of the profit and loss. We can only say it could
have been otherwise, but ... ^Nhen a man fails to obey the
voice of God, it is a loss; but when a whole nation fails, it
creates a calamity. We see the consequences follow them through
otoil*
^
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all th9 history* But the requirement of righteousness has not
lost its savour; there is always involved the happiness and
spiritual welfare of all mankind*
After the Babylonian captivity the Levltical group be-
came dominating and founded the public religion in the Hebrews*
They ignored the various efforts of reformation, the Mosaic
^
Deuteronoraic as well as prophetic ethical teachings* The voices
of the eighth and seventh century prophets had ceased, so there
was no one who made protest any more against tJ^ old Canaanite
practices* They became nationalized as well as centralized in
Jerusalem, and the sanction of Yahweh was claimed for the Levit-
ical Code. There waa no opposition made from the side of the people
because they were accustomed to the Canaanite ritual and were
willing to follow, thinking that: "Thus saith Yahweh."
(23) Finally, God*s purpose seems to have been delayed
because of the failure of the Jewish people. The most peculicur
phenomena is to be observed here regarding their relifrious ob-
servations* The same Semitic traditions are still maintained.
The main group Is still of the same mind as before* Material
things are the values that are acknowledged* The old Canaanitic
ritualism is the religion of that group. They ea^ect to return
into the "Holy Land"once more, build a teii5)le, put up an altar,
and start to sacrifice as in the time past. There is, as I have
stated before, an exception to this, but the reformed groups of
the Jews are in minority, and Christians among them only few. In
the Rabinical schools the book of Leviticus Is the first thing
c
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they start to study.
The apocalyptic ideas have been revived once more
among the orthodox group of Jews* The Balfour declaration
gave the Jewish mind some new vigor, because the declaration
guaranteed home rights for the Jews in Palestine. This gave
a new hope for the Messianic era with all its splendor and glo-
ry. The apocalyptic kingdom, in the Jewish sense, is not
to be confused with the Kingdom of God in Christ »s teaching.
Baay ea^ect a Jewish Messiah, who is the descendant of David,
to rule in Jerusalem with his iron scepter, and who will
finally subdue all nations under his power. On the other
hand Christ said, "My kingdom is not of this world." For
Christ ^s kingdom Is the spiritual kingdom inside of the
natural realm. But the national orthodox Jews still give
to their kingdom a national interpretation for their material
welfare.
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CHAFTER IX.
FINAL SUMMARY
A. LEVITICAL SACRIFICES
The sacrifices that we find in the Old Testament, and which
were introduced into the shrine at Jerusalem by Solomon, and
finally in an increased form into the temple of Zerubbabel,
are not late religious expressions. They were practiced for
centuries by the Canaanite people before the Israelites entered
into Palestine. Among all the Northern Semites, the mode of
sacrifice, the victims, the principles of sanctuaries, altstrs,
and priesthood y/ere very nearly identical; and the late Canaan-
ite cult, which is known as Phoenician, is so closely related
to the Israelite that the latter is only a fresh expression,
with a slight adjustment, of the Phoenician idea of worship.
The only difference lies in a few additional sacrifices, which
were the priestly answer to the prophetic challenge against
the sin of Israel. To put through this magnificent program,
a greater temple was needed to meet the requirements.
The practice of the bloody sacrifice comes down from pre-
historic times. It had been handed down from one generation
to another. Qlah and kalil are known am.ong all the Semitic
peoples, and they were the main functions in the Levitical cul-
tus in Jerusalem. So were the sacrifices of blood and fat,
which were considered the most sacred. Later, when the agri-
culture became m.ore widespread among the different clans, the
meal-offering became universally practiced among them as well

-186-
as the bloody sacrifice.
Sacred fire was an ancient idea, dating probably from
the time of planetary worship. Because of its sacredness,
it was continually kept burning. Whether its origin was from
an electric storm or an erupting volcano is not kno'TO, but
the fire which fell from heaven at the dedication of the tem-
ple of Solomon points to the first one at least, so far as
the continuous fire upon the altar of Jerusalem* is concerned
(2 Chron. 7:1), and also Elijaih's sacrifice on Mt. Carmel (1
Kings 18: 38), The fire was to be kept up in all the altars of
the shrines. This is in all probability an ancient custom
among the Semitic people.
The sin-offering among the Israelites, as has been stated,
is due to the influence of prophetism. Not that the prophets
induced the sacrifice as the sin-offering, but it was the priest-
ly answer to the prophetic challenge for the repentance for
their sins. The interpretation of sin by the two groups of
the religious interpreters, priestly and prophetic, was vastly
different one from the other. And so was the remedy for the
same. The prophets required repentance of their hearts and
righteousness in their lives; the priests required sacrifices
and ceremonial atonement to fulfill the prescriptions of Yah-
weh. The prophets pointed out to the indiviaual his responsi-
bility in the sight of God; the priests, however, were more
for group responsibility. The prophets preached the ethical
life as the requirement of God; the priests favorea ritualism
I
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at the altsir, and the moral side of life was considered as
a secondary matter. Sins were interpreted by the prophets
as the violation of the moral laws of Yahweh; by the priests
as the violation of the ceremonial law. Sins were not the
same as we consider them to be according to our Christian
ideals; they were only certain kinds of taboos and ideas of
"clean ajia unclean" in their daily life. If a man happened
to violate some of the priestly rules, sacrifice was the only
remedy for the violation. The development of the knowledge of
sin in the religious and ethical sense was a slow process among
the Jewish people. The animal sacrifice as we find it in the
book of Leviticus, like the ideas of the need of the sacrifice,
was identical among all the Semitic peoples.
Meal-offering was not known among the early Hebrews. It
is of later aevelopment. It came to Israel with the agricul-
tural ideas. When Israel moved into Palestine, the land was
populated by an agricultural people, who sacrificed the pro-
ducts of the soil to their deities. Israel adopted the prac-
tice directly from them. Later on it became the source also
of a substantial remuneration for the priesthood.
All the bloody offerings like burnt-offering, olah and
kalil
.
immolation, offering of blood and fat, substitutionary
sacrifice, like the bloodless sacrifices, minha
.
meal-offer-
ing, azkarah, also the mixture of meal and oil, wine, milk,
and honey, had been sacrificed 'oy the Canaanites for centuries
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'oefore Israel came into Palestine, and were directly borrowed
from them. The priest's portion in nature was also first prac-
ticed by the Canaanite people and is evidently the original
form of compensation to the priest. The same system was car-
ried on by the Levitical priesthood in Jerusalem, as it had
been in the country High Places. The sacrifice of the perfumes,
Ketoreth, Lebona , and the Cane of Calamus is found in the
miadle of the second millennium in Ras Shamra. It was known
in Egypt several centuries oefore that. The incense altar
was not known in the temple of Solomon. The incense was sacri-
ficed in former times in the incense-burners, but the temple
of Zerubbabel had an altar made for that sacrifice. This idea
also was directly taken from the Canaanites. A golden table
for the shew'oread was first found, so far as we know, in the
temple at Ras Shsunra, which was an ancient construction, so
the idea was directly transferred from there to Jerusalem, be-
cause the builders of the temple of Solomon were Phoenicians.
The sanctuaries of the Northern Canaanite peoples in Pales-
tine and Phoenicia date from about two thousand years before
Christ. Solomon got the idea, as well as the plans, from them.
But the Israelites could not do the work themselves, because
they still had the nomadic characteristics, ajid they had to
get the skilled labor from Phoenicia as well. It was a Tyrian
temple, dedicated to the Yahweh worship. But evidently Solo-
mon's many wives used the same for the Baal worship. Solomon's
temple ^;vas not a public temple in the real sense of the word;
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it was the king's temple, belonging to the royal house. The
same idea is found in all of the ancient temples. First there
v/as a large Court, then the Holy Place, and last of all was
the Holy of Holies. Solomon's Temple at Jerusalem was built
according to the same plan.
B. THE DEUTERONOMIC REFORMATION IN SACRIFICES
The Deuteronomic Reformation tried to solve the problem
of religious practices. What is said here already implies that
the religion of Israel had become thoroughly Canaanized. Eli-
jah already thought in his day that he alone was left of all
the faithful in the Yahweh worship. Yahwfeh, however, answered
him that there were still seven thousand Israelites who had
not prostrated themselves before Baa.1 — seven thousands of
the whole race, but they had lost all their influence in the
Yahweh worship because Elijah did not know them, although he
was the leader of the worship.
Later on the situation was probably no better. The high
places built for the Yahv/eh worship had become completely per-
meated vvith the Canaanitic spirit, net only with the ordinary
animal and meal sacrifices, but also with hum.an sacrifice.
We find the situation, and also the sacred harlotry, still
existed during the time of the eighth and seventh century pro-
phets. Therefore the Deuteronomic group, in order to purify
the religion from the coa-rsest pagan elements, made provision
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for abolishing all the high places and centralizing the wor-
ship in Jerusalem. They happened to get a good and zealous
man, Josiah, as their king, v/ho put through the Reformation
by force.
Sacrifices were reduced to three principal kinds: burnt-
offering, peace-offering, and heave-offering. The last is a
new kind of offering which was not known before that time in
Israel. This is an effort to try to find some kind of middle-
road between the prophetic and Levitical ideals, bat the influ
ence of this reformation lasted only a short time. Ritualism
swallowed up the prophetic ethical idealism, and gained full
control of the situation after the Babylonian captivity. The
priesthood was strongly for the ritual form of worship 'oecause
there was a personal gain in it for them. This idea is found
all through the Priestly Code. And as soon as the religious
control was in the hands of the priesthood, there was no iirjTie-
diate possibility of making any reformation.
C. THE IDEALISM OF THE
SEVENTH AND EIGHTH CENTURY PROPHETS.
The p\irpose of the prophets was to moralize and idealize
the religion. According to their interpretation of religion,
it was not to be found in the multiplicity of sacrifices, but
in righteousness, justice, and goodness. Religion was to be
practiced in life and not merely at the shrine. The men like
Amos, Hosea, Micah, Jeremiah, and Isaiah were gigantic spirits
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in their time and in their religious teachings. The courageous
ness and great insight of their message made them really very-
influential men, not only among the people, 'out even in the
royal courts. They were not only great preachers and teachers,
but they were at the same time great statesmen. They were the
men who laid the foundation also for Christianity. They were
many centuries ahead of their own time, and their teaching is
still sound and influential for the centuries to come.
According to Jeremiah, the sacrifices were worthless to
God; they had no sacred element attached to them, but were
mere flesh. Through him Yahweh says: "I spake not unto your
fathers, nor commanded them in the day that I brought them
out of the land of Egypt, concerning burnt-offerings or sacri-
fices" (Jer. 7:21). This shows plainly that the Pentateuch
in its present form was not known to Jeremiah as presenting
a divinely appointed sacrificial practice. And of those priest
ly rituals which had no legitimate values in the Yahweh worship
he says that the "false pen of the scribes" must have been busy
in making those provisions.
Micah sees plainly also that the sacrifices have no reli-
gious or atoning values. He says:
"Bringing what, shall I come before Yahweh,
Shall I bow before God of the Height?
Shall I come before him bringing 'ournt-of f erings
,
Bringing calves of a year old?
Will Yahweh be pleased with thousands of rams.
With ten thousands of torrents of oil?
Shall I give my first-born for my transgression,
The fruit of my womb for the sin of my soul?
(Micah 6:6, 7)
.
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Here the prophet seems to repudiate all the ideas of gifts.
They are not the right iteans "Arith which to come into cormminion
with God. He gives an entirely different way to come into fel-
lowship with Him. "He hath shown thee, 0 man, what is good,
and what doth God require of thee, but to do justly, and to
love kindness, ana to walk humbly with thy God." The remedy
was from the inside out, according to this prophet.
Through Isaiah Jehovah says: "I have had enough of the
hurnt-off ering of rams, and the fat of fed beasts: and I de-
light not in the blood of bullocks, or of lambs, or of he-goats,
(isa. 1:11 ff.). The prophet enumerates all the regular forms
of worship and their season, sacrifices, oblations, i.e. meal-
offerings, incense, the observance of New Moon, and Sabbath,
and he declares that God will not heed them. But what God
does require is righteousness in daily life and the fulfill-
ment of the social obligations of taking care of the father-
less and the widows. According to him religion appears in
the practice of life, not only in some kinds of ritualistic
functions at the altar. This is the message of all the pro-
phets. They can see a great difference between the heathen
practices of Israel and the true worship of Jehovah which change
the whole life of man and makes him a new creature, who can
live the religion and not only talk of it.
Ho sea does not find a true reality in the religion of
Israel. Sacrifice is not a true expression of the righteous
t
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life. He says: "Your goodness is like clouds which disappear
when the hot sun rises, and like the dew distilled in the night,
but gone in the morning when the sun rises" (Hosea 6:6). "I
desire mercy, not sacrifice", real love, not ritualistic exer-
cise. According to the proxjhetic voices, God is not pleased
with materialistic expressions of religion; they are misrepre-
sentations of spiritual things.
Amos, in his testimony, says, "I hate, I despise your
feasts, and your solemn asse;riblies . Yea, though ye offer me
your burnt-offerings and meal-offerings, I will not accept
them" (Amos 5:21). Amos denounces strongly the unhallowed
cultus. V/ith all the eighth and seventh century prophets he
holds that all the sacrifices and assemblies \'iere altogether
without divine sanction as well as v/ithout religious values.
With them, too, he appeals to the inner life in God which makes
it possible to live a righteous life. These prophets are very
close to the Christian religious principles, where not the
outer rituals and ceremonies, but the virtues which appear in
a man's daily life, are the right expressions of the God-life
in a man.
D. PRE-PROPHETIC SACRIFICES.
A short view of the pre-prophetic sacrificial systems,
especially among the Canaanites, shows that the daughter is
irnrdly different from her mother. Let us take, for instance.
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the Has Shwrnra sacrificial system and compare it with the Is-
raelite system, and we perceive immediately a surprisingly
great uniformity. The only difference is that we find certain
additional sacrifices among the Israelites, as has been stated
before. All other sacrifices are found among all the Northern
Semitic peoples, which are common property from a common source.
Among the pre-prophetic Semites, the sacrifice for the
dead was an ancient practice. Of what nature those rituals
have been, we may find a faint idea from the later Israelitic
history of their funeral customs and their loud lamentation
for the dead. This was highly praised by the writers of the
Mishna
E. UNIFORMITY OF THE CANAANITE AND LEVITICAL SYSTEMS.
The sacrificial victims of the Canaanites and Israelites
are same — bull, calf, and ram; sheep and he-goat; lamb
and she -goat, and the seine is true of the birds, except that
the Levi tleal system did not have any other wild birds exeept
turtle doves. A victim's value was estimated according to its
weight and perfectness, its "blemishlessness". This is found
to be the same among all the Northern Semites.
Some of the names, however, have been changed among the
Israelites from the original Canaanlte form. In other words,
the name and meaning of one sacrifice is applied to another.
So, for instance, the Carthaginian she 1em kalil was called
mT
1
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olaih in Jerusalem. And the Communion sacrifice of Carthage
was Seva' at and in Jerusalem Zebah Shelaraira. Thirdly, expia-
tory sacrifice, kalil of Cajthage, was hat tat and asham in
Jerusalem. The. terms are the same, only they are applied dif-
ferently. In spite of that, the uniformity is identical. And
the uniformity is strongly supported by the three annual fes-
tivals where the same rites, with the same kind of jovial func-
tions, are performed.
We have several of the Old Testament '^Titers who confirm
our statements that Canaanite gods received the same sacrifices
as Yahweh.-^ And the archaeological discoveries support strongly
the foregoing statements. The latest discoveries at Ras Shamra
dispel the least shade of doubt that they were identical with
each other. Even the terminology, as we have seen, is the same.
We consider that our work has been completed and the truth
finally found, and proved to the satisfaction of a searching
mind.
1. 2 Chron. 10:24, Isa. 43:23-24, Jer. 7:9.
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